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An 


Introduction 


The Universe is made of 
different dimensions of 


existence — both higher and lower. On the same plane 


there are parallel dimensions. 


The individual, through an effort such as Zen, understands the 
way the awareness transcends all those dimensions, into the 
beyond. 


The wisdom of Zen enables humans not only to transcend, but 
also to build a beautiful, joyous, and soulful world. 


Study the appended book, deeply, meditatively, one page a day. 
Zen has no Dogma, one goes beyond the words into a direct 
understanding. 


The mode of study and reading, focused on direct understanding, 
and not on the text itself is called reality reading. 


р, share the book widely, so that an 


endeavour to build a greater world of 
depth and meaning is set in flow. 


Zen 


Meditation 
#1 


Focus the awareness on to the tip of 
the nose. Keep the attention on the 
breath. Observe the breath fill the 
body, Observe the breath form the 
body. Breathe Naturally. Breathe 
Deep. 


Form the body in the breath. 


The theory of this has to do with that the 
tip of the nose is a geometric collapse 
point into the Zeroth order Zero. The 
dimensional zeros have also a 
correspondence to the spinal spaces, 
and the Zeroth order Zero is below the 


base of the spine. 


Zen 
Meditation 
#2 


(С)... the breath as one breathes 


naturally, into the lower abdomen space, 
that is - the Hara Space. Allow the breath to 
flow naturally, deep, into the Hara. 


The breath flows naturally along the front 
of the body, enters the Hara Space. 


Zen 


And The 
Breath 


7... observes the breath to unveil the 


beyond. The individual breath is One 


function with the he universal ether flow. 
The higher order mathematical scan of the 
universe-math artifact appears in 

perception as the ether flow. And thus, the 
phenomenon of appeared wor 


mystically spoken of as a 
ether. 


The Enso 


Often 


appears ш 
Deep Zen. 


It’s a view, of that movement of the mathematical 
awareness driven system as the awareness situates itself 
on the higher order zeros - ш f act, the mathematically 
overlapped zeros of different orders, including the zeroth 
Order. 


The 
Blissful 


Void 


Of Zen 


When the awareness is Withdrawn 
from all the mathematical scan 
vectors, outward N-Spatial 
directionalities, nullified, the vectors being 


the perception that appears as it engages 
and processes phenomenon, then the 


awareness is situated in the Blissful Void 
of Zen. 


Abide in the Blissful Void of Zen. 


Don t Forget 
to Share the 
EBook with 
the World! 


Os, the virtue 
of good action 
propels one 
forward. s. 


information presented here with the world, 
is one such action of great transformative 


power. 


Occasionally, do share the PDF, online - on 
social media and so forth. Find Creative 
Ways to bring the information into the 
world, and uplift oneself, the world - the 
world immediately around oneself, and the 
ereater world as well! 


Do study One 
Page of the 


Appended 
Book, Daily, 


„ма 
profound, 
deep and 
meditative 


sense. 
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Foreword 
What Is Enlightenment? 


MARTINE BATCHELOR 


In The Ways of Zen, C. C. Tsai wonderfully depicts with humor 
as well as wisdom students looking for enlightenment in the 
wrong place or the wrong way. Enlightenment is an attractive 
notion. Nowadays, as in ancient times, people want to attain 
enlightenment or declare that they have done so. But what has 
actually been attained? When you meditate, you can experience 
various states in which you feel different from your usual self. 
Are these enlightened states? Do they give you enlightenment 
permanently? Modern Zen Master Kusan used to say that these 
were not an experience of awakening but merely a perception 
of the luminous nature of the mind. 

The Buddha achieved great meditative states through con- 
centration exercises, but he did not feel that they were the 
answer to his predicament—life, death, suffering. The Buddha’s 
enlightenment was based on the dissolution of hatred, greed, 
and delusion, not on achieving any specific meditative states. 
In The Ways of Zen, Tsai's illustrations and commentary make 
these challenging Zen stories accessible to new generations 
while pointing out that saying one is enlightened might prove 
the contrary. As Nagarjuna, a second-century philosopher 
monk, said very clearly: 


"| am free! | cling no more! 
Liberation is mine!" 

The greatest clinging 

Is to cling like this?! 


1 Stephen Batchelor, trans., Verses from the Center: A Buddhist 
Vision of the Sublime (New York: Riverhead Books, 2001). 


A poem by an early Buddhist nun who was practicing at the 
time of the Buddha expresses well what the practice and the 
goal are: 


Although | left home for no home 
and wandered, full of faith, 

| was still greedy 

for possessions and praise... 


Life is short. 

Age and sickness gnaw away. 

| have no time for carelessness 
Before this body breaks. 


And as | watched the elements of mind and body 
Rise and fall away 

| saw them as they really are. 

| stood up. 

My mind was completely free. 

The Buddha's teaching has been done.? 


On the Zen path one must be careful of the expectations 
one has about enlightenment. As Zen Chinese poet Hanshan 
said: 


Body clothed in a no-cloth robe, 
Feet clad in turtle's fur boots, 


? Susan Murcott, The First Buddhist Women: Translation and Com- 
mentary on the Therigatha (Berkeley, CA: Parallax Press, 1991). 


X FOREWORD 


| seize my bow of rabbit horn 
And prepare to shoot the devil lgnorance.? 


Enlightenment is often associated with certain mystical im- 
ages. People imagine that if they become enlightened suddenly 
it will be like pressing a switch and light will surround them, or 
that they will start floating in space. Or they might think that 
enlightenment will bring them ultimate peace and utter content- 
ment, that it will solve all their problems and that they will never 
encounter any difficulties anymore. 

In the Avatamsaka Sutra, an important text for the Zen 
school, it is stated: “Sentient beings are Buddhas, Buddhas are 
sentient beings."^ This implies that all beings have the nature of 
a Buddha and can awaken to it at any moment, which is a point 
that Tsai emphasizes in The Ways of Zen. But Buddhas must be 
humble and remember that they are also sentient beings and 
can make errors. In one second, you can be a Buddha; in the 
next second, you can be a deluded sentient being. 

At the root of Zen meditation, there is the moment of en- 
lightenment of the Buddha. The root of the word “Buddha” is 
budh, which means “to awaken.” In the Zen tradition, there is a 
debate about whether practice and awakening are sudden or 
gradual. This debate is referred to several times in The Ways of 
Zen (e.g., рр. 46, 49, and 145). | would like to suggest that this 
is a false debate, as these two aspects, gradual and sudden, 
encompass the two essential facets of Zen practice. 

Zen meditation stands at the crossroads formed by the two 
dimensions intersecting. The gradual dimension represents the 
width of practice, and the sudden represents the depth. There 
is a gradual aspect to the practice. You put in effort, with pa- 
tience and a long-enduring mind. This bears fruit and you see 
some progress. Over time, meditation becomes easier, the 
mind is calmer and clearer. You become wiser and more com- 
passionate. There is also a sudden dimension to the practice. 
Suddenly you have a flash of insight and you see clearly the 


3 Han-Shan, Cold Mountain: 100 Poems by the T'ang Poet Han-Shan, 
trans. by Burton Watson (New York: Columbia University Press, 1967). 

^ Thomas Cleary, trans., The Flower Ornament Scripture: A Transla- 
tion of the Avatamsaka Sutra (Boulder, CO: Shambhala Publications, 
1984). 


way things are. As you let go of certain mental and emotional 
habits, you have a glimpse of states of liberation. You do not 
consciously force yourself to do this; it just happens. 

Korean Zen Master Bojo advocated several sudden awak- 
enings followed each time by gradual practice. He pointed out 
that before you can really step confidently and surely on the 
path, you need a sudden insight, however small, to show you 
the way and to give you faith. Because delusions and habits are 
powerful, you must patiently cultivate gradual practice to actu- 
ally put into action the breakthrough you've had and embody 
it in the world in an experiential way. Two Chinese Zen poems 
describe these two dimensions. The first one is by Master 
Shenxiu and the second one by the sixth Zen ancestor Huineng, 
as mentioned in The Ways of Zen (pp. 29-30): 


The body is the wisdom tree, 

The mind like a bright mirror stand; 
Always strive to wipe it clean, 
Making sure that no dust lands. 


Wisdom has never been a tree, 
The bright mirror has no stand; 
There has never been anything, 
So where can dust land? 


Both dimensions are needed. If the practice is only thought 
about in terms of gradual development, you can become deter- 
ministic and narrow. There is a very fixed set of instructions and 
results, and everyone has to fit into it. This approach can be- 
come too mechanistic and does not always allow for people's 
differences. Following only the sudden dimension approach, on 
the other hand, could lead to ignoring ethics and morality. One 
way to reconcile the two could be to practice regularly without 
expecting any definite result while at the same time being open 
to awakening breaking through at any moment. 

Enlightenment cannot be reducible to a single experience 
and replicated as such. As shown in The Ways of Zen, enlight- 
enment is a process of de-grasping, of letting go, of shedding. 
It is not a permanent state that is transcendental and outside 
the conditions that one inhabits. One awakens to one's own 
nature, not to something outside of it. One awakens to what 


is there and at this moment cannot be clearly seen. As Tsai 
comments опр. 127: 


By seeking the Buddha, we lose the Buddha; in seek- 
ing Bodhidharma, we lose Bodhidharma. The most pre- 
cious thing there is resides inside you—it is yourself. In 
pursuing external objects, we tend to lose sight of that. 
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As illustrated in The Ways of Zen, awakening, or enlighten- 
ment, might not actually be what one thinks or hopes it is. In 
the opening panels of this book, Tsai depicts a fish surprised to 
learn that it is living in water. Looking for enlightenment is simi- 
lar to a fish looking for water, and awakening is when it realizes 
it is already swimming in it. 


Introduction 


BRIAN BRUYA 


About the time Christianity began spreading across the Roman 
Empire, something momentous happened in China. Buddhist 
texts began trickling in from trade routes in the West, via what 
is now Pakistan and Afghanistan. That trickle turned into a flood, 
and by the time of the Tang Dynasty a half-millennium later, 
China, the once-Confucian country, viewed itself as Buddhist, 
with tens of thousands of temples and hundreds of thousands 
of monks and nuns. The historic nature of this change was 
momentous. Confucians valued family above all else, yet the 
very word for joining the Buddhist order was chu jia, “leaving the 
family.” Confucians valued government service, yet Buddhist 
clerics lived separate from society, even escaping to mountain 
temples. Confucians saw the individual as a member of an en- 
during ancestral lineage continuing indefinitely into the future, 
yet Buddhists saw the individual as an ephemeral traveler from 
one karmic lifetime to the next. 

Buddhist dominance didn't last politically, but it did have а 
lasting philosophical impact. And yet the Buddhism of China 
was sort of like Chinese food in America—adapted to local 
tastes. Seriousness was tinged with playfulness, humans were 
cosmic participants, and schools of Buddhist thought came to 
resemble ancestral lineages. 

The Buddhism of this book—Zen Buddhism—grew up in 
Tang Dynasty China (618-907 CE) and later spread to Korea 
and Japan, and has more recently traveled to the Americas and 
Europe. Zen came to the West mostly from Japan, specifically 
from the Rinzai and Soto traditions. Both traditions come from 
and are named after Chinese Zen masters. This book retells 


the story of the origin of Zen in China and illustrates some of 
its greatest episodes. 

Zen is famous for its stories, especially the distilled ones 
called koan in Japanese and gongan in Chinese, meaning some- 
thing like “case,” as in case study or legal case. They are de- 
signed to get you thinking but also to take you away from your 
typical patterns of thinking. They can be funny but perplexing, 
intriguing but mystifying, startling and thought-provoking. The 
illustrations in this book help enhance each of these aspects, 
So we can see the cypress tree that will become a Buddha (p. 
115), the dog that doesn’t have the buddha-nature (or does 
it?) (p. 109), and the monastery wall where Huineng pens his 
famous poem (p. 30). 

Philosophically, what should we think of the Zen stories in 
this book? How do we make sense of them? 

Once when an Indian yoga teacher of mine was explaining 
the practice of meditation, he said that when he was growing 
up it was common for his parents and teachers to tell him to 
concentrate on his math problems or concentrate on his read- 
ing—to dhyan this and dhyan that. My yoga teacher’s point 
was that meditating—dhyan—is not something mysterious and 
outside of ordinary experience. Rather, it is nothing more than 
concentrating, or focusing the mind on a particular thing. About 
two thousand years ago, when Buddhism was transmitted from 
India to China, the term that was pronounced something like 
dhyan in India was passed straight into China—something like 
dzyen in the Chinese of that period. The Chinese character rep- 
resenting that pronunciation is today pronounced something 
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like chon, and spelled “Chan” in our alphabet. The Japanese 
version is spelled “Zen.” 

So Zen is nothing more than concentrating on something. 
There is nothing fundamentally mystical about it. This little bit 
of information can go a long way in coming to understand the 
often-perplexing stories in this book. In story after story, when 
a seemingly innocent question is asked, the student is blind- 
sided with a response that seems totally out of left field, as if 
the teacher were trying to say, “Stop thinking so much! It’s not 
that complicated!” 

Is Zen complicated? It is, and it’s not. There is a story not in 
this book that is useful for understanding the stories that are 
in the book. The Song Dynasty Zen monk Weixin was giving a 
lecture to his students. He said: 


Thirty years ago, before | studied Zen, | saw a moun- 
tain as a mountain and a river as a river. Later, after | had 
acquired some knowledge, | had a bit more understand- 
ing and saw a mountain as not a mountain and a river as 
not a river. Today, in a place of retirement, it’s the same 
as before. A mountain is just a mountain, and a river is 
just a river. (Wu deng hui yuan) 


The arc of Weixin’s story is one from ignorance to book 
knowledge to experiential knowledge. The final step—from 
book knowledge to experiential knowledge—is the most diffi- 
cult because it essentially involves forgetting (or transcending, 
or setting aside, or fully assimilating) the book knowledge— 
taking the final step by pushing away the ladder. Simply put, 
this book is about learning how to push away the ladder, then 
returning home with a new perspective. Zen is like an Escher 
staircase—climbing it brings us back to where we started. 

For us, the ladder begins in India, specifically in a Hindu 
philosophy that sees an underlying reality to all things. We can 
think of this underlying reality as a spiritual essence. The San- 
skrit term is Atman. You have an Atman that is who you are at 
the most basic level. | have an Atman that is who | am. Peel 
away all the layers, and the only thing left is Atman, the true 
reality of all things. When the Buddha came along about 2,500 
years ago and pursued the most advanced philosophy of his 


day, this is what he was taught. And yet, try as he might, he 
was unable to experience this Atman for himself. Finally, while 
meditating, he had a realization—anatman, “no Atman"—that 
there is no such thing as Atman, no underlying reality that de- 
fines each and every thing. 

Some scholars today dispute this version of events, claiming 
that where the Buddha lived, this version of Hindu philosophy 
was not yet prevalent.! That’s okay, because other scholars 
now claim that the idea of a spiritual reality inside of things is 
something of a cultural universal, something that we all believe 
one way or another from the time we are children 一 its just how 
humans naturally see the world, they say.? | don’t know which 
of these sets of scholars is correct, but | do know that some 
influential ancient Greek and Roman thinkers also had a belief in 
something we would today call a “soul’—an underlying reality 
that defines a thing. And, of course, Muslims, Christians, and 
Jews still believe this today. If one grows up in a culture with 
this kind of belief, then it will become a habitual way of under- 
standing the world, and like all habits, it will be hard to break. 

This may be why the Buddha was frustrated for so long 
before his awakening and why the young monks in this book 
struggle and struggle. They see the world one way out of habit 
and convention, and although they know it’s not correct, they 
just can’t seem to turn the corner and see it for what it really 
is. It’s sort of like struggling to understand a math problem until 
it just clicks. 

There is a hilarious irony here because yet another set of 
scholars believes that the early Chinese are a counterexample 
to the claim that a belief in an essential underlying, spiritual 
reality is a cultural universal. These scholars say that the early 


1 See, for example, Johannes Bronkhorst, Greater Magadha: Studies 
in the Culture of Early India (Leiden, Netherlands: Brill, 2007) and 
Joseph Walser, “When Did Buddhism Become Anti-Brahmanical? The 
Case of the Missing Soul,” Journal of the American Academy of Reli- 
gion, Vol. 86, No. 1 (March 2018): 94-125. 

2 See, for example, Paul Bloom, Descartes’ Baby: How the Science 
of Child Development Explains What Makes Us Human (New York: 
Basic Books, 2004) and Edward Slingerland, Mind and Body in Early 
China: Beyond Orientalism and the Myth of Holism (New York: Oxford 
University Press, 2018). 


Chinese believed in something called Dao, which is more of 
a process than a thing, more of a dynamic patterning than a 
spiritual essence.? So, could the medieval Chinese have had 
just the right way to see the world to begin with and then spent 
decades studying Buddhist texts and meditation just to find 
their way right back to where they started? 

Consider the episode on p. 139 of this book. The great 
monk Shitou (pronounced "sure-toe") is asked what he gained 
when he studied with the Sixth Ancestor Huineng. He says he 
didn't gain anything. And when asked, well, why did he go in 
the first place, he says, "If | hadn't gone . . . how would | know 
| never lacked anything?" 

This is learning as unlearning, acquiring knowledge for 
the purpose of forgetting it. We actually do this all the time 
when we learn a skill. My baseball coach used to tell me to 
just swing the bat and not try so hard to hit the ball. While 
| was concentrating on the other things he had taught me— 
holding the bat at a certain angle, right elbow up, stepping 
into the pitch— should have somehow been forgetting all that. 
Or not forgetting, exactly, but through practice, assimilating 
that knowledge—converting it from "book knowledge" in my 
conscious mind to experiential knowledge that my body just 
performs without me thinking about it. 

The last step off the ladder in Zen Buddhism, pushing the 
ladder away, is the success of this kind of conversion—from 
knowing intellectually that there is no spiritual essence of things 
to really getting it, to seeing and living in the world from this 
perspective. 

This talk about spiritual essence is buried so deep in this 
book that it is impossible to see on the surface. Atman, while 
translatable as "soul" or spiritual essence, is also translatable 
as "self," and this is where we begin to get some traction. But 
wait a minute: Does that mean the Buddha claims that | don't 


3 See, for example, David L. Hall and Roger T. Ames, Thinking from 
the Han: Self, Truth, and Transcendence in Chinese and Western Cul- 
ture (Stony Brook, NY: State University of New York Press, 1998) and 
Francois Jullien, Detour and Access: Strategies of Meaning in China 
and Greece (New York: Zone Books, 2004). 
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have a self? Yes, this is what the Buddha claims. It is the most 
fundamental idea of Buddhist metaphysics. 

What does it mean to not have a self? Consider your plans 
for the weekend. Maybe you will go see a movie. Maybe you will 
help a friend move. Maybe you will catch up on things around 
the house. Maybe you'll have a special family meal. Whichever 
it is, when you think about these plans, make them, carry them 
out, then evaluate how they went afterward, you will always be 
at the center of the events. Your perspective, desires, needs, 
anxieties, pleasures, and pains drive everything ahead. Your 
concerns are the motor that propels your life forward. In an 
early sutra, the Buddha says that a run-of-the-mill person may 
be able to realize without trying too hard that the body is not the 
self. This may happen, for instance, if we suffer from an injury 
or illness. We still seem essentially the same, even though our 
body may have suffered a drastic change. However, it is much 
more difficult, the Buddha says, to realize that the mind is not 
the self.^ You can get a new perspective on the body, but how 
do you get a new perspective on the mind, when it is your mind 
that holds your perspective? This is what makes it so hard. 

The philosophical path of Buddhism is about acquiring the 
knowledge and skills to understand that the mind is not the 
self. The final step of kicking away the ladder is to realize deep 
down that fundamentally there is no you there. Does that sound 
hard? Brutally. And it is basically what this book is about—how 
teachers incite students to take that step and how students 
finally succeed in doing it. 

Philip Kapleau, one of the first American teachers of Zen, 
collected some diary accounts of people who had experienced 
the sudden realization that we are talking about here. They can 
be shocking to read. Here is one: 


April 20, 1953: Attended S—'s Zen lecture today. As usual, 
could make little sense out of it. . . . Why do | go on with these 
lectures? Can | ever get [enlightenment] listening to philosophi- 
cal explanations of prajna and karuna and why A isn't A and all 
the rest of that? What the hell is [enlightenment] anyway? . . . 


^ Assutava Sutta. 


XVI INTRODUCTION 


September 3, 1953: Quit business, sold apartment furniture 
апа саг.... 


Tokyo, October 6, 1953: . . . strolled through [the monastery] 
gardens. ... 


December 5, 1953: Pain in legs unbearable. . . . Why dont | 
quit? . . . Why did | ever leave the United States? . . .5 


Five years later, finally: 


August 5, 1958: . . . Threw myself into [thinking about noth- 
ingness] for nine hours with such utter absorption that | com- 
pletely vanished. . . .| didn't eat breakfast, [nothingness] did. 1 
didn’t sweep and wash the floors after breakfast, [nothingness] 
did... .6 


Here’s another diary account: 


Tears gushed out. . . . [т dead! There's nothing to call me! 
There never was a те... Everything my eyes fell upon was 
radiantly beautiful. . . . | feel a consciousness which is neither 


myself nor not myself." 


By my court, C. C. Tsai has given us at least nineteen depic- 
tions of enlightenment experiences in this book. Baizhang's, for 
example, occurs on p. 68. He is out with his teacher Mazu when 
some wild ducks fly overhead. Mazu asks a simple question: 
“What are those?” Baizhang gives the obvious answer: "Wild 
ducks." Mazu follows up with a more difficult question: "Where 
are they flying?" Baizhang musters his best Zen response: 
"Away." To which Mazu responds by tweaking Baizhang's nose 
so painfully that Baizhang suddenly experiences enlightenment. 
What the comic depiction doesn't show is that Baizhang returns 
to his hut and weeps loudly. Not from the pain but from the expe- 
rience of losing himself in that moment and the radical new 
perspective that it gives him—a perspective absent the self. 

When you read the stories in this book, they are all pointing 
in this direction: how to realize deep down the basic Buddhist 

5 Philip Kapleau, The Three Pillars of Zen: Teaching, Practice, and 
Enlightenment (New York: Anchor Books, 2000), pp. 232-242. 


5 Kapleau, p. 253. 
7 Kapleau, pp. 297-298. 


idea that your conventional way of seeing your self as the cen- 
ter of your existence is also the source of all your troubles. By 
overcoming that habit, you can live a life of simple freedom, 
joy, and beauty. 

But why joy instead of anguish and despair at the lack of 
meaning and divine consciousness in the world? Where is joy 
without a soul, without a cosmic plan? Actually, the teachers 
in this book don't say there's no soul. They say, like in the ep- 
isode about a cypress tree, that the buddha-nature underpins 
everything. Isn't that like a cosmic divinity imbuing everything 
with meaning? Yes and no. This is where early Indian (Ther- 
avada) Buddhism meets Daoism and later Indian (Mahayana) 
Buddhism, and where the ideas get increasingly difficult to ex- 
plain. But allow me to try. 

First, consider what an astronomer colleague of mine once 
said when | asked him about the shape of the universe. "Is 
it a sphere?" | asked. He told me that there is no way to use 
conventional ideas, like geometric forms, to accurately visual- 
ize the shape of the universe. You can only make sense of it 
through mathematics. But since most people can't understand 
the sophisticated mathematics required, astronomers resort 
to metaphors, like the shape of a donut, to explain it to the 
rest of us. When astronomers tell us that we can't understand 
something through conventional perspectives, does that make 
the subject matter mystical and divine—ineffable and achiev- 
able only through a spiritual connection? Not necessarily. It just 
means it's complicated. 

The Buddhist view of the universe is also complicated, all 
the more so in that different Buddhists have different ways of 
explaining and the explanations sometimes seem incompati- 
ble. Buddhists have overcome seemingly contradictory expla- 
nations by proposing what is called the Two Truths theory— 
namely, that two contradictory notions can both be true at the 
same time. The universe is the shape of a donut, for example, 
but it's also not the shape of a donut. Karma really is a feature 
of the universe but really it’s not. Like in the diary entry above: 
A isn't A. 

On p. 96 of this book, a layman asks a monk whether there 
are such things as Heaven and Hell. When the monk responds 


that there are, the man objects that a different monk had told 
him that there aren't such things. So which is true? They're both 
true. Ugh! 

Although many stories in this book are designed by the orig- 
inal authors to seemingly throw you for a loop, there are a few 
that speak in a more familiar, straightforward way. Let’s look 
at those as a way to understand the Two Truths theory and the 
wackier episodes in the book: 


е Опр. 103, the monk Zhaozhou asks his teacher Nan- 
quan, “What is the Dao?” Nanquan says it is “the ordi- 
nary mind.” 

е Опр. 138, a monk asks his teacher, “How should | 
practice the Dao?” The teacher responds, “Eat when 
you're hungry, and sleep when you're tired.” 

е Опр. 167, Yongming asks his teacher Fayan whether 
emptiness possesses the basic characteristics of all 
things. Fayan’s simple response is that it is empty. 

е Onp. 178, after a monk has been sent in circles trying 
to find an answer to his question, “What is the Buddha?” 
his teacher Dongshan says, “Language cannot get at 
the root of things. Whoever insists on using language 
sacrifices the truth and will forever be confused.” 


We'll begin understanding these stories by thinking about 
dirt, from three perspectives. From our typical, everyday per- 
spective, dirt is inanimate. There is no vitality to it. It just sits 
there. From the perspective of subatomic physics, on the other 
hand, there are all kinds of movement and oppositional forces 
at play. Rather than stasis, it is fundamentally dynamic and, 
interestingly, mostly empty space. Now consider a reconfig- 
uration of the components of dirt into the life of a plant that 
gets its nutrients from that dirt and then another reconfigura- 
tion into animals and humans. We humans are composed of 
the same atomic structures that compose dirt and are subject 
to the same forces; yet, rather than being inanimate, we are 
alive and, most importantly, conscious of our experience in the 
world. 

In the first episode above, the ordinary mind is the answer 
to the question, “What is the Dao?” The Dao can be understood 
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as the proper way of practice. It can also be understood meta- 
physically as the basic constituent forces of the universe— 
cosmic patterning. The answer is that the cosmos Is conscious 
at many localized points, like you and me. Not in you and me, 
but as you and me. You are the cosmos coming to life, coming 
to consciousness, as am |. The buddha-nature is like this. 

The second story is about actually practicing the Dao, which 
is for the ordinary mind to live an ordinary life. The underlying 
principles may be complicated and hard to understand, but re- 
ally, when it comes right down to it, whether it has clicked for 
you or not, we are of this world and the meaning of our lives is 
to simply live in this world by living simply. 

What does the third episode mean by saying that all things 
are empty? A famous passage in the Heart Sutra, a favorite 
of Zen Buddhists, is that matter (the basic constituent of all 
things) is empty and emptiness is matter. This is sort of like 
the emptiness of the atoms mentioned above, but probably not 
in the way that you are thinking. Another deceptive model of 
physics is the typical toothpick and ping-pong ball depiction of 
the atom. The ping-pong balls that seem to be the substance 
of the atom are, themselves, reducible. To what? Not to any- 
thing that we can really hang our hat on and call the basic 
substance of the universe. The Buddha was not a physicist and 
would probably be as perplexed as the rest of us when trying to 
wrap his head around the specifics of subatomic physics, but 
he seemed to understand the concept of a universe that has 
nothing substantial at bottom. The term he used was shunyata, 
emptiness, and although he did not often stress it, later Maha- 
yanists did, and it made its way prominently to China. 

Couple this with the idea that we live our lives from a per- 
spective of resolute subjectivity. Descartes said, “| think. There- 
fore, | am,” purportedly proving that there is nothing more basic 
than consciousness—we are alive, we are the center of our 
universe, there is meaning in the world; | think, | feel, | am expe- 
riencing the here and now. And yet, according to the Buddha, | 
am really nothing more than a reconfigured lump of dirt. 

In the last bullet point above, there is the question, "What 
is the Buddha?" What is the most revered figure in Buddhism? 
What does it mean to be enlightened, as the Buddha (“the 
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awakened one”) was? It is to somehow realize, beyond the lim- 
its of language, that it is both true that | am alive and conscious 
and living a meaningful life at the same time that it is true that 
nothing substantial really exists in the universe—it is all, we 
are all—at bottom, empty. On p. 67, Yaoshan asks Mazu point- 
blank, “How can | directly point at my mind, see my nature, and 
become a Buddha?” Mazu answers cryptically, “Sometimes | 
tell it to raise the eyebrows and blink. Sometimes | don’t tell it 
to raise the eyebrows and blink. Sometimes, the one raising 
the eyebrows and blinking is it, and sometimes the one raising 
the eyebrows and blinking is not it.” Now we have the concep- 
tual tools to understand this remark. When you realize that you 
are the cosmos come to life, you're no longer locked into your 
own subjectivity. 

The mountain is a mountain—the mountain is a lump of dirt. 
The mountain is not a mountain—the mountain has the cosmic 
potential to be fully conscious. The mountain is just a moun- 
tain—even |, a fully conscious being, am, like the mountain, 
just a lump of dirt. 

We have come full circle. We have, intellectually and in the 
medium of language, anyway, kicked away the ladder. Life is at 
once both imbued with meaning—joyful, liberating, lovely—and 
also, at bottom, empty of any significance whatsoever. Now, 
when you return home, which perspective will you live by? Will 
you be like the weeping lady or the chuckling lady on p. 220? 

Attaining enlightenment—understanding these ideas 
through a profound experiential realization—is difficult because 
we have been habituated to see ourselves as substantial and 
important. Seeing ourselves as the universe seeing itself, expe- 
riencing ourselves as the universe experiencing itself, requires 
practice. It requires breaking down the usual way of seeing and 
doing things. It requires study. It requires contemplation, con- 
centration. It requires fellowship and dialogue. You will see all 
of these methods in this book, which is one reason it is entitled 
The Ways of Zen. The other reason for the title is the different 
approaches that the teachers take in guiding their students 
along a very unintuitive path. How do you get someone to make 
a radical shift in perspective? | remember math teachers trying 
to help me understand certain concepts in math. For some 


teachers, if it didn’t click for me after one or two explanations, 
that would be the end of the conversation. The best teachers, 
however, were the ones who set me up to understand a con- 
cept by explaining related concepts and then, at the right time, 
gave me an explanation, a metaphor, or a problem that would 
help me finally understand. The teachers in this book are like 
a great math teacher. Usually, the stories only depict the final 
step, but the preliminary steps should be inferred. 

Teachers in this book would have lectured to groups of 
students and laypeople about the sutras and basic Buddhist 
concepts. At different times, students and teachers would also 
have recited the sutras, together or individually. They would cer- 
tainly have had tea together. They lived together. Ate together. 
They saw each others foibles and potential. If a teacher’s own 
methods weren't working, he would refer a student to another 
teacher at a different monastery. Specific methods may look 
cruel at first glance—like bonking a monk on the head—but the 
teachers saw themselves (and were seen by their students) as 
upholding the bodhisattva ideal—putting off final nirvana until 
they have compassionately helped others to their own realiza- 
tion. One of the wonderful things about these comic illustrations 
is that we get to see the monastic context, which can help us 
imagine the lives they must have led between episodes. 

One kind of source text used for the episodes in this book 
is called a “lamp” text. Several collections of stories and biog- 
raphies of monks were put together during the Song Dynasty. 
The first major one was called Zu tang ji—Ancestral Hall Collec- 
tion, published in the year 952. The word “ancestral” refers to 
great teachers of the past, and the connection from teacher to 
student was analogized to the connection between a father and 
son. Instead of blood ties, however, these were ties of under- 
standing. The term “lamp” is used as a metaphor for the light 
of understanding that is passed on from teacher to student, 
beginning with the Buddha, in an unbroken string right up to 
the present day. 

Although some of these stories read like histories, we should 
keep in mind that their purpose is not to relate objective facts in 
the way that histories today attempt to do. When we read Pla- 
to’s dialogues or the parables of Jesus, for example, we don’t 


do so to learn what Meno really believed about memory or how 
much money a particular head of a household really lent to his 
slave in Jesus’ time. Instead, we read them for their ideas—to 
understand their values and their perspectives on the world 
so that we can learn from them. The same attitude should be 
applied to the narratives here. 

Tsai makes it easy by beginning the book with a long- 
standing Zen saying: 


Not reliant on the written word, 

A special transmission separate from the scriptures; 
Direct pointing at one’s mind, 

Seeing one’s nature, becoming a Buddha. 


If you have trouble understanding any of the episodes in this 
book, thinking back to one of these lines in the context of the 
discussion above should help. Let’s look at one example from 
the book for each line of the saying. 

Not reliant on the written word. | count at least eight episodes 
where this is the basic message, one of which we already saw 
above (the final bullet point on p. xvii) The prime example in this 
book is on p. 45, in which the metaphor of pointing at the moon 
is used. As Tsai succinctly says in the final panel, “Language 
is merely a tool for pointing out the truth, a means to help us 
attain enlightenment. To mistake words for the truth is almost 
as ridiculous as mistaking a finger for the moon.” 

A special transmission separate from the scriptures. The 
prime example for this line is the episode on pp. 9-10, in which 
the Buddha passes on the wordless teaching to his student. 
Did this really happen? That’s not the point. The point is that un- 
derstanding the ideas of Zen Buddhism requires going beyond 
the basic limits of language. It does not, however, mean that 
language or books don't matter at all. Although Huineng was 
said to be illiterate, many other Zen masters were not only liter- 
ate but very well read, and the training of a Zen monk involved 
reading sutras, reciting them, and discussing their contents. 
You have to climb the ladder before you can kick it away. 

Direct pointing at one's mind. There is a story that will seem 
counterintuitive if you see Zen as fundamentally involving sitting 
in meditation. On p. 61, Huairang asks his student Mazu why 
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he is sitting in meditation. Remember, "Chan/Zen" means "to 
meditate," so a teacher asking a student this question is like a 
basketball coach asking a player on the practice court why she 
is shooting baskets. Understanding this episode has to do with 
two related Buddhist ideas that we've touched on already. The 
first is the notion of attachment. One way of understanding ha- 
bitual behavior is through the idea of attachment. We become 
comfortable in a particular way of doing things, a particular 
way of viewing things. Although some Zen teachers, especially 
in the Linji/Rinzai tradition, have expressed a low opinion of the 
value of meditation in actually achieving enlightenment, it is still 
fundamental to the training. Huairang's point is to steer Mazu 
away from getting too caught up in meditation as a practice, 
something Huairang must have witnessed Mazu doing outside 
of this particular episode. The path of Buddhist practice means 
not being attached to anything, even to particular Buddhist 
ideas and ideals, such as the goal of enlightenment itself. The 
second important notion here is the nature of the mind. We 
saw above that it should not be equated with the self. So, “di- 
rect pointing at one's mind" means understanding—directly, 
experientially—that your individual mind is not who you most 
fundamentally are. 

Seeing one's nature, becoming a Buddha. This line is the 
most difficult of all. If your individual mind is not who you really 
are, then who are you really? The answer, as we saw above, is 
Dao, or buddha-nature, which is not only who you really are but 
what everything really is—something that is and is not at the 
same time. There is something delicious about the thought that 
as we trudge a long, arduous road, we are actually already at 
our destination—we just have to look around and realize it. So, 
#5 really complicated, but at the same time it's really not. 


For most of the books in the Illustrated Library of Chinese Clas- 
Sics series, the classic text underpinning the illustrated version 
is obvious: The Art of War, The Analects, the Dao De Jing, etc. 
For this one, there are more than thirty separate texts from 
which Tsai has drawn. A small number of them account for 
the majority of episodes. The story of Huineng and his prede- 
cessors, from pages 26 to 50, draws almost exclusively from 
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the Platform Sutra (the Yuan Dynasty version, with some parts 
coming from the Dunhuang version). Some of the stories of 
Huineng’s followers are also from the Platform Sutra, but after 
page 50, the “lamp” collections are largely the sources for the 
lineages descended from Huineng, up through page 188. The 
lamp collections most commonly drawn from are Jingde chuan 
deng lu and Wu deng hui yuan. Some stories come from koan 
collections, such as Wu men guan and Bi yan lu. The source 
of many of the Zhaozhou stories is a classic text dedicated to 
him. 

Because many of these stories have several versions told 
in different texts, the version depicted here may differ slightly 


from a version you've seen elsewhere. For example, many мег- 
sions of Zhaozhou's dog story (see p. 109) told in English have 
only the part where Zhaozhou says "no." The Wu men guan has 
that version. The longer version you see here is drawn from 
the Cong rong lu, another collection of koan. It’s hard to say 
whether one version of a story is more or less authentic than 
another. 

We have created a map and lineage charts for this edition 
to help you orient yourself to the scale of Zen across time and 
space. They are by necessity limited to people and places men- 
tioned in this book. Many of the temples are still functioning 
today and welcome visitors. 
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A BABY FISH ONCE ASKED AN ELDER FISH: 


| KEEP HEARING 

EVERYONE TALK 
ABOUT THIS THING 
CALLED “THE SEA.” 

JUST WHAT [$ THE SEA? 


THE SEA 15 WHAT 
SURROUNDS YOU. 


BUT WHY CAN'T 
| SEE IT? 


THE SEA IS WITHIN YOU 
AND ALL AROUND YOU. 
YOU WERE BORN IN THE SEA 
AND WILL DIE IN THE SEA. 
THE SEA ENVELOPES YOU, 
JUST LIKE YOUR OWN SKIN DOES. 


CONFUCIUS SAID, 
"FISH FORGET THAT THEY 
LIVE IN LAKES AND RIVERS; 
PEOPLE FORGET THAT THEY LIVE 
IN THE MAGIC OF THE DAO." 
PEOPLE LIVE IN A SEA OF ZEN, 
YET THEY DON'T KNOW 
WHAT IT IS. WOULD YOU LIKE 
TO KNOW WHAT ZEN IS? 


PLEASE, 


OH, HOW | SUFFER SO. 
THE OTHER WAVES ARE SO BIG, 
AND I'M SO TINY. 

SOME WAVES ARE SO WELL OFF, 
AND MY LIFE 15 50 LOUSY. 


IT'S BECAUSE YOU руу A WAVE IS JUST 
HAVEN'T SEEN CLEARLY Seyi | YOUR TEMPORARY 
YOUR "ORIGINAL FACE” Па FORM. YOU'RE 
THAT YOU THINK YOU Ts J REALLY WATER! 

SUFFER. | 


WHEN YOU REALIZE THAT YOUR 

FUNDAMENTAL NATURE 15 WATER, 

YOU WON'T BE CONFUSED ABOUT PEOPLE SELFISHLY 
BEING A WAVE, AND YOUR THINK THAT THEY 
SUFFERING WILL 60 AWAY. BELONG ONLY TO 

THEMSELVES, SO THEY 
COMPARE THEMSELVES 

WITH OTHER PEOPLE AND 

| THEN THEY THINK THAT THEY 

on AMD a SUFFERING, n а 
OUGH, EVERY PERSO 
Е "à 1$ A PART OF NATURE. 

GREATER SELF! THINK ABOUT IT... 


ONE DAY, A SCHOLAR WENT TO SEE A ZEN 
MONK NAMED NANIN TO INQUIRE ABOUT 
ZEN. NANIN TREATED HIS GUEST TO A 

CUP OF TEA. 
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HE POURED THE TEA INTO A CUP, 


AND WHEN THE CUP WAS FULL, THAT'S 
HE KEPT RIGHT ON POURING. Да 


YOU ARE LIKE THIS CUP— 
FULL OF YOUR OWN THOUGHTS 
AND IDEAS. IF YOU DON'T FIRST 
EMPTY YOURSELF, HOW CAN | 
TEACH YOU ABOUT ZEN? 


IF YOUR MIND 15 FILLED 
WITH YOUR OWN PREJUDICES, 
THE TRUTH THAT OTHERS SPEAK 

CAN'T BE HEARD. WHEN ENGAGING 


DET IN CONVERSATION, MOST PEOPLE 
%. = ARE IN A HURRY TO EXPRESS THEIR 

| OWN OPINION, AND AS A RESULT, 

UNDERSTAND. THEY DON'T HEAR ANYTHING BUT 
2 THE SOUND OF THEIR 


OWN VOICES. 


EVER SINCE ANCIENT TIMES, MANY PEOPLE HAVE 
LEFT THEIR HOMES AND LOVED ONES TO ENTER THE 
GATES OF BUDDHISM AND STUDY ZEN MEDITATION. 


THE 
OUTCOME OF 
ENLIGHTENMENT, 


THEY EXPEND A GREAT AMOUNT OF TIME AND ENERGY IN IF THIS QUESTION 
DISCIPLINED CONTEMPLATIVE TRAINING, BUT WHAT IS IT WERE POSED TO 
ENLIGHTENED ZEN 


LIKELY ANSWER: 


epe e pem ay 


WHEN WE STOP 
DIFFERENTIATING, HALT 
OUR DELUSIONS, AND PUT 
AN END TO ALL THOUGHTS, 
THE TWO HINDRANCES OF 
DISCURSIVE THOUGHT AND 
INTENTION WILL DISSOLVE. 
AND NATURALLY, AS OUR 
MINDS FILL WITH PEACE, 
THERE WILL BE "NOTHING" 
WE WON'T UNDERSTAND. 


Pad 


IF YOU ENGAGE IN SELF-CULTIVATION WITH THE DESIRE TO 
SEVER THE ROOTS OF DEFILEMENT AND ERRONEOUS THINKING, 
IT IS NOT ONLY TO ATTAIN THE TRANQUIL REALM OF TRUE 
EMPTINESS, WHICH INVOLVES NO-THOUGHT, NO-IDEA, 
NO-MIND, NO-SELF, ETC.; IT IS ALSO IN PURSUIT OF THE 
WONDERFUL WISDOM THAT IS EXPERIENCED IN AND GROWS 
FROM A WAY OF LIFE THAT IS DIFFERENT FROM THE ORDINARY. 


IN THAT REALM, THE WHOLE WORLD IS SEEN FROM ONE 
PERSPECTIVE AND THERE ARE NO DICHOTOMIES; IT IS THE 
TRUE WORLD WHERE THE SELF AND OTHER, AS WELL AS GOOD 


AND EVIL, ARE ALL TRANSCENDED. “IN CONFUSION, THE THREE 
REALMS EXIST; AFTER ENLIGHTENMENT, THE TEN DIRECTIONS 
ARE EMPTY.” BUT HOW DO WE ATTAIN THE REALM OF 
NOTHINGNESS AND EMPTINESS? 


THE WAYS OF ZEN 
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TRANSMISSION 
OF THE 


PLEASE DIVINE 
WHETHER THIS 15 
A 6000 OMEN ОК 


WILL HE AFFECT 
MY EMPIRE? 


THE FOURTH LUNAR MONTH OF THE REIGN . 
OF KING ZHAO OF THE ZHOU DYNASTY, 

THE RIVERS SUDDENLY FLOODED, THE 

EARTH SHOOK, AND THE SKY LIT UP WITH 
DAZZLING COLORS. i 


IT'S A GOOD OMEN ABOUT 
A GREAT SAGE BEING 
BORN IN A COUNTRY FAR 
TO THE WEST. 


N A 


HOWEVER, IN APPROXIMATELY 
A THOUSAND YEARS, THE 
TEACHINGS OF THIS GREAT 
SAGE WILL BE TRANSMITTED 
TO OUR COUNTRY. 
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ONE DAY ON VULTURE 252 
PEAK, THE FOUNDER OF 
BUDDHISM, SIDDHARTHA 
GAUTAMA (SHAKYAMUNI 
THE BUDDHA), WAS 
PREPARING TO SPEAK. 


PASSING 
ON THE 
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SUDDENLY, HE PULLED OUT A FLOWER, WATCHING FOR 
THE REACTION OF HIS DISCIPLES. NOT UNDERSTANDING 
THE BUDDHA'S INTENT, THEY SAT THERE SILENTLY. 


THE SAUVASTIKA (PRONOUNCED WAN IN CHINESE) ON THE BUDDHA'S FOREHEAD AND ELSEWHERE 
IN THIS BOOK, IS AN ANCIENT INDIAN SYMBOL OF GOOD FORTUNE AND COMMONLY USED IN CHINESE BUDDHISM. 
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MY METHOD OF ENLIGHTENMENT 
IS TO SEE THROUGH EVERYTHING, 
TO EMBRACE EVERYTHING, AND TO 
APPROACH THINGS WITH A HAPPY 

HEART, SEEING CLEARLY THEIR 
ORIGINAL FACE. 


THIS MYSTERIOUS DHARMA TRANSCENDS 
BOTH LANGUAGE AND RATIONAL PRINCIPLES. 


LOGICAL THINKING 
CANNOT BE USED TO ATTAIN 
ENLIGHTENMENT. INSTEAD, 
ONE MUST USE INTUITION. 
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JUST NOW, THE VENERABLE KASHYAPA 
REVEALED HIS UNDERSTANDING. 
THEREFORE, | SHALL PASS ON 


А ТО HIM THE ZEN MIND. ZEN 1$ ENLIGHTENMENT 
АЕ PROCEEDING FROM THE 
meee, RESONANCE BETWEEN 
р THE PRINCIPLES OF AN 


UNPOLLUTED UNIVERSE AND 
THE MIND OF AN UNPOLLUTED 
LIFE, ALLOWING THE 
UNPOLLUTED MIND TO 
CONTINUE ON IN PEACEFUL 
CONTENTEDNESS. 
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SHAKYAMUNI ASKED 


HIS DISCIPLES: 0: en = 
w Marn ТІ пие. HOW LONG IS A 
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DON'T GET MIRED 
IN THE WORLDS OF 
YESTERDAY AND 
TOMORROW. INSTEAD, 
LIVE IN THE WORLD OF 
TODAY. WHEREVER YOU 
ARE AND WHATEVER 
YOU ARE DOING, 
EXPERIENCE THE 
BEAUTIFUL THINGS 
AROUND YOU AT 
THAT MOMENT. 
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HOW LONG ISA 
PERSON'S LIFE? 
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DURING THE RE ЕЕ 
GATHERING ON DUAE SOR. YK Gi 
VULTURE PEAK, ШЕШ | 
SHAKYAMUNI PASSED ШИИДЕ 

HIS ROBE AND ALMSBOWL Voted n 
ON TO KASHYAPA. ) ед 
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Bee ON А LATER DAY, ANANDA ANS 
Hi) MAT © ASKED THE VENERABLE г. 
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КА$НҮАРА: 


BESIDES THE 
BROCADE ROBE, 
WHAT ELSE DID 

SHAKYAMUNI 

GIVE YOU? 


IT'S LATE. 60 TAKE 
DOWN THE FLAGPOLE 
OUT FRONT. 
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THE ORDINARY MIND IS THE 
DAO. YOU NEEDN'T TRACK 
THROUGH AN ILLUSORY WORLD 
TO FIND THE PRINCIPLES OF 
BUDDHISM. JUST PAY ATTENTION TO 
THE DETAILS OF LIFE AND LEARN 
FROM EXPERIENCE, THAT'S ALL. 
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WISDOM HAS NEVER BEEN A TREE, 
THE BRIGHT MIRROR HAS NO STAND; 
THERE HAS NEVER BEEN ANYTHING, 
SO WHERE CAN DUST LAND? 
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ZEN'S ORIGIN STORY 


IN THE YEAR 527, THE EIGHTH 
YEAR OF THE PUTONG REIGN 
OF THE LIANG DYNASTY ... 
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A MONK FROM INDIA NAMED 


BODHIDHARMA ARRIVED ON THE 
SHORES OF SOUTHERN CHINA. 
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ON THE 
TWENTY-FIRST 
DAY OF THE 
NINTH MONTH, 
HE CAME 
ASHORE IN 
GUANGZHOU. 


AT THE SAME TIME, 

EMPEROR WU OF THE 

LIANG DYNASTY WAS HIMSELF 
INFATUATED WITH BUDDHISM. 

HE OFTEN WORE BUDDHIST CLOTHES, | 
ATE VEGETARIAN MEALS, AND 4 я 
CHANTED BUDDHIST SCRIPTURES. 


THESE ARE BUT 
MINOR EARTHLY 
ACHIEVEMENTS. 
THEY ARE WORTH 
NO MERITS. 


EX. 


7 EVER SINCE ASCENDING THE THRONE, | 


HAVE SUPPORTED MONKS, BUILT TEMPLES 
AND MONASTERIES, AND COPIED THE 
SCRIPTURES. HOW MANY KARMIC MERITS 
SHALL | RECEIVE FOR THESE? 


NONE ТО 
SPEAK OF. 


AND PURE WISDOM, THE ORIGINAL 
SUBSTANCE OF WHICH IS EMPTINESS 
AND QUIESCENCE. YOU CANNOT 
OBTAIN IT BY WORLDLY MEANS. 


ON THE NINETEENTH DAY OF THE MONTH, BODHIDHARMA, REALIZING HIS 
DIFFERENCES WITH EMPEROR WU, DEPARTED LIANG AND CROSSED THE 
YANGTZE RIVER INTO NORTHERN WEI. 


HE WENT ACROSS 
THE RIVER INTO 
NORTHERN WEI. 


YOUR MAJESTY MUST BE 
BLIND—UNABLE TO SEE 
WHAT IS RIGHT IN 
FRONT OF YOU. 


SEND ZHAO 
GUANGWEN TO THE 
OTHER SIDE OF 
INDEED BLIND ... THE YANGTZE TO 
FIND HIM! 


WHERE IS THAT HIGH 
MONK FROM INDIA 
LIVING NOW? 


NONE OTHER THAN 
THE BODHISATTVA 
AVALOKITESHVARA, 
TRANSMITTER OF THE 
BUDDHA-MIND. 


IT'S NO USE. EVEN IF 
ALL THE PEOPLE OF THE 
COUNTRY WERE TO PURSUE 
HIM, HE WOULD 
NOT RETURN. 
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HE SPENT HIS DAYS 
ІІ 2 FACING A WALL, 

CONCENTRATING HIS 
ST | ENERGY, PUTTING AN 
i END TO ALL KARMIC 


AFTER CROSSING THE YANGTZE, === 
BODHIDHARMA ARRIVED AT 

SHAOLIN TEMPLE ON 

SONG MOUNTAIN 


IN HENAN E 
PROVINCE. s | 
з = . 
TC UN 
а" ON THE NINTH DAY OF THE TWELFTH 
SS MONTH OF THE TENTH YEAR OF THE 
BS | : TAIHE REIGN, SHENGUANG, A MONK 
° ЗИТ SEEKING THE DHARMA, STOOD 
D зз _ OUTSIDE ALL NIGHT LONG. 
9 ^ vw EG ИРА ЕКА | WISH FOR YOU 
2240 у » ПИ г TO OPEN THE NECTAR 
2029, ^. "5 ^| WHAT ARE YOU AFTER, STANDING eh uly Ni GATES AND PROVIDE 
Do » \ THERE SO LONG IN THE SNOW? Шу s| DELIVERANCE FOR ALL 


es CREATURES. PLEASE 
TEACH ME THE 
BUDDHA-DHARMA. 


WHEN THE BUDDHAS WERE SEEKING THE HIGHEST 
ENLIGHTENMENT, THEY NEVER HESITATED TO SPEND 
UNLIMITED TIME IN SELF-CULTIVATION. YOU COME SEEKING 
THE GREAT DHARMA WITH BUT THE SLIGHTEST DETERMINATION. 
I THINK YOUR WISHES WILL BE DIFFICULT TO FULFILL. 


IN SEEKING THE DHARMA, | 
THE BUDDHAS DID NOT TAKE | 
THEIR BODIES AS BODIES OR CES han 
THEIR LIVES AS LIVES. CUTTING = АНА 
OFF YOUR ARM LIKE THAT | 
IS A 6000 START. 
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Е: IF YOU DO REACH IT, 
I'VE SEARCHED LONG, g HOW CAN YOU 
BUT | CANNOT REACH | à CONSIDER IT 


MY MIND. PTS YOUR MIND? 


THERE, | JUST 


MIND 00400 < 50 THE FIRST ZEN ANCESTOR 


Y BODHIDHARMA ACCEPTED SHENGUANG 
ee ` AS HIS DISCIPLE AND GAVE HIM THE 
NEW NAME HUIKE. 


YES! BECAUSE ALL DHARMAS ARE EMPTY 
AND QUIESCENT, THE BODHISATTVA DOES 
>, NOT STIR HIS THOUGHTS. 

BY NOT STIRRING HIS 


TO ASCEND TO THE 
SHORES OF NIRVANA. 
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IN THE YEAR 536, BODHIDHARMA, a = 
FEELING THAT IT WAS TIME FOR HIM TO = ИА ДА АИИ 
LEAVE, CALLED TOGETHER HIS DISCIPLES. n i 


ENLIGHTENMENT. 
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YOU HAVE 
ATTAINED 
MY SKIN. 


WE SHOULDN'T CLING TO 
LANGUAGE, YET WE SHOULDN'T 
DISPENSE WITH IT, EITHER. WE 
SHOULD TAKE LANGUAGE AS A 
USEFUL TOOL IN THE QUEST FOR 

ENLIGHTENMENT. 
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И FROM WHAT | UNDERSTAND, 4 
IT I$ LIKE TAKING JOY IN š UNE 
SEEING THE LAND OF THE A5» ТЕС 
BUDDHA AKSHOBHYA—ONCE SS 
YOU GET A GLIMPSE, YOU 
NEEDN'T LOOK AGAIN. 
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THE FOUR ELEMENTS HAVE 
ALWAYS BEEN EMPTY, AND 
THE FIVE AGGREGATES OF 
EXISTENCE DO NOT REALLY 
EXIST—THERE 1$ NO SINGLE 
DHARMA IN THE ENTIRE 


qe 
zum 


| 


о SF Sl ba ht Rath > 


SONS а т Шуе 


> 


the 


За MSS ы Н ЗІН ‚Tata 


PER 


YOU HAVE 
ATTAINED 
MY BONES. 
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YOU HAVE 
ATTAINED 

MY MARROW. 


° гу зо THEREAFTER, НИКЕ BECAME 
THE SECOND ANCESTOR OF 
ZEN BUDDHISM AND 
CONTINUED ВООНШНАКМА $ 
WORK OF THE DELIVERANCE 
OF ALL SENTIENT BEINGS. 
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CAME T EL HAND ME YOUR SINS, 
EN AND I'LL PROVIDE THE 2“ 
sy” | MUST HAVE ae ABSOLUTION. 

DONE HORRIBLE 
THINGS IN PREVIOUS 
LIVES TO SUFFER THE 

AFFLICTIONS | HAVE NOW 
PLEASE ABSOLVE ME 
OF MY SINS! 


ER 
гем 


YE 


Hm „щщ 
= 
I 


о А IDS HTC 


7 


йш „йш 


7 


I'VE LOOKED SO LONG, 
AND YET | JUST CAN'T 
FIND THE SINS. 
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ША пра ДОО] MONASTERY, BUT WHAT 222627 DHARMA. THERE IS 


REALLY NO DIFFERENCE 
пот“ BETWEEN THE BUDDHA 
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| GET IT. THIS THING DISCIPLE AND SHALL о. SENGCAN SUCCEEDED 
CALLED SIN ISN'T INSIDE TRANSMIT TO YOU THE | жез „| НИКЕ TO BECOME THE 
OR OUTSIDE, OR EVEN ORTHODOX DHARMA. ps diei n Pus, THIRD ANCESTOR OF 
IN-BETWEEN. | HEREBY NAME _ ZEN BUDDHISM. 
YOU SENGCAN. 22% 


үш Mt aa ае е > zm] 


N 
o^ 


H 
A 
A 
始 
An 
ae 
Е 
在 
内 
在 
外 
在 
pa 
ы 


те 
E 


Nu Еж „Ак PIE Su 


ше 
TH 


| 
T 


де > SH ри 


о 
нае 


я 


n 


22 => £t: 0 

— Ааа cm 

Lee rr Li ER er sy TEN 

AEE А-5 < 
ee 


Ned 
ДЖ 


N 
5 


E 


22 


ONE DAY, WHEN SENGCAN HAD дел A Ny РАМ. 
GATHERED HIS DISCIPLES i ИШ 
TOGETHER TO TEACH THE оет 
STEPPED FORWARD. MIND CAN BE L | 
CONSIDERED 
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RIGHT NOW, | IF YOU DON'T HAVE 
| AM OF А МИМО, WHY = 
NO-MIND. WOULD THE 

BUDDHA HAVE 
A MIND? 
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| WOULD APPRECIATE WHO TIED NO ONE TIED 
IT IF YOU COULD YOU UP? ME UP. 


POINT OUT A METHOD 
OF RELEASE. 
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"JENLIGHTENMENT AND WENT ON ТО 
АН Ly [BECOME THE FOURTH ANCESTOR 
THEN WHY DO YOU та Leal | [ОР ZEN BUDDHISM, DAOXIN. 
NEED A METHOD 
OF RELEASE? 
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THE FOURTH ANCESTOR DAOXIN 
WAS SUCCEEDED BY HONGREN, 
THE FIFTH ANCESTOR, WHO THEN 
PASSED ON THE ROBE AND 
ALMSBOWL TO HUINENG, THE 
SIXTH ANCESTOR. 


FOURTH Y 
ANCESTOR А 
DAOXIN қ 

А SS 


4 


poe 


ANCESTOR 
HONGREN 


THE SIXTH ANCESTOR Í 、 WISDOM HAS NEVER BEEN A TREE, 
HUINENG CAN BE CALLED THE BRIGHT MIRROR HAS NO STAND; 


THE TRUE ANCESTOR OF ZEN THERE HAS NEVER BEEN ANYTHING, 
IN CHINA, AS HE WAS 4 50 WHERE САМ DUST LAND? 
RESPONSIBLE FOR THE E 

VIBRANCY AND FLOURISHING 

OF CHINESE ZEN BUDDHISM. 


TRUE GENIUSES ARE NOT OF THIS WORLD. THE SIXTH 
ANCESTOR HUINENG WAS THIS KIND OF GENIUS. HE, 
LAOZI, ZHUANGZI, CONFUCIUS, AND MENCIUS WERE 
GREAT MEN OF THE SAME STRAIN. 


HIS THINKING, HIS WORDS, AND HIS ACTIONS WERE 
COMPILED BY DISCIPLES INTO A SHORT BOOK CALLED 
THE PLATFORM SUTRA OF THE SIXTH ANCESTOR, 
THE ONLY CHINESE BUDDHIST WORK TO ATTAIN THE 
STATUS OF A SACRED SCRIPTURE IN CHINA. 


THE PLATFORM SUTRA IS A 
HEARTFELT BOOK FROM A TRULY 
GENUINE PERSON. EVERY WORD, 

EVERY SENTENCE, 15 AS FRESH 
AND PENETRATING AS WATER 
FROM A CLEAR SPRING. 
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HUINENG, 
SIXTH 
ANCESTOR 


HUINENG WAS BORN IN THE YEAR 
638 IN GUANGDONG PROVINCE 8 
AND HAD THE LAY SURNAME LU. 


HIS FATHER DIED WHILE HUINENG WAS STILL YOUNG, 
LEAVING THE FAMILY IN POVERTY. COMING FROM AN 
HONEST AND HARD-WORKING HOME, HUINENG 
SELF BY PEDDLING FIREWOOD. 

T 3 


° "THE WAY OF 
= GREAT LEARNING 


d 
IS IN ILLUMINATING 
А, LUMINOUS VIRTUE.” 


FOR THIS REASON, 
HE NEVER HAD THE 
OPPORTUNITY TO 
ATTEND SCHOOL. 


RIGHT THERE. 
HERE'S THE 


“ABIDING IN NOTHING, 一 | EXCUSE ME, 


WHAT SUTRA IS 
MU CE THAT YOU 


RECITING? 
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I | STUDIED WITH LIC дати 
WHERE DID THE FIFTH ANCESTOR ur HUINENG THEN 
YOU STUDY f HONGREN AT HUANGMEI | 
a PUT HIS MOTHER 
THE BUDDHIST MOUNTAIN IN HEBEI. UNDER THE 
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AFTER MORE WHERE ARE YOU 
THAN THIRTY FROM, AND WHY 
DAYS OF ARE YOU HERE? 
WALKING, HE 
ARRIVED AT 
HUANGMEI AND 
IMMEDIATELY 
WENT TO MEET 
HONGREN. 


nt 
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ген 


AND DEPARTED 
FOR HEBEI ТО 
STUDY THE 
BUDDHA-DHARMA. 
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| AM FROM GUANGDONG | PEOPLE DISTINGUISH SOUTH 
AND HAVE COME TO FROM NORTH. ARE YOU SAYING 


BECOMING A 
BUDDHA. 


BUT OUR BUDDHA-NATURES 
ARE IDENTICAL. 


BEING FROM 
GUANGDONG, YOU 
ARE BUT A SOUTHERN 
BARBARIAN. HOW 
CAN YOU BECOME 

A BUDDHA? 


FOR A SOUTHERN BARBARIAN, 


YOU'RE PRETTY SHARP. 
I'LL SEND YOU OUT BACK AND 


| WANT YOU ALL TO WRITE DOWN 
YOUR VIEW OF ENLIGHTENMENT IN 
A SHORT POEM. IF ONE OF YOU HAS 


PUT YOU IN CHARGE OF 
TRULY ATTAINED ENLIGHTENMENT, 
I WILL PASS ON THE ROBE AND 


THEN, ALMSBOWL TO HIM. 


ONE DAY, 
HONGREN 
FELT THAT THE 
TIME HAD 
ARRIVED ТО 
TRANSMIT 
THE DHARMA. 


HUINEN6'S FIRST EIGHT MONTHS 
AT HUANGMEI MOUNTAIN 
PASSED IN AN INSTANT. 


AMONG HONGREN'S DISCIPLES, ONE 

SHENXIU WAS RECOGNIZED BY ALL TO 

BE THE ONE MOST LIKELY TO RECEIVE 

THE ROBE AND ALMSBOWL. 

THE БОРЧ (5 THE WISPOM TREE, 
THE MIND LIKE A BRIGHT MIRKOR STAND; 
ALWAYS STRIVE TO WIPE (T CLEAN, 
MAKING SURE THAT КО BUST LANDS. 


"THE BODY ISTHE WISDOM Nd CIES 
pis} TREE, THE MIND LIKE A BRIGHT ООР <, мно WROTE YT А SHENXIU. HE 
MIRROR STAND; ALWAYS STRIVE ТО _ | 1 w THAT? WROTE IT ON 
77 WIPE IT CLEAN, MAKING SURE : 
Ase THAT NO DUST LANDS"! 


THE WALL. 
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mE н с z Шаш THE БОРЧ IS THE WISDOM TREE, 

TO SEE а THE MIND LIKE A BRIGHT MIKKOR STAND; 
ALWAYS STRIVE TO WIPE IT CLEAN, 

MAKING SURE THAT WO DUST LANDS. 
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YOU САМ READ A SOMETIMES IT IS THE LOWLIEST 
THE BODY (5 THE WISDOM TREE, POEM? THAT'LL BE PERSON WHO POSSESSES THE 
THE MIND LIKE A BRIGHT MIKROR STAND; THE DAY! HIGHEST WISDOM; AND IT IS THE 
ALWAYS STRIVE TO WIPE IT CLEAN, HIGHEST PERSON WHO HAS THE 


LEAST KNOWLEDGE AND 
MAKING SURE THAT NO BUST LANDS. UNDERSTANDING. .3 
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WHOEVER 
WROTE THIS HAS 
YET TO ATTAIN 
ENLIGHTENMENT. 


„лира ве Sp BE T ау 


WISDOM HAS NEVER BEEN A TREE, 
| Aa THE BRIGHT MIRROR HAS NO STAND; 
о ШЕ; THERE HAS NEVER BEEN ANYTHING, 

E WALL FOR ME? SO WHERE CAN DUST LAND? 
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WISPOM HAS NEVER BEEN A TREE, 
THE BRIGHT m /KKOK HAS NO STAND; 
THERE HAS NEVER BEEN ANYTHING, : 
SO WHERE САМ BUST LAND? / 


Dr 


„жк 


Su 
a 


WISPOM HAS NEVER BEEN А TREE, 
THE BRIGHT MIRROR HAS NO STAND; 
THERE HAS NEVER BEEN AWYTHING, 

SO WHERE САМ BUST LAND? 
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WISDOM HAS NEVER BEEN A TREE, | THIS POEM IS 
THE BRIGHT MIRROR HAS NO STAND; UNENLIGHTENED. 
THERE HAS NEVER BEEN ANYTHING, PLEASE WIPE IT OFF. 

50 WHERE CAN DUST LAND? 
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TONIGHT AT 
MIDNIGHT, COME TO 
MY QUARTERS. 
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& THE FOLLOWING DAY, HONGREN 
QUIETLY WENT OVER TO 
HUINENG'S WORK AREA. 


< 
EX ..d 


WHEN BODHIDHARMA CAME 
HUINENG KEPT THE MIDNIGHT FROM THE WEST, NOBODY 
APPOINTMENT AS PLANNED, AND BELIEVED WHAT HE SAID. THIS 
HONGREN EXPLAINED TO HIM THE LED TO THE TRADITION OF THE 
DIAMOND SUTRA. HE THEN HANDED OVER PASSING ON OF THE ROBE AND 
_ THE ROBE AND ALMSBOWL TO HUINENG ALMSBOWL AS TESTAMENT. 
ji AND TRANSMITTED THE TEACHINGS OF 
SUDDEN ENLIGHTENMENT. 
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NOW YOU ARE THE SIXTH S атар СА ы 
ANCESTOR OF ZEN BUDDHISM. 7 ЖР PASSING OF 
I TRUST THAT YOU WILL SERVE = hoo UM THE ROBE AND 
| ү ү ALMSBOWL, 
IT IS EASY FOR 
QUARRELS TO 
ARISE, 50 YOU 
SHOULD QUICKLY 
LEAVE THESE 
PARTS. 
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WHEN | WAS CONFUSED, 


I'LL DELIVER YOU 
AGROSS THE RIVER. YOU DELIVERED ME. SINCE 
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FROM THIS DAY FORWARD, 
THE BUDDHA-DHARMA WILL 
FLOURISH BECAUSE OF YOU. IN 
GOING TO THE SOUTH, IT WILL BE 
DIFFICULT AT FIRST. WAIT FOR / THANK YOU 
THE RIGHT TIME, THEN FOR YOUR 
SPEAK THE DHARMA, INSTRUCTION. 
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A SENTIENT BEING PLANTS A SEED, 
BECAUSE OF SOIL IT RETURNS TO LIFE; 
WITHOUT SENTIENCE, THERE ARE NO SEEDS, 
WITHOUT SELF-NATURE, THERE 15 NO LIFE. 


UPON RECEIVING 
THE ROBE AND 
ALMSBOWL FROM 
HONGREN, HUINENG 
HEADED SOUTH. 


MY ROBE AND ALMSBOWL 
HAVE BEEN TRANSMITTED 
SOUTHWARD. A CAPABLE 
(NENG) PERSON HAS 
RECEIVED THEM. 


CAN A 
“A CAPABLE PERSON.” SOUTHERN 
THAT MUST MEAN BARBARIAN GET 


HUINENG GOT THEM. THE ROBE AND 
ALMSBOWL? 
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HE GAVE THEM TO THAT 

ILLITERATE DUMMY WHO 

GROUND THE RICE. LET'S 
GO GET THEM BACK! 
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IN THE YEAR 676 AT FAXING 
TEMPLE IN GUANGZHOU ... 


TODAY, 1, YINZONG THE 
DHARMA TEACHER, SHALL SPEAK 
ABOUT THE NIRVANA SUTRA. 


JUST THEN, A 
BANNER IN THE 
COURTYARD 
BEGAN TO FLAP 
IN THE WIND. 


LOOK AT 
THE WIND 
BLOWING! 
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IT'S CLEARLY THE 
' BANNER THAT 15 
i MOVING. 


IT IS NEITHER THE 
WIND NOR THE 
BANNER, BUT YOUR 
OWN MIND THAT IS 
STIRRING. 
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LAYMAN, YOUR 
WOULD THIS LAYMAN PLEASE UNDERSTANDING SEEMS QUITE 
COME FORWARD TO SPEAK? PENETRATING. WOULD YOU 
CARE TO SPEAK OF THE 
BUDDHA-DHARMA? 
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THERE ARE TWO KINDS: ONE THAT IS MY LECTURE WAS AS WORTHLESS 
CHANGING AND ONE THAT IS UNCHANGING. AS RUBBLE, AND YOUR 
BUDDHA-NATURE, HOWEVER, TRANSCENDS EXPLANATION AS PRECIOUS 
BOTH CHANGING AND UNCHANGING, AS PURE GOLD. A 
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I HEARD THAT HONGREN’S 
ROBE AND ALMSBOWL HAD 
BEEN TRANSMITTED SOUTH. 
ARE YOU THE ONE WHO 
RECEIVED THEM? 
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YINZONG THEN SHAVED HUINENG'S HEAD 
AND FORMALLY ORDAINED HIM. 


AND HE HIMSELF TOOK 
HUINENG AS HIS TEACHER. 


АЗЕ ДЕЕ такан а М DEAS | 


THE FOLLOWING YEAR, HUINENG WENT TO THE 
AREA NEAR THE CAO RIVER AND, THROUGH THE 
SUPPORT OF HIS MANY FOLLOWERS, CONSTRUCTED 


E: 


BAOLIN TEMPLE. IT WAS HERE THAT HE BEGAN 
SPREADING THE DHARMA. 
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NOT RELIANT ON THE WRITTEN WORD, 


A SPECIAL TRANSMISSION SEPARATE FROM THE SCRIPTURES; 


DIRECT POINTING AT YOUR MIND; 
SEEING YOUR NATURE, BECOMING A BUDDHA. 


THE WAY OF PERFECT 
WISDOM IS MIND-TO-MIND 
TRANSMISSION, WHEREAS 

BOOKS AND SCRIPTURES ARE 
JUST A CONVENIENT METHOD 
OF OPENING YOUR MIND TO 

SELF-ENLIGHTENMENT. 


THESE FOUR LINES HAVE BEEN 
ATTRIBUTED TO BODHIDHARMA BUT 
WOULD EVEN MORE ACCURATELY 
DESCRIBE HUINENG'S THINKING. 


EVEN THE WISEST OF ALL TEACHERS CANNOT 
STUFF THEIR OWN ENLIGHTENMENT INTO 
ANOTHER PERSON'S MIND. THEY CAN ONLY 
ACT LIKE A MIDWIFE AND WAIT FOR THE 
RIGHT TIME TO LEND A HELPING HAND. 
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Бауды 
HASTY DEPARTURE 5% 
FROM HUANGMEI, 


AFTER HIS ln 
09 


| HAVE NOT COME FOR ТНЕ 51 
ROBE AND ALMSBOWL. | |“ 
COME INSTEAD SEEKING |” 

THE DHARMA. PLEASE 

TEACH ME. 


IF YOU FORSAKE ALL 
EXTERNAL CONDITIONS 
AND CUT OFF ALL 
THOUGHTS, | WILL TEACH 
YOU THE DHARMA. 
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REFLECT ON YOUR Г. 
ORIGINAL NATURE j 


DO NOT THINK OF GOOD. 
DO NOT THINK OF EVIL. 


NOW, WHAT IS YOUR AND THE SECRETS 
ORIGINAL FACE? 5 WILL BE 
REVEALED 


то YOU! 


ELT MENU I ath Ye M A J 


DO YOU HAVE 

ANY OTHER 
SECRETS YOU # 
CAN TELL ME? 
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THANK YOU, THANK YOU 50 
MUCH! ГМ A NEW PERSON 
NOW. | UNDERSTAND 
EVERYTHING! 
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WISDOM AND KNOWLEDGE DIFFER 
IN THAT WISDOM IS IMPOSSIBLE TO 
DIRECTLY TRANSMIT TO ANOTHER 
PERSON. IT MUST BE EXPERIENCED 
AND PUT INTO PRACTICE BY YOUR 
ENTIRE MIND AND BODY. 
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WE SHOULD NOT CLING 
TO THE WORDS IN THE 
SCRIPTURES, AND WE 
SHOULDN'T THINK THAT 
OTHERS CAN ATTAIN 
RELEASE BY RELYING 
ON OUR WORDS. 


ONE SHOULD "MAKE ONE'S NATURE 
GENUINELY EMPTY,” YET NOT CLING TO 
EMPTINESS. IF YOU COMPLETELY EMPTY 
YOUR MIND WHILE MEDITATING, IT 
WILL BE JUST A FOOLISH EMPTINESS, 
DEAD AND WITHERED. 


NOT 
RELIANT 
ON THE 
WRITTEN 
WORD 


c dmt 
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SOMEONE WHO CLINGS TO 
EMPTINESS OFTEN SLANDERS THE 
SCRIPTURES AND FAVORS 
FORSAKING ALL WRITINGS. 


IF WE WERE TO REALLY FORSAKE 
ALL WRITINGS, THEN WE WOULD 
EVEN HAVE TO FORSAKE THE PHRASE 
"NOT RELIANT ON THE WRITTEN 

WORD," SINCE THIS 15 ALSO 
FROM A WRITING. 


THOUGHT IS A LANGUAGE 
WITHOUT SOUND, AND 
WORDS ARE THE SYMBOLS 
OF LANGUAGE. TOO MUCH 
LANGUAGE OR THOUGHT, 
HOWEVER, IS NOT 
COMPATIBLE WITH 
FUNDAMENTAL WISDOM. 
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DIRECT 
POINTING 
AT ONE'S 


WITHOUT THE MIND, THERE 

IS NEITHER GOOD NOR EVIL, 

FORSAKING NOR CLINGING, 
CONFUSION NOR ENLIGHTENMENT, 
PERFECT WISDOM NOR DISTRESS. 


THE MIND'S POWER OF 
ENLIGHTENMENT 15 ALWAYS 
FLOWING AND NEVER STOPS 

IN ONE PLACE. 


IT 1$ ONLY THROUGH THE MIND THAT 
WE CAN REALIZE THE SELF. IT IS 
ONLY THROUGH THE MIND THAT WE 
COULD STEP INTO HELL. 


MIND IS NOT A STATIC ENTITY, BUT A 
PROCESS IN MOTION, LIKE WATER. 
SOMETIMES IT IS CLEAR, OTHER TIMES 
TURBID; SOMETIMES IT IS STILL, 
OTHER TIMES IT RUSHES ALONG. 


"ABIDING IN NOTHING, LET THE MIND 
COME THROUGH." DO NOT BE SULLIED 
BY MATERIAL THINGS OR LET MATERIAL 
THINGS ENSLAVE YOU OR ORDER YOU 
AROUND. IN THIS WAY, THE 

MIND WILL BE FREED. 


THE DAO CAN MAKE 
US CAREFREE, BUT A 
MIND THAT INSISTS 
ON CLINGING TO 
THINGS TURNS THE 
OUTSIDE WORLD 
INTO ONE'S OWN 
SHACKLES. 


SEEING 
ONE'S 
NATURE, 
BECOMING 
A BUDDHA 


OUR SELF-NATURES WERE 
ORIGINALLY PURE. GOODNESS AND 


BADNESS AROSE FROM OUR MINDS. 


A WICKED MIND BECOMES A VILE 
SERPENT. A MERCIFUL MIND 
BECOMES A BODHISATTVA. 


MOST PEOPLE THINK THAT LIGHT 


AND DARKNESS ARE DIFFERENT, BUT 
A WISE PERSON UNDERSTANDS THAT 


THE ORIGINAL NATURES OF LIGHT 
AND DARKNESS ARE THE SAME. 


IF THE MIND THINKS OF 
BAD THINGS, THEN ONE 
DESCENDS INTO HELL. 


ГА MIND STUCK IN CONFUSION 


CONSTANTLY GIVES RISE TO BAD v. 


THINGS AND WILL THEREFORE 
NEVER BE ENLIGHTENED. ONE 
THOUGHT TOWARDS GOODNESS 
GIVES RISE TO WISDOM, THUS 


ALLOWING ONE TO REALIZE “22: 


IF THE MIND 
THINKS OF GOOD 
THINGS, THEN 
ONE ASCENDS 
TO HEAVEN. 


LIGHT AND DARKNESS, 
BEING AND NOTHING, 
600D AND BAD, LIFE AND 
DEATH—ARE ALL 
RELATIVE. "SELF-NATURE" 
TRANSCENDS RELATIVITY 
YET INCLUDES IT. IF YOU 
CAN COMPREHEND THIS, 
YOU WILL BE ABLE ТО 
TRANSFORM YOUR OWN 
NATURE INTO A BUDDHA. 
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NON-ABIDING 


WHETHER ONE HAS LEFT ONE'S FAMILY TO 

JOIN THE ORDER MAKES NO DIFFERENCE. 

WHAT MATTERS 15 WHETHER YOU CLING TO 
THINGS IN THE EXTERNAL WORLD. 
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IF YOU CLING TO THINGS IN THE 
EXTERNAL WORLD, YOU WILL BE 
LIKE A WAVE, EXPERIENCING 
GAIN AND LOSS, AND THEN 
SUFFERING WILL ARISE. 
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IF YOU DO МОТ CLING ТО THINGS 
_ IN THE EXTERNAL WORLD, YOU 
WILL BE LIKE TRANQUIL 
WATER, MOVING FREELY, 
WITH NO GENERATION OR 
DISSOLUTION. THIS IS 5 
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KEEP FIRM CONTROL OVER 
THE MIND; DON'T LET IT BE 


LED ASTRAY BY THE SUPERFICIAL 
NOT ONLY SHOULD THE MIND LET 60 THINGS AROUND YOU. IF THE 


OF BAD THINGS, BUT IT SHOULD ALSO Е HAVER. IT WON 
FORSAKE GOODNESS. IF YOU CAN 
BE LED ASTRAY. WHEN YOU VIEW 
TRANSCEND GOOD AND BAD, ALONG 
RELATIVE OPPOSITES, REMEMBER 
WITH ALL RELATIVE OPPOSITES, YOU ААК tHe 
WILL BE ABLE TO ACHIEVE A GENUINE 
MIND THAT DOES NOT STIR сев DONT LET THE 
: > MIND LINGER EVEN 


FOR A MOMENT. 
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THE TRUTH AND WORDS ARE 
UNRELATED. THE TRUTH CAN BE 
COMPARED TO THE MOON ... 


ONE DAY, A NUN NAMED WUJINZANG 
ASKED HUINENG: 


I'M SORRY, BUT | CAN'T READ. 
IF YOU CAN READ THE PASSAGES 
OUT FOR ME, I'LL SEE IF | CAN 
HELP YOU UNDERSTAND THEM. 


I'VE BEEN STUDYING 
THE NIRVANA SUTRA FOR 
YEARS AND YEARS, AND THERE 
ARE STILL SOME PASSAGES THAT 
I DON'T QUITE UNDERSTAND. 
COULD | ASK YOU TO EXPLAIN 


ЕЕ 


— 


<>, READ THE WORDS, 

HOW CAN YOU 
UNDERSTAND THE 
TRUTH BEHIND 


AND WORDS CAN 
BE COMPARED ТО 
A FINGER. 


| CAN USE MY FINGER TO POINT AT THE 
MOON, BUT MY FINGER 15 NOT THE 

MOON, AND YOU DON'T NEED MY FINGER 

TO SEE THE MOON, DO YOU? 


LANGUAGE IS MERELY 
A TOOL FOR POINTING 
OUT THE TRUTH, A MEANS 
TO HELP US ATTAIN 
ENLIGHTENMENT. TO 
MISTAKE WORDS FOR THE 
TRUTH IS ALMOST AS 
RIDICULOUS AS 
MISTAKING A FINGER 
FOR THE MOON. 
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WITH THE TANG CAPITAL OF CHANG'AN 
AS ITS CENTER OF ACTIVITY, THE 
SUDDEN IN TEACHINGS OF SHENXIU FLOURISHED 


THE SOUTH, AND BECAME KNOWN AS 
THE NORTHERN TRADITION 

GRADUAL IN | Jor zen BUDDHISM. 

THE NORTH 


= 


A EY 
Иж 


уа E 2-Е 


ma 


Ser 
2 


eM 

E SK mat я 
PURUS 
Cw ER 


Ad 
7 


ir 


GRADUAL 
ENLIGHTENMENT 


48 АБ Q3 


+ 
„ЕЧ 


SHE ASE Е ы Fr BSE 


FA 


IT 


| 


N 
ГЕЗ 


Zi pc >| 
ЕН Lee Rta Alan Swan 


zur 
ce 


IN CONTRAST, HUINENG'S TEACHINGS BECAME KNOWN AS 
THE SOUTHERN TRADITION. SHENXIU PROMOTED GRADUAL 
ENLIGHTENMENT, WHILE HUINENG EMPHASIZED SUDDEN 
ENLIGHTENMENT. THUS AROSE THE NORTHERN VERSUS 
SOUTHERN SCHISM IN ZEN. 


краси 


| 
T 


# 


SHENHUI 
OF HEZE 


大 
^ 
R 
рН 
№ 
大 
Ў 
施 
法 


g М 
4 


AA, 
оС 
Rain 


AMONG HUINENG'S DISCIPLES, THERE WERE FIVE 
WHO STOOD OUT FROM THE REST. THEY WERE: 
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IN THE YEAR 713, HUINENG ANNOUNCED THAT IT 
WOULDN'T BE LONG BEFORE HE PASSED AWAY. 
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HIS DISCIPLES BEGAN TO WEEP... ALL EXCEPT SHENHUI WHO SAT THERE 
QUIETLY, NOT SHEDDING A TEAR. 


ONLY SHENHUI HAS TRANSCENDED 
THE CONCEPTS OF GOOD AND BAD. 
ONLY HE HAS ATTAINED THE REALM 
WHERE HE IS UNMOVED BY PRAISE 
AND CRITICISM AND WHERE HE DOES 
"M NOT EXPERIENCE FEELINGS OF 
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| KNOW WELL WHERE | AM =) THE DHARMA-NATURE CAN NEITHER 
_ GOING. HOW ELSE WOULD СА ВЕ CREATED NOR DESTROYED. 
У | BE ABLE TO TELL YOU =... 
AHEAD OF TIME? 
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YOU ARE ALL CRYING BECAUSE 
YOU DON'T KNOW WHERE ГМ 
GOING. IF YOU KNEW, YOU 
WOULDN'T CRY. 
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IN THE MIDDLE OF THE NIGHT ON THE THIRD 
DAY OF THE EIGHTH MONTH, HUINENG PASSED 
AWAY AT THE AGE OF SEVENTY-SIX. 
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FROM THEN ON, САОХ! 
BECAME HOLY GROUND 
FOR ZEN BUDDHISM, AND 
HUINENG'S SOUTHERN 
TRADITION OF SUDDEN 
ENLIGHTENMENT 
GRADUALLY EVOLVED 
INTO FIVE DISTINCT 
TRADITIONS. 
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SHENHUI FIRST STUDIED 
UNDER HUINENG WHEN HE 


SHENHUI OF HEZE 
WAS ONLY THIRTEEN. 


HAVING COME 
(670-758) FROM SO FAR 
FROM XIANGYANG IN HUBEI PROVINCE, BRING VOUR MOST 
SHENHUI'S LAY SURNAME WAS GAO. HE WAS FUNDAMENTAL 
INSTRUMENTAL IN PRESERVING HUINENG'S THING? 


TEACHINGS AND POPULARIZING ZEN. HE ALSO 
SUCCEEDED IN PROMOTING THE SOUTHERN 
TRADITION OF SUDDEN ENLIGHTENMENT AT THE 
EXPENSE OF THE NORTHERN TRADITION OF 
GRADUAL ENLIGHTENMENT. 


THIS THING OF WHICH YOU 
SPEAK 15 NON-ABIDING. ITS 
MOST IMPORTANT ASPECT IS 

OPENING ONE'S EYES 
AND SEEING. 


FOR SUCH A 
YOUNG MONK, 
YOU'RE PRETTY 
SHARP. 


IF YES, YOU SHOULD KNOW WHAT 
ITS MOST IMPORTANT ASPECT IS. 
SEE IF YOU CAN TELL ME. 


SIR, WHEN YOU WHEN I HIT YOU, 


MEDITATE, DO YOU DOES IT HURT 
SEE OR NOT? OR NOT? 
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I SEE, AND HOW DO YOU 


IT HURTS, AND р 
YET IT DOESN'T. ШЫ. WE 


SAME TIME? 


Ir 
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Ме 


WHAT | SEE ARE MY OWN 
FAILINGS, AND WHAT | DON'T SEE 
ARE OTHER PEOPLE'S RIGHT AND 

WRONG, GOOD AND BAD. 
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AS FOR YOU, IF IT DOESN'T HURT, 
YOU HAVE NO FEELING, LIKE WOOD 
OR ROCK. IF IT DOES HURT, YOU 
HAVE A MIND FULL OF RESENTMENT 
JUST LIKE COMMON PEOPLE. 
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SEEING AND NOT SEEING ARE THE 
SIMULTANEOUS HOLDING OF TWO 
POSITIONS. FEELING AND NOT 
FEELING PAIN BELONG TO THE UPON HEARING THIS, SHENHUI 
REALM OF GENERATION FELT EMBARRASSED AND 
AND EXTINCTION. IMMEDIATELY BOWED TO 
HUINENG. HE WOULD BECOME 
HUINENG’S MOST PIOUS DISCIPLE. 
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HUIZHONG OF NANYANG 
(677-775) 


LAY SURNAME RAN, HUIZHONG WAS FROM ZHEJIANG. 
HE WAS ONE OF HUINENG'S FIVE GREATEST DISCIPLES. 


AFTER STUDYING UNDER HUINENG, IN THE YEAR 761, EMPEROR 
SUZONG INVITED HIM TO THE 
CAPITAL TO ACCEPT THE POST 
OF NATIONAL TEACHER. 


ONCE, DURING A MEETING WITH THE EMPEROR, 
ALTHOUGH THE EMPEROR ASKED MANY QUESTIONS, 
HUIZHONG REFUSED TO EVEN LOOK AT HIM. 
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HAS EMPTY 
SPACE EVER 
BLINKED AN EYE 
AT YOU? 


I AM THE SON OF HEAVEN, 
EMPEROR OF THE GREAT 
TANG! HOW DARE YOU HAS HIS 


БЕР NOT LOOK AT ME?! MAJESTY 


SEEN EMPTY 
SPACE 
BEFORE? 


XUANJUE OF YONGJIA 
(665-713) 


FROM YONGJIA IN ZHEJIANG PROVINCE, HIS LAY 
SURNAME WAS DAI. HE INITIALLY STUDIED UNDER 
THE TIANTAI SECT AND WAS ACCOMPLISHED IN 
MEDITATION. LATER, HE WENT TO SEE HUINENG ТО 
VERIFY WHAT HE HAD LEARNED. 


AT THEIR FIRST 
MEETING, XUANJUE 
WALKED THREE 
CIRCLES AROUND 
HUINENG. 


YOU POSSESS THE THREE THOUSAND DIGNIFIED 
DEPORTMENTS AND EIGHTY THOUSAND REFINED 
BEHAVIORS. WHERE DO YOU COME FROM WITH 

SUCH GREAT VIRTUE, MAKING HASTE TO GENERATE 

AN IMPRESSION OF IMPORTANCE? rs, 


GENERATION AND 
EXTINCTION ARE IMPORTANT, 
AND HASTE DESCRIBES THE 
IMPERMANENCE OF THINGS. 


PERHAPS YOU SHOULD 
EXPERIENCE “NO GENERATION” 
AND TRY TO UNDERSTAND 
“NO HASTE.” 
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WELL SAID, 
WELL SAID. 


WHY SUCH HASTE 
TO RETURN? 


IN ALL THE WORLD, 
EXPERIENCE 15 WITHOUT 
GENERATION, AND 
UNDERSTANDING HAS 
NOTHING TO DO 

WITH HASTE. 


THANK YOU FOR YOUR 
INSTRUCTION. | MUST 
TAKE LEAVE NOW. 


I HAVEN'T EVEN MOVED. 
WHAT HASTE IS THERE 
TO SPEAK OF? 


WHO KNOWS THERE 
15 NO MOTION? 


HOW CAN 
“NO GENERATION” 
HAVE MEANING? 


EXCELLENT. 

EXCELLENT. 

PLEASE STAY 
JUST ONE NIGHT. 


YOU BROUGHT UP 
THE DISTINCTION! 


IF THERE 15 NO 
MEANING, HOW 
CAN WE MAKE A 
DISTINCTION? 


YES, YOU REALLY 

UNDERSTAND THE 

MEANING OF "NO 
GENERATION.” 


“DISTINCTION” 
ALSO HAS NO 
MEANING. 


XUANJUE STAYED AT BAOLIN TEMPLE FOR 
JUST ONE NIGHT, AND THEREAFTER 
PEOPLE CALLED HIM "ONE NIGHT JUE." 
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HUAIRANG OF NANYUE 
(677-744) 


FROM JIN PREFECTURE IN SHAANXI PROVINCE, 
HIS LAY SURNAME WAS DU. HE LEFT HIS FAMILY 
FOR THE ORDER AT FIFTEEN AND BEGAN BY 
STUDYING THE VINAYA SUTRAS. UNSATISFIED, 
HOWEVER, HE WENT ТО SONG MOUNTAIN ТО 
STUDY UNDER HUAIAN, WHO SUGGESTED HE 
GO TO САОХІ TO STUDY UNDER HUINENG. 


WHERE DID YOU 
COME FROM? 


FROM SONG 
MOUNTAIN. 


TO SAY IT'S A (E IS THERE NEED FOR 
THING 15 NOT И CULTIVATION AND 
CORRECT. 3/7 VERIFICATION? 


WHAT IS IT THAT 
HAS COME? 


| DARE NOT SAY THAT 
THERE ISN'T, BUT | CAN 
SAY THAT IT WOULD NOT 
LEAD TO DEFILEMENT. 


YOUR VIEWS ARE THE SAME AS 
MINE. THAT WHICH WOULDN'T BE 
DEFILED IS THAT WHICH THE 
BUDDHAS AND BODHISATTVAS 
WISH US TO BE MINDFUL OF 
PROTECTING. 


HE THEN WENT TO NANYUE, WHERE HE 
SUCCEEDED GREATLY IN DISSEMINATING ZEN. 


HIS MOST FAMOUS DISCIPLE 
WAS MAZU DAOYI. 


50 HUAIRANG TOOK 
HIS PLACE AS HUINENG'S 
DISCIPLE AND STUDIED 
WITH HIM FOR 
FIFTEEN YEARS. 
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WHAT CAN WE DO ТО 

KEEP FROM SLIPPING 

INTO THE LEVELS OF 
RELATIVISM? 


XINGSI OF QINGYUAN 
(660—740) 


FROM JI PREFECTURE IN JIANGXI PROVINCE, 

HIS LAY SURNAME WAS LIU. HE LEFT HOME 

TO JOIN THE ORDER AT A VERY YOUNG AGE, 
AND HE WAS OF A QUIET DISPOSITION. 
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| HAVEN'T EVEN 
WORKED ON THE 
NOBLE TRUTHS. 


AND WHAT LEVEL 
HAS THIS WORK 
BROUGHT YOU TO? 


WHAT WORK HAVE 
YOU ACCOMPLISHED 
LATELY? 


IF | HAVEN'T EVEN 
WORKED ON THE NOBLE 
TRUTHS, WHAT LEVEL IS 
THERE TO SPEAK OF? 


HUINENG WAS IMPRESSED 
BY HIS DEPTH AND 
REGARDED HIM AS HAVING 
ACCOMPLISHED THE MOST 
OF ALL OF HIS STUDENTS. 


LATER, XINGSI WAS SENT TO QINGYUAN MOUNTAIN 
IN JI PREFECTURE TO SPREAD THE DHARMA. THERE, 
HE DISSEMINATED THE TEACHINGS OF HUINENG. 
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HE HAD A SINGLE OUTSTANDING 
DISCIPLE, SHITOU XIQIAN. 
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MAZU DAOYI, ANCESTOR MA 
(707-786) 


FROM CHENGDU IN SICHUAN PROVINCE, HIS LAY 

SURNAME WAS MA. OF ALL THE BUDDHIST MONKS 

THROUGHOUT HISTORY, HE MAY BE THE ONLY ONE 
TO HAVE GONE BY HIS LAY SURNAME. 
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4 AFTER HUAIRANG'S 
7 ENLIGHTENMENT, THE TWENTY-SEVENTH 
U ІШЕ ANCESTOR OF INDIAN ZEN, \ 
: Í PRAJNATARA, PROPHESIED THAT ^ 
AMONG YOUR DISCIPLES THERE "s Е 
WOULD BE A STRONG HORSE (MA) ORDER AT THE 
THAT WOULD RANGE ACROSS YOUNG AGE OF 


THE LAND. UM: TWELVE. HE WENT 
P TO NANYUE AND 

TOOK HUAIRANG 

| AS HIS TEACHER. 
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HUAIRANG TOOK UP 
A TILE AND BEGAN 
TO POLISH IT. 


WHY ARE YOU 
POLISHING 
THAT TILE? 


IF POLISHING A TILE CAN'T 
MAKE IT INTO A MIRROR, 
HOW CAN SITTING IN 
MEDITATION MAKE YOU 

INTO A BUDDHA? 


EXCUSE ME, 
WHY ARE YOU 
LEARNING TO 

MEDITATE? 


TO BECOME fai 
ЛЕППЕН 


I'M MAKING IT 
INTO A MIRROR! 


HOW CAN 
POLISHING A TILE 
MAKE IT INTO A 

MIRROR? 


THEN WHAT SHOULD 
100 TO BECOME A 
BUDDHA? 
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IT'S LIKE AN OX PULLING A CART. IF THE 
CART DOESN'T MOVE, DO YOU STRIKE THE 
CART? OR DO YOU STRIKE THE OX? 


Б; f - 


IF YOU ARE LEARNING TO SIT IN &: 
BUDDHAHOOD, YOU MIGHT AS WELL 
BE KILLING THE BUDDHA. IF YOU 
INSIST ON SITTING IN SOMETHING, 
YOU WILL NEVER BE ENLIGHTENED. 


DO YOU WANT TO LEARN TO SIT 
IN MEDITATION OR TO SIT IN 
BUDDHAHOOD? IF YOU WANT TO 
LEARN TO SIT IN MEDITATION, 

YOU WON'T FIND IT 
THROUGH RECLINING 


| _ THERE. 


AND IF YOU WANT TO SIT IN 
BUDDHAHOOD, YOU SHOULD 
KNOW THAT BUDDHAHOOD 
DOESN'T HAVE ANY 
SPECIFIC POSTURE. 


IT WAS AFTER THIS 
THAT MAZU 
FINALLY ATTAINED 
ENLIGHTENMENT, 
AND HE FOLLOWED 
HUAIRANG FOR A 
FULL TEN YEARS. 


BECOMING A BUDDHA IS A 
MATTER OF ENLIGHTENMENT. 
ONE NEED NOT BECOME 
MIRED IN ANY FORMALITIES 
TO UNDERSTAND THE 
REALITY OF LIFE. 


AFTER LEAVING HUAIRANG, 
MAZU WENT ON TO JIANGXI 
PROVINCE WHERE HE BECAME 
ABBOT OF A MONASTERY. OF 
HUAIRANG'S SIX MOST 
ACCOMPLISHED DISCIPLES, 
ONLY MAZU WAS GIVEN THE 
TRANSMISSION OF THE MIND. 
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WAZU oe 


RIDING ONCE ASKED 2227 / WHERE DO 
HUIHALOF =. YOU COME 
°. FROM? 


DAZHU: + t 


я FROM DAYUN TEMPLE 
IN YUE PREFECTURE. 


BUT | HAVE ABSOLUTELY 
NOTHING HERE. WHAT 
BUDDHA-DHARMA 15 THERE 
TO SEARCH FOR? 


WHY HAVE 
YOU COME? 
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YOU HAVE YOUR 
OWN TREASURE 
AND YET YOU 
COME SEEKING 
IT FROM ME. 


ди. 


BUDDHAHOOD IS WITHIN й 

YOU—DON'T YOU KNOW THAT?! A; 
HOW CAN I GIVE IT TO YOU? i / THE TRUTH AND 
DISCOVERING THE 


1 b DEPEND ENTIRELY 
ON ONESELF. PEOPLE 
ARE ALWAYS "RIDING A 
MULE IN SEARCH OF A 
MULE.” THE FARTHER 
THEY GO FROM HOME, 
THE MORE CONFUSED 
THEY BECOME. 


UNDERSTANDING 


WHAT'S MY 
TREASURE? 
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HUIZANG OF SHIGONG — ^ 


WAS ORIGINALLY A = 
НОНТЕК 5 HUNTER, AND THE LAST «< 
MARKSMANSHIP) |тнне НЕ WANTED то YA 


SEE WAS A MONK. 


ONE DAY, WHEN HE WAS CHASING 
DOWN A KILL, HE RAN INTO MAZU. 


WHAT 
ARE YOU? 


OF COURSE | 
CAN SHOOT. 


KNOW HOW 
TO SHOOT? 


| ONE ANIMAL 


қ НА HAHA... YOU DON'T THEN YOU 
HOW MANY CAN 2 
< PER ARROW. KNOW THE FIRST THING UNDERSTAND 
YOU GET WITH (ped. ABOUT SHOOTING. О 


ONE ARROW? 


Мы 


| САМ GET A 
OF COURSE HOW MANY CAN a WHOLE HERD WITH 
| DO. YOU GET WITH |7753 ONE SHOT. 
ONE SHOT? Bs 


mut: 
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oc 


в MESH 
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WE'RE ALL LIVING WHY DON'T YOU ТАКЕ 
THINGS. HOW CAN YOU |Z] she TARGET IS. AIM AT YOUR OWN 
BEAR TO SHOOT A е" CONFUSION? 


т b | WOULDN'T 
WHOLE HERD? | | Ñ ` Í KNOW WHERE 


TO BEGIN. 
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CONFUSION AND DISTRESS, 
BUT FROM NOW ON, YOU 
WILL BE COMPLETELY FREE 
OF THEM. 


TAKING AIM AT AN ANIMAL 
CAN RESOLVE BUT A 
МОМЕМТ 5 HUNGER. 

TAKING AIM AT THE MIND'S 


CONFUSION CAN RESOLVE 
HUIZANG THEN GAVE UP HIS A LIFETIME OF DISTRESS 


BOW AND JOINED THE ORDER, | 
WITH MAZU AS HIS TEACHER. ЛИОН, 


ONT EE Be RE BE SS OB TL ны 
xr 


65 


66 


Ж 
生 
m 
B 
1 А, 
子 
因 
不 
在 


«ЯК ЕЩ оган неп 


же 


Е TP 过 


[п 


St (NC ON еле, ЗЕ 


о! 


E 


imp xps mE, 


“> =s 


FRESE US mk RIES, 


А 


ш. 
IT 


Е 


„АЕ 


N 
2 


SG 
IH 


En 


IN THEIR TIME, MAZU AND 
SHITOU XIQIAN WERE THE 
TWO MOST PROMINENT ZEN 
MASTERS IN ALL OF CHINA. 
RATHER THAN SEEING EACH 
OTHER AS RIVALS, THEY 
OFTEN RECOMMENDED 
STUDENTS BACK AND FORTH. 


YAOSHAN WAS 
ORIGINALLY A 
STUDENT OF 

SHITOU XIQIAN. 


| HAVE NEVER BEEN ABLE 
TO FULLY UNDERSTAND THE 
LINES, "DIRECT POINTING AT YOUR 
MIND, SEEING YOUR NATURE, 
BECOMING A BUDDHA." COULD 
YOU EXPLAIN THIS FOR ME? 


ITS WRONG TO AFFIRM IT, 
IT'S WRONG TO DENY IT, AND | 
IT'S WRONG TO BOTH AFFIRM 

AND DENY IT. NOW WHAT? 


| DON'T THINK YOU ARE 
MEANT TO BE HERE. WHY 
DON'T YOU 60 TO MAZU? 


S0 YAOSHAN 
WENT TO TAKE 
MAZU AS HIS 
TEACHER. 


HOW CAN | 
DIRECTLY POINT AT MY 
MIND, SEE MY NATURE, 
AND BECOME A 
BUDDHA? 


АР WHEN | WAS 
AT SHITOU'S, 
| WAS LIKE A 
MOSQUITO 
STINGING AN 
OX—I JUST 
COULDN'T FIND 


UPON HEARING THIS, YAOSHAN 
WAS SUDDENLY ENLIGHTENED AND 
IMMEDIATELY BOWED TO MAZU. 


THE PROPER 
OPENING. 


SOMETIMES | TELL IT TO RAISE THE 
EYEBROWS AND BLINK. SOMETIMES | 
DON'T TELL IT TO RAISE THE EYEBROWS 
AND BLINK. SOMETIMES THE ONE RAISING 
THE EYEBROWS AND BLINKING IS IT, AND 
SOMETIMES THE ONE RAISING THE 
EYEBROWS AND BLINKING 15 NOT IT. 50, 
: = a НОМ DO YOU WANT TO 60 

ABOUT UNDERSTANDING IT? 


WHAT DID YOU 
SEE THAT MADE 
YOU BOW TO ME? 


ONE'S SELF-NATURE 
IS OFTEN DEFILED BY 
OUTSIDE FORCES, THUS 
CAUSING CONFUSION. IF YOU 
RID YOURSELF OF ALL VALUE 
JUDGMENTS SUCH AS GOOD AND 
BAD, GAIN AND LOSS, ETC., AND 
IF YOU CAN TRANSCEND 
ABSOLUTES, THEN YOU WILL 
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ONE DAY, WHILE MAZU AND HIS DISCIPLE 
BAIZHANG WERE OUT WALKING, THEY SAW 
A FLOCK OF WILD DUCKS FLY OVERHEAD. 


WHERE ARE 
THEY FLYING? 


BUT IT'S RIGHT HERE ... 
HOW COULD IT HAVE 
FLOWN AWAY? 


WHAT ARE 
THOSE? 


THE PERFECT PERSON 
USES THE MIND LIKE 
A MIRROR: WHEN 
ENCOUNTERING 
SOMETHING, THE PERSON 
TAKES NOTE AND REACTS 
NATURALLY. WHEN IT 
15 OVER, THE MATTER 
VANISHES WITHOUT 
А TRACE. 


BUDDHA 
OF THE 
SUN LIVED 
. FOR ONE 
THOUSAND 
EIGHT 
HUNDRED 
YEARS. 


ONCE, WHEN MAZU WAS SUFFERING 
FROM A PROLONGED ILLNESS, THE 
SUPERINTENDENT OF THE MONASTERY 
CAME BY TO SEE HOW HE WAS. 


BUDDHA 
OF THE SUN, 
BUDDHA 
OF THE MOON! 


BUDDHA OF 
THE MOON 
LIVED FOR 
ONLY A 
SINGLE DAY 
AND NIGHT. 


HOW ARE YOU 
FEELING, SIR? 


TO LIVE WHILE ONE CAN IS 
FORTUNATE, AND TO DIE WHEN 
ONE CAN 15 ALSO FORTUNATE. FOR 
A PERSON WHO UNDERSTANDS THE 
PRINCIPLES OF LIFE, A LIFE OF A 
HUNDRED YEARS OR OF JUST ONE 
NIGHT IS A LIFE OF VALUE. 
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AFTER MAZU DIED, BAIZHANG HE THEN FORMULATED "BAIZHANG'S RULES," 

INHERITED THE ORTHODOX DHARMA. WHICH FINALLY ESTABLISHED A FOUNDATION FOR 
THE ORGANIZATION OF MONKS AS WELL AS FOR 
THE INSTITUTION OF ZEN BUDDHISM. 


TREN Adi 


BAIZHANG'S RULES SET DOWN 1 Г [THEY REQUIRED THE PROSPECTIVE MONK TO 
DETAILED RULES OF CONDUCT VOW TO OBSERVE THE TRADITIONAL FIVE 
FOR THE DAILY LIFE OF THE А / PROHIBITIONS, INTERPRETED AS: 

ABBOT АМО ALL THOSE INTHE Ü m |“. 

MONASTERY UNDER HIM. | 7 ne 


DO NOT HAVE SEXUAL DESIRE. 
DO NOT SPEAK INDISCRIMINATELY. 
DO NOT DRINK ALCOHOL. 


| BEAR Ath о АЯ 9 LES 
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| ка = = 
AND OTHER TRADITIONAL P ONLY AFTER ACHIEVING THESE WOULD 


HE FORMALLY HAVE HIS HEAD SHAVEN 
DO NOT SLEEP ON A HIGH OR BROAD BED. AND BECOME A MONK. 


DO NOT ADORN YOURSELF. 

DO NOT ATTEND OR PARTICIPATE IN STAGE SHOWS. 
DO NOT HANDLE MONEY OR PRECIOUS OBJECTS. 
DO NOT EAT AT IMPROPER TIMES. 
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BAIZHANG ALSO ESTABLISHED A SYSTEM OF WORK, wits, MET asses ^ IN INDIA, MONKS 
IN WHICH NOT ONLY DID THE AVERAGE MONK + = N Eu WERE PROHIBITED FROM 
WORK IN THE FIELDS, BUT THE ABBOT AS WELL. > z 1 ease FARMING AND DEPENDED ON 

= ро (ieee OFFERINGS FROM THE FAITHFUL. 
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WITH HIS RULES, BAIZHANG AIMED TO 


WHY SHOULD A PERFECTLY 
ELIMINATE THIS BEGGARLY LIFESTYLE. HEALTHY MONK LIVE LIKE SOME 


KIND OF PARASITE, SUCKING S 
THE LIFEBLOOD OUT OF 
SECULAR PEOPLE? 
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$0 HE DEMANDED THAT ALL MONKS SPEND TIME OPENING UP 
LAND TO CULTIVATION AND FARMING THEIR OWN FOOD. 


EVERY DAY, THE HEAVENS, 
THE EARTH, THE SUN, AND 
THE MOON PERFORM THEIR 
DUTIES UNCEASINGLY. 
EVERY DAY, ALL CREATURES 
BETWEEN HEAVEN AND 
EARTH SHOULD DO THE 
SAME, IN AN EFFORT AT 
CONTINUOUS SELF- 
ENRICHMENT. 
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BAIZHANG LIVED TO THE RIPE OLD AGE OF 
NINETY-FOUR, ALL THE WHILE WORKING 
A e rae SIDE BY SIDE WITH THE OTHERS. 
WORK IS A DA ONCE, WHEN SOME MONKS 


WITHOUT FOOD / icouipw BEAR ТО SEE HIM WORK 
$0 HARD, THEY TOOK HIS TOOLS 
AND HID THEM AWAY. 


HEY, WHERE {= 
ARE MY 
TOOLS? 


FOR THREE DAYS, 
BAIZHANG DIDN'T WORK. 
= ESS BUT DURING THAT TIME, 
«<< 7] HE ALSO DIDN'T EAT. 
BECAUSE HE COULD 
HERE ARE YOUR FINALLY WORK AGAIN... 
TOOLS BACK. 


A DAY WITHOUT 


WORK IS A DAY 600D FORTUNE IS 
WITHOUT FOOD. —— BEING ABLE TO WORK 
Ер 2 AND HAVING WORK TO 

DO. IT IS ALSO NOT 
HAVING TO WORK WHEN 

ONE DOES NOT HAVE 


THE ABILITY с 
TO WORK. Ж. 
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WHENEVER BAIZHANG LECTURED ON 
THE DHARMA, THERE WAS ALWAYS AN 
OLD MAN WHO SAT WITH THE MONKS. 
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ACTUALLY, ГМ NOT 

WHO ARE A HUMAN. ONCE, 
You? „СУ LONG AGO, | WAS 
ЧЕ > ABBOT ON THIS 

MOUNTAIN. 
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WILL AN 
EXPERIENCED 
CULTIVATOR OF THE 
SELF FALL INTO 


ONE DAY, CAUSATION? 
WHEN | WAS 


ABBOT OF 

BAIZHANG MOUNTAIN, 

AN ITINERANT MONK (Ç 
P. ASKED ME: 


BEER оба |2 


BECAUSE | ANSWERED INCORRECTLY, 
| WAS PUNISHED BY BEING TURNED 
INTO A FOX AND MADE TO LIVE IN THE 
FORM OF AN ANIMAL FOR FIVE 
HUNDRED LIFETIMES. 


Dr 
H 


WARN НУ Q4 
>к ,> = Aa | Zk E 


7:9 


WILL AN EXPERIENCED ‘= š HE WON'T IGNORE 
CULTIVATOR OF THE SELF : Š CAUSATION! 
FALL INTO CAUSATION? RSS 
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I'M FREE FROM 

./ THE BODY OF THE 
FOX. | LIVE ON 
THE OTHER SIDE 
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#3 SERERE BAIZHANG DID ` 
SUNG en. 
ПО ой TA NUM BODY OF A FOX IN Е IN LIVING WITH THE CYCLE OF 
D е” А САМЕ ON THE eoo ji yid CAUSE AND EFFECT, YOU LIVE 
| BACK SIDEOF — , 全 EE M WITH THE SUFFERING OF GAIN 
THE MOUNTAIN, | Из AND LOSS. THE MEANING OF LIFE 
AND HE HAD IT "TA IS NOT IN RESULTS, BUT RATHER 
Ne 4 IN paw IN EVERY PROCESS THAT LIFE 
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IN THE YEAR 842, BUDDHISM IN CHINA WAS 
DEALT A TRAGIC BLOW WHEN THE TANG 
EMPEROR WUZONG BEGAN A MOVEMENT TO 
WIPE IT OUT FOR ECONOMIC REASONS. 
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50 MORE THAN 44,600 MONASTERIES AND 
TEMPLES WERE DESTROYED, MORE THAN 
265,000 MONKS AND NUNS WERE 
RETURNED TO LAY LIFE, AND OVER FIFTEEN 
THOUSAND SERVANTS WERE TAKEN INTO 


FOR EVERY MAN WHO NY уд), 
DOESN'T FARM, THERE ARE Е. SERVICE BY THE GOVERNMENT. 


OTHERS WHO DON'T HAVE 
FOOD TO EAT. FOR EVERY 
WOMAN WHO DOESN'T 
WEAVE, THERE ARE 
OTHERS WHO DON'T HAVE 
CLOTHES TO WEAR. YET 
THE MONASTERIES’ MONKS 
AND NUNS NEITHER FARM 
NOR WEAVE, AND THE 
MONASTERIES DRAIN 
RESOURCES FROM THE 
PALACE. THIS 15 WHAT 
CAUSED THE FALL OF THE 
SIX DYNASTIES. 
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‚ OF ALL THE VARIOUS BUDDHIST SECTS 
` SUFFERING THIS DISASTER, ONLY ZEN 
SURVIVED INTACT. 
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TO WORK AND FEND FOR THEMSELVES, NOT 
NEEDING TO DEPEND ON THE REST OF 
SOCIETY FOR THEIR SURVIVAL. 


THIS SUCCESS CAN BE ATTRIBUTED TO THE 
SYSTEM OR REFORMATION INSTITUTED BY 
BAIZHANG, WHICH ALLOWED ZEN NOT ONLY 
TO GET THROUGH THE HARD TIMES BUT TO 
FLOURISH IN THE END. 


BECAUSE ZEN DIDN'T RELY ON SCRIPTURES OR 
IDOLS, EVEN THOUGH EVERYTHING WAS DESTROYED, 


THE ZEN MIND STILL THRIVED. 


BAIZHANG'S 
INSISTENCE ON 
WORKING IS HIGHLY 
RELEVANT TO ALL OF 
HUMANITY BECAUSE 
WHEN YOU DEPEND 
ON YOUR OWN 
EFFORTS, YOU ARE 
ALSO TAKING 
CONTROL OF YOUR 
OWN DESTINY. 


ONE DAY, YUNYAN PAID A VISIT TO BAIZHANG. 


NO SELF, 
NO OTHER 


YOU SWEAT AND ТНЕКЕ 5 SOMEONE 
TOIL LIKE THIS WHO NEEDS IT. 
EVERY DAY. WHO 
ARE YOU DOING 
IT FOR? 


THEY CAN'T GET 
ALONG BY THEMSELF. 


WELL, WHY DON'T YOU 
TELL THAT PERSON TO 
DO IT THEMSELF? 


DISTINGUISHING BETWEEN 
"SELF" AND "OTHER" IS THE 
SOURCE OF SUFFERING. 
INSTEAD, WE SHOULD USE THE 
COMPASSIONATE MIND WHICH 
DOES NOT DISTINGUISH 
BETWEEN SELF AND OTHER 
TO HELP THOSE WHO NEED 
HELP THE MOST. 
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ONE DAY, WHILE YUNYAN WAS MAKING TEA, 
THE OLDER MONK DAOWU WALKED IN. 


BECAUSE 
I'M HERE 


THERE'S 
WHO'S THE SOMEONE 


TEA FOR? WHO WANTS 
TO DRINK IT. 


| JUST HAPPENED 
TO BE HERE. 


THAT PERSON WHO 
WANTS IT DOESN'T 
KNOW HOW TO MAKE 
IT THEMSELF? 


AN ENLIGHTENED PERSON DOESN'T 
DISTINGUISH BETWEEN GUEST AND 
HOST. YOU ARE I, AND | AM YOU. 
THE GUEST AND HOST CAN BE 
DISTINGUISHED, AND THE GUEST 
CAN BE MADE THE HOST. THEY CAN 
ALSO BECOME ONE AT ANY TIME. 


PLEASE STIR UP THE 
BRAZIER AND SEE 


EL? IF THERE'S ANY 
A STUDENT OF 了 ne FIRE LEFT. 


BAIZHANG. HE WAS ALSO uri: 
THE FOUNDER OF THE É 
GUISHAN TRADITION, AND 


САМЕ TO BE KNOWN BY [221 
HIS PLACE OF RESIDENCE. |. 


Az) 


THE FIRE'S 
GONE OUT. 
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UPON HEARING BAIZHANG'S 
LOOK! ISN'T WORDS, GUISHAN WAS WHEN CULTIVATINC 
THIS FIRE? SUDDENLY ENLIGHTENED. И ТА ТНЕВЕ 
WILL ALWAYS BE TIMES 
WHEN CONFUSION WILL MAKE 
YOU FEEL LIKE YOU CAN'T FIND 
THE FIRE IN THE EMBERS. THIS 
IS THE TIME WHEN YOU GET IT 
OR YOU DON'T. IT'S PRECISELY 
WHEN YOU'RE ON THE EDGE 
OF DESPAIR THAT YOU 
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XIANGYAN WAS ORIGINALLY * 
A STUDENT OF BAIZHANG, 二 
AND ALTHOUGH HE WAS > 
WELL-VERSED IN THE 
SCRIPTURES, HE STILL = = 
COULDN'T GET А HANDLE _ — 


I'VE HEARD THAT WHEN YOU WERE 
WITH BAIZHANG, YOU COULD GIVE 
\| TEN ANSWERS FOR EVERY QUESTION 
| AND A HUNDRED ANSWERS FOR EVERY 
TEN QUESTIONS. THAT'S BECAUSE 
ON THE MEANING OF | YOU'RE SMART AND YOU'RE 
ZEN. AFTER | , 
BAIZHANG > [^ A GOOD TALKER. 
BAMBOO i 
PASSED AWAY, 


XIANGYAN 
FOLLOWED 
BAIZHANG'S 
BEST DISCIPLE, 
GUISHAN. 
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V 2A THIS QUESTION SENT | GUESS IT'S TRUE 
BUT LIFE AND DEATH ARE #7 XIANGYAN INTO A DITHER, THAT YOU CAN'T 
THE B16 QUESTIONS. TELL A AND AFTER PAGING THROUGH =, EAT A PAINTING OF 


ME—BEFORE YOU WERE 多 f 
CONCEIVED BY YOUR PARENTS, E WUE A 2% 


WHAT WERE YOU? 
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р EE 7 EVEN IF | WERE TO TELL 
PLEASE TELL ME \ | Y0U, IT WOULD BE MY 
THE ANSWER! ) NOW, YOU WILL |, «4 ANSWER, AND IT COULD 


BE ANGRY WITH сЕ NEVER BECOME YOURS. 
ME LATER. E 
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WHY BOTHER WITH ALL THE BUDDHA-DHARMA = 
STUFF? I'D BE BETTER OFF ROAMING AROUND = 
AS A BEGGAR MONK. У $0 XIANGYAN LEFT 
FEN 2  ANDENDEDUP — 
., SPENDING SOME TIME 
IN THE TEMPLE RUINS 


OF THE FORMER | | 225 
à NATIONAL TEACHER, И» N 
m. HUIZHONG, э | T [os 


ONE DAY WHEN HE WAS OUT [ SS 
FARMING, HIS HOE STRUCK 
ATILE, WHICH HE PICKED 
UP AND TOSSED BACK 

> INTO A CLUMP OF 
BAMBOO. 


ON HEARING THE 
CRISP, HOLLOW SOUND 
OF TILE AGAINST 
BAMBOO, XIANGYAN 
SUDDENLY ATTAINED 
ENLIGHTENMENT. 


SIR, YOUR KINDNESS 
TOWARDS ME SURPASSES 
EVEN THAT OF MY PARENTS. 
IF YOU HAD TOLD ME 
THE ANSWER, HOW WOULD 
I HAVE ATTAINED 


WHEN XIANGYAN 
HEARD THAT CRISP, ^, 
HOLLOW SOUND, HE + 
SUDDENLY REALIZED 
THE END OF THE 

DISTINCTION BETWEEN 

THE SOUND AND HIMSELF. 
HE BECAME ONE WITH 
THE SOUND, AND THEN 
ONE WITH THE WHOLE 
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WHAT IS 


THE DAO? THE DAO IS 


NO-MIND. 


THE MIND 
IS THE 
BUDDHA 


< rr 
р 
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WHAT IS 
A PERSON 
WHO DOESN'T 


YOU'D BETTER GET 
TO KNOW THE PERSON 
WHO DOESN'T 
UNDERSTAND. 


| DON'T 
UNDERSTAND. 


IT'S NONE OTHER 
THAN YOURSELF. 


LOOK INSIDE AND 
EXAMINE YOURSELF, 
ELIMINATE SELFISH 
DESIRES, PURIFY THE 

SOUL, AND EMPTY YOUR 

MIND. ONLY THEN WILL 


Sy idis y YOU COME TO CLEARLY 
o ëj THE PRINCIPLE OF ALL THINGS IS NOT IN a UNDERSTAND YOUR 
Ф SOME FAR-OFF PLACE BUT IN YOUR OWN š 3 TRUE SELF. 


MIND. IF YOU LOOK FOR IT OUTSIDE, THE ; ES 
FARTHER YOU 60, THE FARTHER AWAY t " 
FROM THE DAO YOU WILL BE. 
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YANGSHAN WAS A PUPIL OF GUISHAN. „съ, 
HEY, KID, YOU'VE GOT (и E 


| DON'T EVEN OC SH WHAT CAN | BELIEVE 
WANT BELIEF! АИИ A IN BESIDES MYSELF? 


DO YOU NOT WANT IT 
BECAUSE YOU BELIEVE, 
OR DO YOU NOT WANT IT 
% BECAUSE YOU DON'T 

BELIEVE? 


IF THAT'S THE CASE, | WOULDN'T EVEN 
THEN YOU CAN ONLY WANT TO MEET THE 
BE CONSIDERED A BUDDHA HIMSELF. 
DISCIPLE OF THAT 
LOWER HINAYANA 
BUDDHISM. 
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OF ALL THE SCRIPTURES, HOW 

MUCH OF IT IS THE WORD OF А 

THE BUDDHA, AND HOW MUCH / Es ! 

IS THE WORD OF THE DEVIL? / © z : ju 


DEVIL! 


VERY GOOD, VERY GOOD! 
FROM NOW ON, NOTHING 
WILL BOTHER YOU. 


IN THE END, YANGSHAN INHERITED THE 
ROBE AND ALMSBOWL OF GUISHAN AND THE MOST FUNDAMENTAL 
CARRIED ON HIS STYLE OF ZEN. IDEAS HAVE ALWAYS BEEN 
THE SIMPLEST AND CLEAREST, 
BUT WHEN THEY ARE PUT INTO 
WORDS THEY CAN BECOME LIKE 
A DECEITFUL DEVIL. SO, WHEN 
READING THE SCRIPTURES, 
DON'T GET TANGLED UP IN 
THE LANGUAGE. 


EATING 


ONCE, AFTER GOING AWAY 
FOR THE SUMMER, YANGSHAN 
PAID A VISIT TO GUISHAN. 


HEY, SO YOU 
DIDN'T WASTE YOUR 


| PLOWED A PLOT OF SUMMER AT ALL! 


LAND AND SOWED A 
BASKET OF SEEDS. 


THEN YOU DIDN'T 
WASTE YOUR SUMMER, 
EITHER! 


HEY, KID, WHAT DID 
YOU DO OVER YOUR 
SUMMER VACATION? 


DURING THE DAY 
| ATE, AND АТ 
NIGHT | SLEPT. 


AND HOW DID 
YOU SPEND YOUR 
SUMMER? É 


GRANDEUR AND SIMPLICITY 
AREN'T REALLY SO DIFFERENT. 
AS LONG AS YOU LIVE 
ACCORDING TO YOUR 
ORDINARY MIND, YOU 
HAVEN'T WASTED YOUR TIME. 
GRANDEUR HAS ITS 6000 
SIDE, AND SIMPLICITY HAS 
ITS GOOD SIDE. 
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ET d ONCE, WHILE YANGSHAN WAS LIVING IN DONGPING, 
ДНИ u GUISHAN SENT A MONK WITH A LETTER AND A MIRROR 
ы FOR YANGSHAN. 


AND IF YOU SAY IT'S 
GUISHAN'S, REMEMBER 
THAT IT WAS GIVEN TO ME. 
IF NO ONE ANSWERS, 
I'LL BREAK IT HERE 
AND NOW. 


TELL ME, 15 THIS MIRROR 
GUISHAN'S OR MINE? 
IF YOU SAY IT'S MINE, 
REMEMBER THAT IT 

WAS SENT TO ME 

BY GUISHAN. 


Eun 


YANGSHAN ASKED FOR AN ANSWER THREE 
TIMES, BUT NO ONE RESPONDED, SO HE 
SMASHED IT ON THE GROUND. 


AFTER ENLIGHTENMENT, 
| THE SELF AND THE 

! UNIVERSE BECOME ONE 
| INTEGRATED BODY. THERE'S 
| NO DISTINCTION BETWEEN 

| SELF AND OTHER. ALL OF LIFE 
| ENCOMPASSES THE FOUR 
| CORNERS OF THE EARTH 

| AND THE ENTIRE SPECTRUM 
\ OF TIME. 


I'M GETTING OLD. ; m | 
TO SYMBOLIZE YOUR А, vin? NO, NO, NO. I HAVE ACCEPTED 
SUCCEEDING ME, | GIVE 1 wf YOUR ZEN THAT IS NOT RELIANT 
GIVING YOU THIS PRECIOUS у | "| ON THE WRITTEN WORD. | LIKE 


SE 


Í "SA ITS ORIGINAL FACE. YOU GO 
AND | | AHEAD AND KEEP THE BOOK. 
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THIS BOOK HAS BEEN 
PASSED DOWN FOR SEVEN 
GENERATIONS. YOU SHOULD 
TAKE IT AS A TOKEN OF 
YOUR ACCEPTING THE ROBE 
AND ALMSBOWL. 
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WHAT ARE ; | KNOWLEDGE 
YOU DOING?! v "TET AND ACTION 
а SHOULD BE ONE. 
PREACHING SOMETHING 
BUT NOT PRACTICING IT 
IS JUST LIKE SOMEONE 
WHO RECITES THE 
SCRIPTURES BUT DOESN'T 
UNDERSTAND THE 
PRINCIPLES OF 
BUDDHISM. 
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Se. A MONK ONCE 
sr. ASKED THE ZEN 


№ Е MASTER HONGEN: 


IT'S LIKE A SMALL 
HOUSE WITH SIX OPEN 
WINDOWS AND A 
MONKEY INSIDE. 


WHEN THE MONKEY 
RESPONDS, THE SOUND 
WILL COME FROM ALL 

SIX WINDOWS. 


HOW CAN | HAVE THE 
EXPERIENCE OF SEEING 
MY OWN NATURE? 


WE HAVE SIX SENSES: 
SEEING, HEARING, 
SMELLING, TASTING, 
FEELING, AND THINKING. 
BUT IS THE WORLD THAT 
THEY SENSE THE REAL 
WORLD? IF WE CAN 
OVERCOME THE INHERENT 
LIMITATIONS OF OUR 
SENSES, USING OUR EYES 
TO HEAR AND OUR EARS 
TO SEE, SUDDENLY 
EVERYTHING WILL 
BECOME CLEAR. 


ZHIXIAN OF /gyppoge 


XIANGYAN К / SOMEONE CLIMBS ` 
TO A HIGH TREE “i 
DISCIPLES: BRANCH AND | 


HANGS THERE BY АСЫ n A 
HIS TEETH. THEN 7 сы, Ss \ 
ANOTHER PERSON 7) | 
COMES ALONG 
AND SAYS: ае 


XIANGYAN 
UP A TREE 


~j 
EXCUSE ME, 
WHAT IS THE 
MEANING OF 
THE BUDDHA- 
DHARMA? 


ала 
ІРТНЕ МАМ 
ІК ТНЕ ТКЕЕ 
DOESN'T RESPOND 
TO THE QUESTION, 
HE WILL BE 
SHOWING 
DISRESPECT 
TO THE 
QUESTIONER ... 


BUT IF HE DOES RESPOND, 
HE WILL FALL TO HIS DEATH. 


| WON'T ASK WHAT 
HE SHOULD DO IN THE 
TREE, BUT RATHER, 
WHAT HE WAS LIKE 
BEFORE HE CLIMBED 
THE TREE. 


TELL ME, HOW 
SHOULD HE ESCAPE 
THIS PREDICAMENT? 


IN REGARD TO THE 
FUNDAMENTAL TRUTH, 
WHICH PRECEDES 
WORDLESSNESS, LIFE 
BEFORE WORDLESSNESS 
SHOULD BE USED IN 
RESPONSE. 
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AFTER THE MONK DAMEI ATTAINED 
ENLIGHTENMENT, HE WENT TO LIVE BY 
HIMSELF IN THE MOUNTAINS. 


FOLLOW 
THE > 
FLOW | En 


ONE DAY, A WANDERING 
MONK BECAME LOST AND 
HAPPENED UPON DAMEI. 


(REB au у 
Sake „Шла „ЗА „ЕНЕ 


| HAVE ONLY SEEN 
THE SURROUNDING CAN YOU TELL 
MOUNTAINS TURN GREEN ME HOW TO GET 
AND YELLOW. OUT OF THESE 
MOUNTAINS? 
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MOVEMENT WAS 
ORIGINALLY EASY, BUT 

WE HAVE BECOME 
меңі | SHACKLED BY SO MANY 
gear WORLDLY RULES AND 
| бр | || | RESTRICTIONS THAT IT 


IS SOMETIMES 
DIFFICULT TO TAKE 
EVEN A SINGLE STEP. 
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ONE DAY, A NUN NAMED 
SHIJI APPROACHED HIS 
HUT, WALKED THREE 
CIRCLES AROUND JUZHI, 
AND SAID: 


IF YOU CAN SAY JUST ае i | ‘ef ОН, KNOW THIS IS 


ONE WORD, I'LL TAKE я gs SOME KIND OF CRAFTY 
OFF MY HAT TO YOU. у NN tips ZEN CHALLENGE, BUT 


WHAT DOES IT MEAN? 


ГЫ ТАКЕ MY | AND WHAT DID 
LEAVE NOW. |THAT STRAW HAT 
REPRESENT?! 
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OH! STUMPED A 0 RR 


BY A NUN! р : m 
HOW CAN I Dor: 
STAY HERE AND | $0, THAT NIGHT HE # 
CALL THIS — | PACKED HIS THINGS 
SELF- AND PREPARED TO 


MOUNTAIN AT 
FIRST LIGHT. 


JUZHI RELATED IN DETAIL THE F 22 
EVENTS OF THE PREVIOUS DAY. 


WOULD YOU 


YOUNG MONK, 
YOU APPEAR 
TROUBLED. WHAT 
MIGHT BE THE 
MATTER? 


HAVING THE BODY OF A 
MAN IS NO USE WITHOUT 
THE DIGNITY OF ONE. I 
CAN'T ANSWER A NUN'S 
SIMPLE QUESTION. 


LIKE то ls S 
KNOW THE К pr 


CORRECT 
ANSWER? 


PLEASE 
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NOW 
IT'S THE 


: NOW IT'S A 
| IN THIS REAL-LIFE 
FINGER OF [= До NUN WITH 
r A MILLION AJ A SMILING 
i | TRANSMUTATIONS ...| | 
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NOW IT'S A BABBLING BROOK 
THAT INSTANTANEOUSLY 
TRANSFORMS ITSELF INTO A 
THOUSAND BUTTERFLIES ... 


NOWITSA ~F 
LOFTY MOUNTAIN Š 
PEAK; NOW IT'S A 
TREACHEROUS CLIFF. 
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| UNDERSTAND 
NOW—THE ONE IS 

ALL THINGS, AND ALL 
THINGS ARE ONE! 


BACK IT GOES 
AGAIN TO BEING A 
STILL, SILENT SUMMIT 

TOWERING ABOVE, 

AND IF YOU RAISE 
YOUR HEAD, A 
COOL BREEZE 
. WILL FILL 
YOUR EARS. 


HELLO! ... 
HELLO? HE'S 
GONE. 


FROM THIS TIME FORWARD, WHENEVER “тыр 
THE ZEN MASTER JUZHI WAS ASKED a 

ABOUT THE BUDDHA-DHARMA, HE SIMPLY 
BROUGHT OUT HIS THUMB AND SAID: 


"THE MANY HAVE ONE 
ESSENGE, AND 
THE ONE HAS MANY 
MANIFESTATIONS.” 
THERE ARE COUNTLESS 
DIFFERENCES AMONG 
THINGS IN THE WORLD, 
AND YET EVERYTHING 
ORIGINATES IN ONE 
SOURCE. “THE WORLD IS 
A FINGER,” SO THERE IS 
NO DIFFERENCE BETWEEN 
A FINGER AND THE 
THINGS OF THE WORLD. 
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LATER, JUZHI ACCEPTED A VERY YOUNG 

MONK AS HIS DISCIPLE, AND THIS CHILD 
WOULD SIT BY QUIETLY AND WATCH JUZHI 
ENLIGHTEN PEOPLE WITH HIS FINGER. 


JUZHI 
SEVERS 


EVAL арқы е 
Ed " 
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асту 


// PEOPLE HAVE COME 


AND WHEN JUZHI WASN'T AROUND, THE SSS 
CHILD WOULD SURREPTITIOUSLY TAKE] ` 


HIS PLACE, AND, IN LIKE MANNER, USE DHARMA, AND JUST 
HIS FINGER TO ENLIGHTEN OTHERS. А LIKE YOU, | RAISE MY 


FINGER IN RESPONSE! 


YOU MIGHT AS WELL 
BE A PARROT. 
THAT'S NOT ZEN! 


X. К 1, 
Ы SE Es THE MASTER AND STUDENT BOTH BROUGHT 


HEY, KID! 


WHAT IS [SFS сеа, FORTH THEIR FINGERS, AND WHEN THE 

THE EAN gee YOUNG MONK SAW HIS SEVERED FINGER, 
BUDDHA- сова 263 НЕ WAS SUDDENLY ENLIGHTENED. WHAT OTHER 
DHARMA? RS PEOPLE HAVE 
en INTUITIVELY CAN 

ка Бота 

ва ML NEVER BECOME 
Бе £ t š YOURS UNLESS 
ar t YOU COME TO 
[^ UNDERSTAND IT 
THROUGH YOUR 


OWN EFFORTS. 
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GRASPING 
EMPTINESS 


WELL, LET'S SEE 
YOU DO IT. 


SHIGONG 
ASKED A 
YOUNGER 
MASTER, 
ZHIZANG 

OF XITANG: 


CAN YOU GRAB 
AHOLD OF 


EMPTINESS? 


15 THAT IT? YOU 


ста 


DIDN'T GET 
ANYTHING! 


Ow! 

THAT HURTS! 
THAT 
HURTS! 


DO IT? 


SINCE MATTER IS 
EMPTY, AND EMPTINESS 
15 MATTER, GRABBING 
A PIECE OF EMPTINESS 
ISN'T AS CLOSE TO 
REALITY AS JUST 
REACHING OUT AND 
GRABBING 
THE OTHER 
PERSON'S 
NOSE IS. 


THEN HOW 
WOULD YOU 


ARE THERE SUCH 
THINGS AS HEAVEN 
AND HELL? 


BEING AND 


AN INTELLECTUAL NAMED 
ZHANG ZHUO ASKED à 
ZHIZANG OF XITANG: 


| HAVE A WIFE 
AND TWO 
CHILDREN. 


THAT CAN'T BE RIGHT ... | USED 
TO STUDY ZEN WITH MASTER 

JINGSHAN, AND HE ALWAYS 

SAID THERE AREN'T. 


Wis ç 
FAMILY, YOU'D HAVE TO BE THE pl | 
SAME AS JINGSHAN BEFORE YOU Б! 

COULD SAY EVERYTHING 
15 NOTHING. 


AND DOES 
JINGSHAN HAVE 
А FAMILY? — 


EVERYTHING IN THE 
WORLD IS DIFFERENT 
FROM EVERYTHING ELSE. 
THEREFORE, THERE CAN 
NEVER BE ONE CERTAIN, 
UNFAILING STANDARD. 
STANDARDS CHANGE 
WITH PEOPLE. 
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A DURING THE TANG DYNASTY, 
THERE WAS A MAN NAMED 


MOUNTAIN IN\ |! во мно Just Loven ro 
STUDY, BECAUSE HE HAD READ 
A MUSTARD / | over ten THOUSAND BOOKS, 
SEED PEOPLE CALLED HIM “LI OF TEN 
THOUSAND VOLUMES." 
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М 157 THERE 18 A PASSAGE 
S IN THE VIMALAKIRTI- 
NIRDESHA SUTRA THAT 
SAYS: "MOUNT SUMERU © 
CAN BE INSERTED INTO iy 
ФА 


И 
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yt 
H o 


За 


А MUSTARD SEED.” 
HOW COULD SUCH 

A BIG MOUNTAIN 
POSSIBLY FIT INTO A 
TINY MUSTARD SEED? 
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YOU'RE CALLED “LI OF 

TEN THOUSAND VOLUMES.” YT WS .. |9 A 

HOW COULD THOSE TEN E 755 „| / THE DAO IS IMMEASURABLE, 

THOUSAND VOLUMES FIT ў МЈ Í BOUNDLESS, AND UBIQUITOUS. 

INTO YOUR TINY SKULL? N AND IT 1$ CONTAINED IN A 
TINY MUSTARD SEED. 
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ONE DAY WHEN THE 
MONK PANSHAN WAS 
WALKING DOWN THE 


I'D LIKE A 
POUND OF 
PRIME MEAT. A 


ON THIS PORKER, 
WHAT'S NOT A 
PRIME CUT? 


ANY TIME AND 
ANY PLACE ARE 
ALWAYS THE BEST 
TIME AND THE BEST 
PLACE. ALL YOU HAVE 
TO DO IS EXPERIENCE 
THINGS WITH AN 


WHEN PANSHAN HEARD THE ATTENTIVE MIND. 


BUTCHER'S WORDS, HE FINALLY 
ATTAINED ENLIGHTENMENT. 
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NANQUAN 
KILLS A 


Cant 


NE RESPONDED... 


MONKS FROM TWO DIFFERENT 
HALLS OF NANQUAN TEMPLE WERE 
ONCE FIGHTING OVER A CAT. 


IT BELONGS 


NO, IT'S THE 
TO US IN THE 


WESTERN 
HALLS CAT. 


50 NANQUAN SPLIT 
THE CAT IN TWO. 


AFTER LISTENING, ZHAOZHOU DIDN'T 
SAY ANYTHING. HE JUST TOOK OFF 
HIS SHOES, PUT THEM ON HIS HEAD, YOU WOULD HAVE 


AND WALKED AWAY. 


SAVED THE CAT. 


THE ABBOT, 


THAT EVENING, 
WHEN HIS STUDENT 
ZHAOZHOU VISITED, 
NANQUAN RELATED 
THE EVENTS FROM 
EARLIER IN THE DAY. 


ANYONE WHO CAN SAY ONE 
SENTENCE IN ACCORDANCE Y Л 
WITH BUDDHISM WILL SAVE et: 


THE CAT. OTHERWISE, l'LL Zn 
KILL IT RIGHT HERE. 27 
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Free 


IF YOU HAD BEEN 
THERE, WHAT WOULD 
YOU HAVE DONE? 


NANQUAN 
BRANDISHED THE 
KNIFE AND SEVERED THE 
DELUSIONS OF HIS 
DISCIPLES. BY INVERTING 
THE NORMAL ORDER OF 
THINGS AND PUTTING HIS 
SHOES ON HIS HEAD, 
ZHAOZHOU AIMED TO TURN 
THE DEADLY KNIFE INTO A 
LIFESAVING 


ONE DAY, WHILE THE MONK NANQUAN 
WAS WORKING IN THE HILLS, A TRAVELING 
MONK APPROACHED TO ASK DIRECTIONS. 
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EXCUSE ME, CAN YOU 
TELL ME HOW TO GET TO 
THE FAMOUS NANQUAN 
TEMPLE? 


| PAID THREE COINS 
FOR THIS SICKLE. 


ASKING 
ABOUT THE 
SICKLE; | JUST 
WANT TO 
KNOW HOw TO 
GET TO THE 
MONASTERY. 


BY EMPHASIZING 
APPEARANCES, 
WE MISS THE 
REAL THING. IN 
PAYING TOO MUCH 
ATTENTION TO 
NAMES AND 
REPUTATIONS, 
WE CAN LAY EYES 
ON WHAT МЕКЕ 
LOOKING FOR 
BUT MISS IT 
COMPLETELY. 


AND IT'S VERY USEFUL 
BECAUSE IT'S SO SHARP. 
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CONGSHEN OF ZHAOZHOU 
(778-863) 


LAY SURNAME HAO, ZHAOZHOU WAS FROM 
LINZI IN QINGZHOU. WHEN НЕ WAS VERY 
YOUNG, HE LEFT HOME FOR THE ORDER AT 
LONGXING TEMPLE, AND HE TOOK HIS VOWS 
AT SONG MOUNTAIN. LATER, HE WENT TO CHI 
PREFECTURE IN ANHUI PROVINCE TO STUDY 
UNDER NANQUAN. 
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WHERE DO YOU 
THE FIRST TIME THEY MET, COME FROM? FROM 
NANQUAN WAS RESTING IN BED. RUIXIANG 
("AUSPICIOUS 
STATUE") 
TEMPLE. 
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.. BUT JUST NOW I SAW A RECLINING BUDDHA. 
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IN DEEP WINTER, 
THE WEATHER 15 
COLD. | HOPE YOU TIENDE 
WILL TAKE 6000 | 
CARE OF YOURSELF. 


THE ORDINARY 
MIND IS THE 
DAO. 
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Г. BUT WITHOUT 
CANILEANIN #7 SETTLING ON ) SETTLING ON A 
ANY PARTICULAR Í A DIRECTION ң DIRECTION, HOW CAN 


DIRECTION? INTRODUCES BIAS. ; | REALIZE THE DAO? 


| THE DAO DOESN'T RESIDE IN : 1 
REALIZATION. REALIZING IS DELUSION, * THERE IS NO 
p) AND NOT REALIZING IS NUMBNESS. ONE s: | CERTAIN WAY TO 
жы _ | WHO HAS ATTAINED THE DAO IS EMPTY SA: THE DAO; EVERY WAY 
AND OPEN. WHY WOULD THEY INSIST “ASN IS ОРЕМ. THERE ARE 
ON ANY PARTICULAR VALUE EE. NR A THOUSAND PATHS BY 
JUDGMENTS? R AAAA, WHICH ONE MAY FREELY 
š № || COME AND 60. YOU 
WANT TO BE ABLE 
TO EXTRAPOLATE A 
THOUSAND OTHER 
THINGS WHEN ONLY 


ONE CLUE — 
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KICKED 
BY A 
DONKEY 


I'VE BEEN 
LEARNING TO 
RIDE A HORSE 
FOR THIRTY 


YEARS, AND = 


TODAY I'M 
KICKED BY 
A DONKEY. 


WHY DON'T 
YOU FINDA 
PLACE TO 
LIVE? 


HA HA HA. 

YOU DON'T 

EVEN KNOW 

WHERE 
YOU 


WHEN POINTING OUT 
OTHER PEOPLE'S 
MISTAKES, THE IDEA 
Ж THAT YOU'RE 
fbi die: HARBORING JUST MAY 
, BE THE ERROR ITSELF. 


rn „== 
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WHEN HE WAS ABOUT EIGHTY YEARS OLD, ZHAOZHOU 
FINALLY SETTLED DOWN AT GUANYIN TEMPLE ON THE 
EASTERN OUTSKIRTS OF THE CITY OF ZHAO (ZHAOZHOU). 


DURING HIS TIME AS 
ABBOT, HE EMPLOYED A 
PROFOUND WISDOM AND 

RELAXED SENSE OF 
HUMOR IN GUIDING HIS 

DISCIPLES DOWN THE 

PATH TOWARDS THE 

GENUINE SELF. 


IF A SEVEN-YEAR-OLD 
CHILD SURPASSES ME, | 
LEARN FROM HIM. IFA 

HUNDRED-YEAR-OLD 
MAN IS LESS THAN ME, 

I TEACH HIM. 
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/ TO A POINT WHERE 
THE MIND IS NAKED, 

WITHOUT A STITCH 

ON, HOW WOULD 

Р ТНАТ ВЕ? 
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ISN'T THERE Me 
SOMETHING ON, ; EVEN THE THOUGHT OF 


THEN? “NOT A STITCH ON” SHOULD 
BE ELIMINATED FROM THE 
MIND. WHEN "THE BUDDHA” 
ISN'T INSISTED ON AS “THE 
BUDDHA,” THE BUDDHA 
SUDDENLY APPEARS. ONLY IN 
THIS WAY CAN ONE GRASP 
THE MEANING OF ZEN. 


ONE DAY, TD as NERS Қ 

NOU" S “eat sj LETS HAVE А CONTEST. {27 27 OKAY! Ано S 
&Í WE'LL MAKE METAPHORS ү - 77У WHOEVER LOSES 

: I | AND SEE WHO САМ МАКЕ | = 11 HASTOEATA !` 
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WHAT ARE ғы 
YOU DOING | THE TRUTH 
IN THE T I a 1$ EVERYWHERE, 
DUNG? SPENDING A THEREFORE THE TRUTH 
MY SUMMER | | 1$ IN EVERYTHING. 
VACATION AT ZHUANGZI SAID, 
THERE. „мй Жөн "THE DAO IS IN FECES 
E | AND URINE,” BECAUSE 
THERE 15 NOWHERE 
THE TRUTH 15 NOT. 
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THERE IS NOWHERE THE DAO IS NOT. JA NUN ONCE | ei 
| 


MUCH SMARTER THAN THE GUT. BOTH 
IF THE N [oF THEIR FUNCTIONS ARE IMPORTANT. 


MIND 15 WHAT IS THE 
PURE, “MYSTICAL SECRET"? 
EVERYTHING 
15 PURE 
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STILL HAVE THAT 
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YOU'RE THE ONE = 
WHO HAS IT IN YOU. IF THE MIND IS PURE, 


EVERYTHING 15 PURE. 
IF THE MIND IS NOT 
PURE, NOTHING IS 
PURE. ZHAOZHOU 

DIDN'T MEAN 
ANYTHING; IT WAS 
THE NUN WHO 
THOUGHT HE DID. 
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DOES A DOG 
POSSESS 


THE 

BUDDHA- 
NATURE OF 
A 006 


x 
BECAUSE IT MADE 
NN SE. 
I DISTINCTIONS IN A 
PREVIOUS LIFE. 


BUT ALL CREATURES 
POSSESS BUDDHA- 
NATURE. WHY 

DOESN'T A 006? 


BUT IF IT POSSESSES 
DOES А DOG МЕ BUDDHA-NATURE, WHY 
POSSESS p. WOULD IT TAKE ON THE 
BUDDHA-NATURE? STINKY FORM OF A DOG? 


A QUESTION CAN 
HAVE MORE THAN 
ONE ANSWER, 
DEPENDING ON 
ONE'S POINT OF 
VIEW. OF COURSE 
A DOG POSSESSES 
THE FUNDAMENTAL 
PRINCIPLE OF 
EXISTENCE, BUT 
SINCE A DOG HAS 
NO AWARENESS OF 


Б BECAUSE IT DIDN'T VE: 
DO WHAT IT 


ITS BUDDHA- 
CLEARLY KNEW NATURE, IT DOESN'T 
WAS RIGHT. "POSSESS" IT. 
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DUST DRIFTS IN 


FROM OUTSIDE. 


IS THERE DUST [5223 (2, 

EVEN IN THE PURITY Бы | 
OF A BUDDHIST — KS GRAN NL. 
SANCTUARY? 


= 
di 
Z 
| SM 
SEE? ANOTHER SPECK ass 


N, JUST DRIFTED IN! 


IS THERE DUST EVEN Z, 
IN THE PURITY OF 985 


A BUDDHIST с 
SANCTUARY? 


A BUDDHIST MONASTERY 
I$ SUPPOSED TO BE A PURE 

SANCTUARY, A PLACE TO BE FREE 
OF DISTRESS. BUT, OF COURSE, 
THERE IS ALSO "DUST" IN IT. TO 
GET CAUGHT UP IN THIS FACT IS 
CONFUSION—JUST 
MORE DUST. 
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| HEARD THAT (8095 COH 
YOU WERE ONCE CEA 
A FOLLOWER OF 


Ж > 
NANQUAN AND : n 


THAT YOU 
INHERITED HIS 
ROBE AND 
: ALMSBOWL. 15 
` THIS CORRECT? 


ZHEN 
PREFECTURE'S 
BIG WHITE 
RADISHES 
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ZHEN PREFECTURE 
PRODUCES VERY LARGE 
WHITE RADISHES. 


HEARSAY IS JUST HEARSAY. 
IF YOU HAVE NOT EXPERIENCED 
SOMETHING FOR YOURSELF, IT'S 
DIFFICULT TO REALLY BELIEVE. 
BELIEF HAS NOTHING TO DO 
WITH WHAT YOU HEAR BUT 
DEPENDS WHOLLY ON 
YOURSELF. IF YOU FOCUS ON 
WHAT OTHERS SAY, IT'S EASY 
TO NEGLECT YOURSELF. 
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IT WAS SAID THAT NEAR THE GUANYIN 
TEMPLE IN HEBEI PROVINCE, THERE 


veN [WAS A FAMOUS BRIDGE CALLED THE 
ZHAOZHOU'S ,|zhAozhou STONE BRIDGE. 


STONE 
BRIDGE 
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I'VE HEARD ABOUT THE ZHAOZHOU 
STONE BRIDGE, BUT WHEN | 
ARRIVED, ALL | SAW WAS A BRIDGE 
MADE OUT OF A SINGLE LOG. 
WHERE'S THE STONE BRIDGE? 


IT IS THE BRIDGE THAT ALLOWS THE 
CROSSING OF DONKEYS, HORSES, AND 
BEING IN THE WORLD. 


YOU ONLY SAW THE 
SINGLE LOG, AND 
YOU DIDN'T SEE THE 
STONE BRIDGE? 
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THAT'S RIGHT. 
WHAT EXACTLY IS 
ZHAOZHOU'S 
STONE BRIDGE? 


THE ACTUAL SINGLE-LOG 
BRIDGE COULD ONLY LET 
ONE PERSON CROSS АТА 
TIME, BUT THROUGH THE 
MERCY OF ZHAOZHOU, HIS 
ABSTRACT STONE BRIDGE 
ALLOWED ALL BEINGS TO 
SAFELY CROSS AT THE 
SAME TIME. 


А MAN ONCE WENT TO THE “сед 
GUANYIN TEMPLE TO BECOME Е 
А MONK AND FINALLY GAINED 

AN AUDIENCE WITH ZHAOZHOU. 
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TIME HERE, AND I'D 
APPRECIATE IT IF 
YOU COULD TEACH 
ME ABOUT SELF- 
CULTIVATION. 


THEN GO WASH 


YOUR BOWL. ENLIGHTENMENT, 


SELF-CULTIVATION, AND 
OUR DAILY ACTIVITIES ARE 
ALL PARTS OF THE SAME 
THING. IT 15 ESSENTIAL ТО 
UNDERSTAND THIS ABOUT 
ENLIGHTENMENT, FOR THE 
MAINTENANCE OF THIS 
ATTITUDE IS SELF-CULTIVATION. 
IT IS NOT BECAUSE OF 
SELF-CULTIVATION THAT WE 
GAIN ENLIGHTENMENT. 
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WHAT IS SELF- 
CULTIVATION? 


EVEN A GREAT MASTER 
LIKE YOURSELF NEEDS 
TO PRACTICE SELF- 
CULTIVATION? 


AND 
EATING. 


BUT THESE ARE 
THINGS WE DO EVERY 
DAY. WHAT IS 


WHAT KINDS OF 

PEOPLE NEED TO 

ENGAGE IN SELF- 
CULTIVATION? 


WHAT DO YOU THINK 
100 EVERY DAY? 


PEOPLE 
LIKE ME. 


SELF-CULTIVATION 
GOES NO FURTHER 
THAN DRESSING ... 


SELF-CULTIVATION 
REFERS TO IDLE 
CONVERSATION, 

WASHING YOUR FACE, 
EATING—ALL THE 
DETAILS OF EVERYDAY 
LIFE THAT SHOULD BE 

DONE WITH CARE 

AND SINCERITY. IF 

PERFORMED IN THIS 

WAY, EVERY LITTLE 

TASK WILL RESONATE 

WITH THE TRUTH. 


A 
CYPRESS 
TREE 
BECOMES 
A 
BUDDHA 


DOES A CYPRESS 
TREE POSSESS THE 
BUDDHA-NATURE? 


WHEN WILL 
IT BECOME A 
BUDDHA? 


WHEN THE 
CYPRESS TREE 
BECOMES A 
BUDDHA. 


AND WHEN WILL 
THE SKY FALL? 


THE BUDDHA-NATURE IS THE 
ORIGINAL NATURE OF ALL 
THINGS. THE TRUE MEANING OF 
ZEN 15 TO GAIN INSIGHT INTO 
THE ENTIRE UNIVERSE AS IT IS 


AND TO BE ONE WITH THE TRUTH. 


THIS TRUTH HAS BEEN AROUND 
SINCE AGES PAST AND WILL BE 
THE SAME FOR AGES TO COME. 
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ALL THINGS RETURN TO THE ONE, BUT 
WHERE DOES THE ONE RETURN TO? 


THE MANY 
RETURN TO 
THE ONE 


WHEN | WAS IN QINGZHOU, | MADE A 
ROBE THAT WEIGHED SEVEN POUNDS. 


ALTHOUGH THE 
UNIVERSE IS 
SEPARATED INTO 

AN INFINITE 
NUMBER OF PARTS, 
AND EACH PART HAS 
ITS OWN DISTINCT 
IDENTITY, THEY ARE 
ALL STILL PARTS OF 
ONE UNIVERSAL 
BODY. THE ONE AND 

THE MANY INTERFUSE 

WITH EACH OTHER, 
50 IF THE MANY 
RETURN TO THE ONE, 
THEN THE ONE 
RETURNS TO THE 

MANY. THEREFORE, 

EVEN THE TINIEST 
SPECKS IN THE 

UNIVERSE RETURN 

TO THE ONE. 


WHAT IS 
ZHAOZHOU? 


ZHAOZHOU'S GUANYIN TEMPLE WAS SITUATED 
JUST OUTSIDE THE CITY OF ZHAOZHOU. 


WHAT IS 
ZHAOZHOU? 


THE EASTERN GATE, 
THE WESTERN GATE, 
THE SOUTHERN GATE, 
THE NORTHERN GATE. ZHAOZHOU'S ZEN WAS JUST 
LIKE THE GATES OF THE CITY 
OF ZHAOZHOU: APPROACHABLE 
FROM ALL SIDES AND LEADING 
IN ALL DIRECTIONS. YOU COULD 
TAKE WHAT YOU WANTED, AND 
IF YOU JUST WANTED TO LOOK, 
YOU COULD DO 50 TO YOUR 
HEART'S CONTENT. 
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I'M LOOKING 
JUST WALK STRAIGHT 


AHEAD. DON'T TURN 
WEST AND DON'T 
TURN EAST. 
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PROFOUND UNDERSTANDING OF 
ZEN SAMADHI. 


Ққ 


I'M LOOKING FOR 
ZHAOZHOU. COULD 


THE SAME PAT 
ANSWER ISN'T 
NECESSARILY 
TRUE IN ALL 
SITUATIONS. THE 
TRUTH OF LIFE IS 
ALWAYS MOVING, 
ALWAYS 
CHANGING. 


SHE DOESN'T 
UNDERSTAND A 
THING. WASN'T 

ZHAOZHOU STANDING 
RIGHT IN FRONT OF 
HER FACE? 
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JUST WALK STRAIGHT 
AHEAD. DON'T TURN 
WEST AND DON'T 
TURN EAST. 
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WHAT IS THE 
MEANING OF THE 
BUDDHA-DHARMA? 


E 


OKAY, | WON'T 
REFER TO 
ANYTHING 
CONCRETE. 


USE A METAPHOR 
INVOLVING 


THE CYPRESS 
TREE OUT 
FRONT. 


THE CYPRESS 
TREE OUT 


50, WHAT IS THE 
MEANING OF THE 
BUDDHA- 

DHARMA? 


GREEN MOUNTAINS ARE 

PURE LIFE; A STREAM IS 

THE BUDDHA SPEAKING. 

THROUGH THE SOUND OF 
FLOWING WATER WE SEE 

THAT THE CYPRESS TREE 
RESONATES WITH THE LIFE 
OF THE UNIVERSE, AND 

THEY BECOME ONE. 
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WHAT IS THE 
MEANING OF ZEN? 


THERE 
IS NO 
SUBSTITUTE 


A 
L4 — 


BUT RIGHT NOW | HAVE 
TO GO RELIEVE MYSELF. 
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CAN YOU DO IT FOR МЕ? 


I'D LIKE TO 
TELL YOU ... 
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THINK ABOUT IT. SUCH 
AN INSIGNIFICANT 
AFFAIR, AND YET | 

MUST DO IT FOR 
MYSELF. 


COMING TO 
UNDERSTAND THE BIG 
QUESTIONS IN LIFE MUST BE 
DONE BY ONESELF; NO ONE 
ELSE CAN DO IT FOR YOU. 
REPEATING OTHER PEOPLE'S 
IDEAS IS LIKE THE MIMICRY 
OF A PARROT—IT MAY BE 
SPEAKING, BUT IT DOESN'T 

KNOW WHAT IT'S SAYING. 


5747 NVE DROPPED 
EVERYTHING. MY ARMS 
ARE EMPTY, AND | COME 
WITH A PEACEFUL 
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DROPPING 
EVERYTHING 
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BUT | TOLD YOU I'VE 
GOT NOTHING. WHAT 
ELSE CAN | LET GO OF? 
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DROPPING 
EVERYTHING MUST 
INCLUDE CASTING 
ASIDE THE VERY 
IDEA OF DROPPING 

EVERYTHING. IF YOU 
CONTINUALLY 
CONCENTRATE ON 
DROPPING 
EVERYTHING, YOU'LL 
NEVER REACH THAT 
REALM OF PURITY 
AND TRANQUILITY. 
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HAVE YOU BEEN 
HERE BEFORE? 


GO IN AND HAVE HAVE YOU 


SOME TEA. BEEN HERE 
BEFORE? 


WHAT'S THAT SUPPOSED 
GO IN AND HAVE TO MEAN? THEY GET 
SOME TEA. TEA IF THEY'VE COME 
BEFORE, AND THEY 
_ GET TEA IF THEY 
Weg, HAVENT. 


GO IN AND HAVE 
SOME TEA. 


THIS IS MY 
FIRST TIME 


WHETHER THEY HAD 
BEEN THERE BEFORE OR 
NOT, ZHAOZHOU DID NOT 

DIFFERENTIATE AND 

INVITED THEM ALL TO 

TEA. ALTHOUGH A CUP 

OF TEA 15 JUST AN 

EXPRESSION OF THE 

ORDINARY MIND, IT 1$ 
THE KEY TO ZEN. 
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SA) А GOVERNMENT OFFICIAL ONCE 
frt IX. ASKED THE ZEN MASTER CONGSHEN: 


N 


IF | 
DON'T GO 
TO HELL, 

WHO WILL? 


| WILL CHANGE 
INTO A HORSE 
OR A DONKEY. 


WHERE WILL 
YOU GO AFTER 
YOU DIE? 
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BUT YOU ARE A MAN OF 
GREAT VIRTUE AND 
WISDOM. WHY WOULD 
YOU GO TO HELL? 


LARE [ ,> Po | 
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i ay | | Al; IF BUDDHISM IS 
i vl ie RESERVED ONLY FOR 


IF | DON'T GO 
TO HELL TO 
TEACH YOU, 
WHO WILL? 


PLACES OF PURITY, DOES 
THAT MEAN THE BUDDHA 
DOESN'T EXIST IN FILTHY 
BATHROOMS? THERE 15 NO PLACE 
WHERE THE BUDDHA DOESN'T 
EXIST. OF COURSE THE BUDDHA 
EXISTS IN HEAVEN, BUT ISN'T 
THERE AN EVEN GREATER NEED 
FOR A BUDDHA IN HELL? 
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YIXUAN OF LINJI, FOUNDER OF THE LINJI (RINZAI) TRADITION 
(D. 867) 


LINJI YIXUAN WAS A NATIVE OF CAO COUNTY IN SHANDONG PROVINCE, AND HIS LAY SURNAME WAS XING. WHILE 
STILL A CHILD, HE DECIDED TO LEAVE HIS FAMILY TO BECOME A MONK, AND HE PURSUED THE TRUTH WITH GREAT 
SINCERITY. AROUND THE AGE OF TWENTY, HE WENT TO ANHUI PROVINCE AND STUDIED UNDER HUANGBO. AFTER 
ATTAINING ENLIGHTENMENT, HE SETTLED DOWN IN ZHENZHOU, HEBEI PROVINCE, AND ESTABLISHED THE LINJI 
TEMPLE, WHERE HE PREACHED HIS OWN STYLE OF ZEN. LIKE MANY ZEN 
MASTERS, HE WAS KNOWN BY HIS PLACE OF RESIDENCE. 
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LINJI OFTEN USED THE SHOUT TO INDUCE 
ENLIGHTENMENT IN HIS STUDENTS, AND 
HIS SHOUT BECAME LIKENED TO DESHAN'S 
USE OF THE STAFF. 
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A SIDE EFFECT OF THIS PRACTICE WAS THAT 
LINJI'S STUDENTS ONLY KNEW HOW TO 
IMITATE HIS USE OF THE SHOUT BUT KNEW 
NOTHING OF ITS FUNCTION OR ITS MEANING. 


cop ETAT 


ier ere 
Е: Pe S4 


124 


$ ТТ ARE ALWAYS IMITATING 
5/ MY SHOUT. NOW I'M GOING 


OUT FROM THE EASTERN HALL, 

AND ONE COMES OUT FROM 

THE WESTERN HALL. an 
WHEN THEY MEET, THEY 
BOTH SHOUT ONCE: 
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NOW, WHICH IS THE HOST 
AND WHICH IS THE GUEST? 


IF YOU CAN'T FIGURE IT 
OUT, DON'T IMITATE MY 
SHOUT ANYMORE. 
IT 1$ NOT THE SHOUT 
THAT 15 IMPORTANT; 
RATHER, IT IS 
UNDERSTANDING THAT 
THE HOST AND THE GUEST 
ARE ORIGINALLY ONE 
AND THE SAME. 
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SOMETIMES A SHOUT IS LIKE THE 
PRECIOUS SWORD OF THE DIAMOND KING; 
SOMETIMES A SHOUT IS LIKE A CROUCHING 

GOLDEN-HAIRED LION; SOMETIMES A SHOUT IS 
LIKE A FISHING LURE; SOMETIMES A SHOUT 

DOESN'T WORK LIKE A SHOUT AT ALL. 


CRACKING 
A WHIP 
TO STOP 

THE FLOW 


LINJI ONCE SAID 
TO A STUDENT: 


Soe ee) 


So he 


DO YOU 


UNDERSTAND? IN ORDER TO 


ATTAIN THE 
REALM OF ZEN AND 
ENLIGHTENMENT, YOU 
MUST FIRST FORSAKE 
THESE DUALITIES: SELF 
AND OTHER, INTERIOR 
AND EXTERIOR, SMALL 
AND LARGE, GOOD AND 
BAD, DELUSION AND 
ENLIGHTENMENT, LIFE 
AND DEATH, BEING AND 
NOTHINGNESS. WE CAN 
ATTAIN THIS NEW LIFE 
NOT THROUGH 
THOUGHT, BUT 
THROUGH DIRECT 
INSIGHT. 


JUST AS THE STUDENT WAS PREPARING TO 
ANSWER, LINJI LET OUT A LOUD SHOUT. 


ONE DAY, LINJI PAID A VISIT TO 
NO A PAGODA BUILT AS A MEMORIAL 


CRUTCHES, TO BODHIDHARMA. 
NO 
DESIRES 


WHICH SHALL YOU I'LL PAY REVERENCE 


PAY REVERENCE TO 
FIRST, BODHIDHARMA ИА NOR 


THE BUDDHA! 


WITH A FLOURISH OF HIS ROBE, 
LINJI HAD TURNED AND LEFT. 


a “<< 
7, SLEEP V 


LIES 


WHAT HAVE 
THEY DONE 
TO YOU?! 


BY SEEKING 

THE BUDDHA, WE LOSE 
THE BUDDHA; IN SEEKING 
BODHIDHARMA, WE LOSE 
BODHIDHARMA. THE MOST 
PRECIOUS THING THERE IS 
RESIDES INSIDE YOU—IT IS 
YOURSELF. IN PURSUING 

EXTERNAL OBJECTS, WE 
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WHAT, AFTER ALL, 
IS THE PROFOUND 
MEANING OF ZEN? 


THE SWEET 
SMELL OF 
OSMANTHUS 


COME WITH ME TO 
THE BACK SIDE OF 
THIS MOUNTAIN. 


SEE? ГМ NOT 
HIDING ANYTHING 
FROM YOU, EITHER. 


CONFUCIUS SAID: “I CONCEAL 
NOTHING FROM YOU." ZEN 
DOESN'T HIDE ANYTHING 
FROM YOU, EITHER. 


CAN YOU SMELL THE 
SWEET OSMANTHUS? 


SEIZE THE MOMENT, 
EXPERIENCE THE PRESENT, 
DON'T LET ANYTHING SLIP 

BY. EVERY EVENING IS A 
SPRING EVENING, AND 
EVERY DAY IS A 600D DAY. 
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HOW САМ | BEND THE 
NATURAL WORLD TO MY 
PURPOSES? 
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F, THEN YOU'VE YET 

TO COMPLETELY 
ABANDON THE SELF AND 

AND SINCERELY 


YOU'LL NEVER GET TO 

THE COMPLETE TRUTH. 

ONLY BY ASSIMILATING 

FORGETTING THE SELF 

CAN YOU BE ONE WITH 
THE TRUTH 


IF YOU TRY TO ATTRACT 
THE TRUTH THROUGH THE 
SEL 


YOURSELF WITH NATURE 


HOW CAN YOU BEND 
YOURSELF TO THE 
PURPOSES OF THE 
NATURAL WORLD? 
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WHO WAS YOUR 
PREVIOUS 
TEACHER? 


THE MONK 
SHOUDUAN 
OF BAIYUN 
WAS HARD- HIS TEACHER 
WORKING YANGQI ONCE 
BUT LACKED ASKED HIM: 
A SENSE OF 
HUMOR. 
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| HEARD THAT MONK YU 
BECAME ENLIGHTENED WHEN 
HE SLIPPED ON A BRIDGE AND 
FELL INTO THE WATER. HE 
EVEN WROTE A POEM 
ABOUT IT. 


YES, HE DID, 
AND | STILL 
REMEMBER IT. 


‚ V HAVE A PEARL BRIGHT AND SHINY, 
*, LONG OBSCURED BY DUST AND FILTH; 
- NOW THE DUST IS GONE AND 

BRIGHTNESS BORN, 
ILLUMINATING RIVERS 
AND HILLS. 
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EARLY THE NEXT 
MORNING... 


SHOUDUAN COULDN'T UNDERSTAND WHAT 
HIS TEACHER FOUND SO FUNNY AND LOST 
SLEEP OVER IT ALL NIGHT. 


DID YOU SEE THAT SILLY 
CLOWN THAT CAME BY 
YESTERDAY? 


THERE 15 ONE ASPECT WHAT IS 
IN WHICH YOU ARE THAT, 
INFERIOR TO THAT CLOWN. SIR? 


@ 


THAT CLOWN LIKES 

PEOPLE TO LAUGH, BUT 
YOU ARE AFRAID OF AT THIS, 
PEOPLE LAUGHING. SHOUDUAN 


ATTAINED 
ENLIGHTENMENT. 


ZEN TRANSCENDS THE RATIONAL 
AND THE IRRATIONAL. WHEN 
SEEKING THE DAO, BE SURE TO 
AVOID GETTING TOO STUFFY AND 
TAKING OTHER PEOPLE'S NATURAL 
REACTIONS TOO SERIOUSLY OR 

~~, 100 PROFOUNDLY. 
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A WATER BUFFALO 
PASSES THROUGH 
A WINDOW. 
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IT OFTEN HAPPENS 
THAT IN PURSUING 
AN IDEAL WE GET 
ALMOST ALL THE WAY 
THERE, BUT LACK THE 
FORTITUDE TO GO THE 
REST OF THE WAY— 
JUST LIKE THE WATER 
BUFFALO THAT MAKES 
IT ALL THE WAY 
THROUGH THE 
WINDOW EXCEPT FOR 
ITS TAIL. THIS 
DOESN'T COUNT AS 
ENLIGHTENMENT. 
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ITS HEAD, ITS HORNS, AND FINALLY =. 
ITS HOOVES ALL MAKE IT... LEE 
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ONE DAY, WHEN THE 


| 
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WITH MEDITATING, A AS SOON AS | 


RETIRED GENERAL ELIMINATE MY 


BAD HABITS, I'LL 
A SLIGHT APPROACHED AND RETURN TO 


INFORMED DAHUI 


THE FIRE BECOME A MONK: DISCIPLE. 
RETURNS 
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WHY DID YOU GET 
UP SO EARLY? YOUR 


= Б 
Ҹ | 
I'M READY NOW. I'VE RID Sr 


ща 


MYSELF OF ALL MY BAD Е WIFE IS HOME 


HABITS. Af š SLEEPING WITH 
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E) ESA БУ ІТНІМКІТ А LITTLE 
en) WES EARLY FOR YOU TO 
И E. = | BECOME A MONK. YOU'D TUN uke 
DARE YOU ... ?! 2 j GERE \BETTER RUN ALONG HOME 


a TWO EXTERIOR 
=N AND PRACTICE MORE 


OF OUR INNER 
THOUGHTS, BUT 
MOST PEOPLE'S 
WORDS EXCEED 
THEIR ACTIONS. 
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SHANNENG WAS A ZEN 
MASTER DURING THE 
SOUTHERN SONG DYNASTY, 
WHO OFTEN SAID: 


Ss rm MAE 
EEE 


OBSCURE THE 
ETERNAL EMPTINESS 
OF THE INFINITE 
PAST. 


DO NOT LET 
THE ETERNAL 
EMPTINESS OF 
THE INFINITE 

PAST ... 
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DO NOT LET 
ONE DAY'S 
CLEAR 


OBSCURE ONE 
DAY'S CLEAR 
MOON. 


EVERYONE DISLIKES N 
A DAY OF STIFLING 


WHAT 15 THIS 
“ONE DAY'S 
CLEAR MOON"? 


A FRAGRANT BREEZE X 
BLOWS FROM THE 
SOUTH, AND THE 

TEMPLES AND 

PAVILIONS BECOME 

SLIGHTLY COOLER. 


BUT | 
REVEL IN 
A LONG 
SUMMER 
DAY. 
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WHETHER YOU UNDERSTAND 

OR NOT, JUST CONCERN 
YOURSELF WITH THE 

MATTERS AT HAND. 


WE OFTEN DISCOVER A CERTAIN JOY 
IN HARDSHIP AFTER THE HARDSHIP IS 
OVER. IF WE CAN DISCOVER IT WHILE 
IT IS HAPPENING, THEN SUMMER WILL 
HAVE ITS GOODNESS AND WINTER 
WILL HAVE ITS WONDERS. 
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HOW MUST | LEAD MY 
LIFE SO THAT | AM 
COMPLETELY AT ONE 

WITH THE DAO? 


MONK NIAOKE 
ABOUT ZEN: 


EASIER 
KNOWN 

THAN 
DONE 


DO GOOD THINGS AND 
DON'T DO BAD THINGS. 


THREE-YEAR-OLD 
KNOWS THAT MUCH. 
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A THREE-YEAR-OLD MAY 
KNOW IT, BUT NOT EVEN A 
ONE-HUNDRED-YEAR-OLD 
CAN DO IT. 


SOCRATES SAID THAT IF PEOPLE 
KNOW WHAT THEY SHOULD DO, 
THEY WILL DO IT; BUT HE 

UNDERESTIMATED PEOPLE'S 

<a ABILITY T0 FAIL THEMSELVES. 
CRED EVERYONE KNOWS WHAT THEY 
19 SHOULD DO, BUT HOW MANY 
y^ PEOPLE ACTUALLY DO IT? 


ASADISCIPLE WAS АҚЫҒА Care ЗУЛУ а 
TAKING LEAVE OF THE RN WAS ou == 


MONK NIAOKE ... 


WHAT 
ISN'T THE 
BUDDHA- 


THANK YOU VERY 
MUCH FOR 
EVERYTHING. I'LL 
BE GOING NOW. 


4 > 
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{ 


WHERE 
ARE YOU 


OFF TO? 


DHARMA? 
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SPEAKING OF THE 
BUDDHA-DHARMA, | 
HAVE A BIT OF IT 
RIGHT HERE. 


| 
TRAVEL THE LAND 
STUDYING THE 


x 


< A í > 


TRUTH OF THINGS 
DOES NOT RESIDE IN 
SOME UNREACHABLE 

DISTANT PLACE; IT IS IN 

OUR MINDS. EVERYTHING 
POSSESSES THE BUDDHA- 
NATURE, 50 WHAT IS THERE 
THAT ISN'T THE BUDDHA- 


15 THIS NOT THE 
BUDDHA-DHARMA 
AS WELL? 


AT THIS, NIAOKE PULLED A 
THREAD FROM HIS SLEEVE. 
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HOW SHOULD | 
PRACTICE THE DAO? 


THE 
ORDINARY 
MIND 


ISN'T THAT 
WHAT MOST 
PEOPLE DO 
ANYWAY? 


EAT WHEN YOU'RE 
HUNGRY, AND SLEEP 
WHEN YOU'RE TIRED. 


NO, NO, NO. THAT'S 
NOT WHAT MOST 
PEOPLE DO. 


MOST PEOPLE ENTERTAIN A 
THOUSAND DESIRES WHILE THEY 
EAT AND UNTIE A THOUSAND 

KNOTS WHILE THEY SLEEP. 


HOW MANY PEOPLE WAKE 
UP IN THE MORNING STILL 
FIGURING OUT PROBLEMS 

FROM THE DAY BEFORE? WE 
SHOULD TAKE EVERYTHING 

THAT THREATENS OUR PEACE 

OF MIND AND THROW IT OUT. 

WE SHOULD LIVE ACCORDING 
TO OUR ORIGINAL NATURE 
BECAUSE THE ORDINARY 

= MIND IS THE DAO. 


THE MONK SHITOU XIQIAN WAS A DISCIPLE 
OF THE SIXTH ZEN ANCESTOR HUINENG. 
AFTER HUINENG ENTERED NIRVANA, 
хе TL SHITOU XIQIAN WENT ON A JOURNEY. 
RETURNING ау d ; 
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I'M COMING 
FROM CAOXI, THE WHAT DID YOU 


PLACE OF THE GAIN AT CAOXI? 
SIXTH ANCESTOR. 
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STUDENT WITH 
ANYTHING, BUT 
THEY CAN HELP 
THAT STUDENT 
UNDERSTAND 
EVERYTHING IN 
THE STUDENT'S 
OWN MIND. 
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AN 


THEN WHY 
DID YOU 
60? 
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DAOWU OF TIANHUANG 
(748-807) 


LAY SURNAME ZHANG, DAOWU WAS FROM 
DONGYANG IN ZHEJIANG. HE TOOK HIS VOWS IN 
HANG PREFECTURE WHEN HE WAS TWENTY-FIVE 

AND THEN FOLLOWED DAOQIN OF JINGSHAN, 

WHICH WAS HIS FIRST CONTACT WITH ZEN. AFTER 

FOLLOWING 
JINGSHAN FOR 
FIVE YEARS, HE 
WENT TO MAZU 
TO VERIFY HIS 
LEARNING. 
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AFTER ONE FREES 
ONESELF OF THE CONCEPTS 
OF MEDITATION AND 
KNOWLEDGE, WHAT OTHER 
DHARMA IS THERE TO 

TEACH OTHERS? 


THERE ARE NO 
SLAVES HERE. WHAT 

IS THIS TALK OF А 
FREEING ONESELF? ¿ 


AFTER TWO 
MORE YEARS, 
HE WENT TO SEE 
SHITOU XIQIAN. 


THIS I'VE 
UNDERSTOOD 
FOR A LONG 
TIME. 


| DON'T QUITE 
UNDERSTAND ... 


OH, | DIDN'T KNOW 
YOU HAD ALREADY 
ATTAINED 
ENLIGHTENMENT! 


YOUR BODY 15 
THE EVIDENCE. 


TELL ME—WHO ARE 
OUR SUCCESSORS? 


err S 


I САМ SEE THE TRUTH 


WITH JUST A GLANCE. 


BUT YOU'RE 

JUDGING ME 

WITHOUT ANY 
EVIDENCE! 


OKAY, LETS SAY YOU'RE 
RIGHT. BUT WHAT WILL 
I USE TO TEACH OUR 

SUCCESSORS? 


ZEN IS EVERYWHERE, 
BUT THERE IS NO 
ENTRYWAY. LIKEWISE, 
AS THERE 15 NO 
ENTRYWAY TO 
EMPTINESS, YOU 
ENTER BY WAY OF 
EMPTINESS BECAUSE 
EMPTINESS IS 
EVERYWHERE. 
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BISCUITS FOR 
SALE. GET YOUR 
DELICIOUS 


CHONGXIN OF LONGTAN 


A LIVING. 


以 Ж 

X + (782-865) BISCUITS HERE! 

и 村 LONGTAN WAS 

我 Ж ORIGINALLY 

HW ° FROM HUNAN. 

° ж HE WAS A 

+ H STUDENT OF 
以 Ë TIANHUANG | LONGTAN GREW UP 
+ IMPOVERISHED AND 
gt SOLD BISCUITS FOR 
E. 
之 


d 


THIS 15 FROM ME 
TO YOU. MAY YOU 
HAVE MANY 
GRANDCHILDREN. 


Hark T EE. 


AND EACH TIME, 
DAOWU WOULD GIVE 
2 ONE BACK ТО LONGTAN. 


DAOWU LET LONGTAN = 1 
STAY IN A SMALL HUT 

NEXT TO THE | 
MONASTERY, AND IN b | 
ORDER TO EXPRESS | 


‚Um 


EHRT gE HAT жатыр m£ pF 


HIS GRATITUDE, бы 
EVERY DAY LONGTAN АТ 
WOULD BRING TEN 2 


BISCUITS FOR DAOWU. 
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HOW COME EVERY 
TIME I GIVE YOU 
BISCUITS, YOU GIVE 
ME ONE BACK? 
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UPON HEARING THIS, 
LONGTAN ATTAINED A 
SMALL REALIZATION 
AND DECIDED TO JOIN 
THE ORDER AND 
FOLLOW DAOWU. 


YOU GIVE TO ME, AND | 
GIVE BACK TO YOU. IS 
THERE SOMETHING WRONG 
WITH THAT? 
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I AM CONSTANTLY 
GIVING YOU 
INSIGHTS. 


| HAVE BEEN 
FOLLOWING YOU 
FOR QUITE A WHILE 
NOW, BUT YOU HAVE 
YET TO GIVE ME ANY 
INSIGHTS. 


(идао) 


INSIGHTS? 


SEHE „хад Qk ui ah a> а-ы 


YOU BRING ME TEA, AND | AREI 
TAKE IT. YOU BRING ME \ x LONGTAN LOWERED HIS HEAD 
FOOD, AND | EAT IT. YOU ) та Каси AND THOUGHT FOR A BIT. 
BOW TO ME, AND | NOD : 
MY HEAD. : š 


Wak BS 


7 


8 


EF 


жш 
Z EEN WH OH ет Шан M 25 ARE E PR me | 


„Мина 


‚um 


yr AND ANYWHERE, BUT THINKING 


i BOUT IT WILL LEAD TO ON HEARING 
: š THIS, LONGTAN EXPERIENCING ZEN 15 BEING 


IMMEDIATELY ABLE TO APPRECIATE THE 
ATTAINED GOODNESS AND BEAUTY OF 
ENLIGHTENMENT. ç EVERY DETAIL IN LIFE. THE 
| MIND AND BODY ARE 
FOREVER ONE. EAT WHEN 
IT'S TIME TO EAT; SLEEP 
WHEN IT'S TIME TO SLEEP. 
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A NUN 
ONCE ASKED 
LONGTAN: 


HOW SHOULD | CULTIVATE 

MYSELF SO THAT IN MY 

NEXT LIFE | CAN BE A 
MONK? 


STEER 


HOW LONG HAVE 
YOU BEEN A NUN? 


RIGHT NOW, I'M 
A NUN. WHO 
DOESN'T KNOW 
a 


WHAT ARE 
YOU NOW? 


MY QUESTION IS, 
WILL | EVER 
BECOME A MONK? 


WHO KNOWS 
You? 


THE DIFFERENCE BETWEEN 
MALE AND FEMALE IS IN 
APPEARANCE ONLY; IT IS 

UNREAL. HOW CAN ANYONE 
WHO QUIBBLES ABOUT 
UNREALITY ENGAGE 

IN SELF-CULTIVATION? 


XUANJIAN OF DESHAN 
(780-865) 


А NATIVE OF JIANNAN ІМ SICHUAN, ХОАМЛАМ $ 
ORIGINAL SURNAME WAS ZHOU. HE LEFT HOME TO JOIN 
THE MONKHOOD AT AN EARLY AGE AND EXTENSIVELY 
STUDIED THE DOCTRINES OF DISCIPLINE. HE LEARNED 
THE ENTIRE DIAMOND SUTRA BY HEART, AND BECAUSE 
OF THIS HE BECAME KNOWN AS DIAMOND ZHOU. 


LATER, HE LEARNED THAT THE RIVAL SOUTHERN 
TRADITION OF ZEN HAD GAINED A GREAT FOLLOWING. 
INFLAMED BY THIS, HE HEADED SOUTH TO CHALLENGE 

THEIR TEACHINGS. HIS MONASTERY WAS LATER 
LOCATED AT DESHAN IN HUNAN PROVINCE, SO PEOPLE 

REFER TO HIM AS DESHAN. 


THOSE SOUTHERN SCOUNDRELS! HOW DARE 
THEY SAY ZEN IS DIRECT POINTING AT 
ONE'S MIND, SEEING ONE'S NATURE, 

BECOMING A BUDDHA?! WHY, I'LL 
PULVERIZE THEIR DENS 


EXCUSE ME, I'D LIKE 
TO BUY TWO 


SO HE PACKED UP HIS QINGLONG 
COMMENTARY ON THE DIAMOND SUTRA 
AND LEFT SICHUAN FOR HUNAN. 


WHAT BOOK 15 
| THAT YOU'RE 
FR == CARRYING? 


THIS IS A COPY OF 
THE QINGLONG 
COMMENTARY. 
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WHICH SUTRA 
DOES IT 
EXPLAIN? 


Г... UM... I 
DON'T KNOW 


I'LL TELL YOU WHAT: I'LL ASK 
YOU A QUESTION, AND IF YOU 

EN CAN ANSWER IT, I'LL GIVE 
WAN I YOU THE REFRESHMENTS FOR 


IT SAYS, “THE MIND OF 
y THE PAST IS UNATTAINABLE. 

44 THE MIND OF THE PRESENT 

15 UNATTAINABLE. THE 
MIND OF THE FUTURE IS ks 
UNATTAINABLE.” NOW, WW 
WHICH MIND WOULD YOU | 
y, LIKE TO REFRESH? |= 


ЇЇ 


SORRY, | GUESS 
YOU'LL HAVE ТО 60 
ELSEWHERE FOR YOUR 
REFRESHMENTS. 


| PLANNED ON COMING TO SEE 
LONGTAN, BUT NOW THAT I'VE 
ARRIVED, | SEE NEITHER 
DRAGON NOR POOL. 


DESHAN REMAINED AT THE TEMPLE 7 
IN SILENCE, DETERMINED TO LEARN 
WHAT HE COULD FROM LONGTAN. 
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WOW, LOOK 
HOW DARK 


YOU HAVE 
ARRIVED AT 
LONGTAN. 


IT'S LATE. PERHAPS 
YOU SHOULD 60 TO 
YOUR ROOM AND GET 
SOME SLEEP. 


HERE'S A 
CANDLE. 
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THE NEXT DAY, DESHAN ^^ 
TOOK HIS COPY OF THE 
QINGLONG COMMENTARY 
TO THE MAIN HALL AND 


LONGTAN BURNED IT. 


SUDDENLY BLEW 
OUT THE CANDLE, 
AND IT WAS AT 
THIS MOMENT 
THAT DESHAN 
ATTAINED 
ENLIGHTENMENT. 


LEARNING ALL THE 
VARIOUS PROFOUND 

PHILOSOPHIES IS LIKE 
A MERE STRAND OF 


HAIR IN THE 
VASTNESS OF SPACE; 
Sun IT IS NOT UNTIL THE 
UNDERSTANDING THE 110 
FUNDAMENTAL EXTERNAL LIGHT IS 


EXTINGUISHED THAT 
OUR INTERNAL 
LIGHT SHINES 

BRIGHT. IT IS NOT 
UNTIL OUR CRUTCH 
15 DISCARDED THAT 
WE CAN REALIZE 
OUR LATENT 
POTENTIAL. 


FORCES OF THE 
WORLD IS LIKE A 
MERE DROP INA 
GIANT ABYSS. 


Z36772 
WHAT'S THAT 5 VL 
SOUND OUTSIDE? А Gime 
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JINGQING | (ОА 
AND THE \ NAE 
SOUND OF 

RAINDROPS 
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THE ZEN MASTER 
NT JINGQING ASKED ONE 
OF HIS DISCIPLES: 


ALL BEINGS ARE 
UPSIDE-DOWN; THEY LOSE 
THEMSELVES IN PURSUIT 

OF THINGS. 


HOW SHOULD 
| FEEL? 


WE SHOULD BECOME ONE 
WITH OUR SURROUNDINGS, 
FORGET OURSELVES IN THE 

WORLD AROUND US, AND 

ENTER THE ONE SINGLE 

RAINDROP BETWEEN HEAVEN 
AND EARTH. AS WE DO THIS, 
TWO BECOME ONE, AND WE 

UNDERSTAND INTUITIVELY 

AND COMPLETELY. 
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RECOGNIZING 


THE TRUE 
SELF 


ONCE AN OFFICIAL 
NAMED WEI WENT 
TO SEE THE ZEN 

MASTER XUANSHA. 


"IT'S THIS! YOU HAVE IT 


EVERY DAY, AND YET YOU 


12) DON'T KNOW WHAT "IT" IS! 


' PEOPLE SAY THAT WE'RE 


ALWAYS USING IT, BUT | 
STILL DON'T KNOW 
WHAT "IT" IS. 


UH, SIR? YOU 

STILL HAVEN'T 

TOLD ME WHAT 
"IT I$... (TS 


"ARRIVING AT THE DAO IS 
NOT DIFFICULT. WHAT'S LEFT 
IS CHOOSING IT." ASKING 
WHERE THE ROAD LIES IS A 
GREAT MISTAKE BECAUSE THERE 
I$ NO ROAD. WE HAVE BEEN 
ON THE WAY (РАО) ALL ALONG. 


ON YOUR WAY HERE, 
YOU PASSED THROUGH 
A SMALL VALLEY, 
DID YOU NOT? 


THE 
SOUND 


OF THE A BUDDHIST Ке 
MAN WENT Ze 
TO SEE A 
TEACHER 

IN THE 

MOUNTAINS 

TO HELP HIM 
FIND THE 


PATH OF ZEN. |. 
- а Сол 


STREAM 


DID YOU HEAR THE SOUND 
F THE STREAM IN THE 
VALLEY? 


THE PLACE WHERE YOU 
HEARD THE SOUND OF THE 
STREAM 15 WHERE THE 
Cras PATH OF ZEN BEGINS. 

b 


THERE 15 GOODNESS IN A 
BLOSSOMING FLOWER, AND 
THERE IS BEAUTY IN A 
WITHERING FLOWER. WHEN 
YOU CAN SEE THE BEAUTY 
AND GOODNESS IN 
EVERYTHING AROUND YOU, 
YOU HAVE ENTERED THE 
GATES OF ZEN. 
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LAUGHING 


WITH 


22 À ISUDDENIY TRE CLOUDS 
HEAVEN PARTED, AND THE 
MOON COULD BE SEEN Ñ 


AND WEIYAN OF YAOSHAN, 
EARTH LIKE MANY WELL-KNOWN 
ZEN MASTERS, CAME TO 

BE IDENTIFIED BY HIS 

PLACE OF RESIDENCE, 

AND SO WE CALL HIM 


(идао) 
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IT WAS 50 LOUD THAT IT COULD BE 
HEARD FOR MILES IN ALL DIRECTIONS. 


ІШ IF WE CAN JUST 
LAUGHTER, BUT I HAVE / ^_^" UE vem FORGET OURSELVES, 
NO IDEA WHERE IT IN THE HILLS. WE CAN BECOME ONE 
COULD HAVE COME WITH OUR ENVIRONMENT 
= NO MATTER THE 
CIRCUMSTANCES. YAOSHAN 
WAS ABLE TO FORGET 
HIMSELF AND LAUGH OUT 
LOUD, THUS BECOMING 
ONE WITH HEAVEN 
AND EARTH. 
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ZEN 


IT HAD BEEN QUITE 
A WHILE SINCE 
YAOSHAN HAD 
GIVEN A LECTURE. 


THE DISCIPLES ARE 
EAGER TO RECEIVE 
YOUR GUIDANCE. 


OKAY, RING 
THE BELL, AND 
HAVE EVERYONE 
GATHER IN 
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WHY ARE YOU THERE ARE DHARMA TEACHERS TO 
LEAVING WITHOUT TEACH THE SUTRAS AND VINAYA 
SAYING TEACHERS TO TEACH THE RULES, BUT 
ANYTHING? Ë I'M A ZEN TEACHER. IT'S NO USE 
TALKING ABOUT IT BECAUSE ZEN 
CAN'T BE PUT INTO WORDS. SO HOW 
CAN YOU BLAME ME? 


ZEN BELONGS 
TO NEITHER THE 
PAST, THE 
PRESENT, NOR THE 
FUTURE. IT IS 
SOMETHING THAT 
JUST IS AND CAN'T 
BE EXPRESSED 
THROUGH WORDS. 
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THE FAMOUS SCHOLAR 


LI AO ONCE PAID A 
CLOUDS IN VISIT TO YAOSHAN, 


THE BLUE BUT AT THE TIME, 


YAOSHAN WAS BUSY 
SKY, WATER RECITING SCRIPTURES 


IN A BOTTLE / | AND so PAID No HEED 
а TO HIS VISITOR. 


HMPH! HEARING 
ABOUT HIM WAS 
MORE INTERESTING 
THAN SEEING HIM. 


PLEASE 
FORGIVE ME. 


CLOUDS IN THE BLUE 
SKY AND WATER IN 
A BOTTLE. 


YOU BELIEVE YOUR 
EARS BUT 
UNDERESTIMATE 
YOUR EYES. 


WHAT 15 
THE DAO? 


DON'T WORRY ABOUT WHETHER 
THE CLOUDS ARE GOING TO 
TURN INTO WATER OR 
WHETHER THE WATER IS GOING 
TO TURN INTO CLOUDS. IF IT'S 
CLOUDS, TAKE A CLOUD'S 
LEISURELY POINT OF VIEW; 
AND IF IT'S WATER, == 

TAKE WATER'S 
PLACID, CAREFREE 
POINT OF VIEW. 


SNOWFLAKES 
FALL WHERE 
THEY SHOULD 


WHERE WOULD 
THAT BE? 


A LAY BUDDHIST BY THE NAME OF 
PANG ONCE PAID A VISIT TO YAOSHAN. 
AS HE WAS ABOUT TO LEAVE, YAOSHAN 

ASKED TWO OF THE МОМАЗТЕКУ $ 

GUESTS TO SHOW HIM OUT. 


ae 


YOU CALL YOURSELF A 
STUDENT OF ZEN? 


PLEASE SHOW 
HIM OUT. 


AH, LOOK AT THE GOOD 
SNOWFLAKES, EACH 
FALLING IN ITS 
RIGHTFUL PLACE. 


q 
aif LOOK AT YOU! YOUR EYES SEE V 
SP К \ LIKE A BLIND MAN AND YOUR Yf 
СК MOUTH SPEAKS LIKE A MUTE! 124, 


EVERYTHING UNDER 
HEAVEN, WHETHER IT BE 
LARGE OR SMALL, 
IMPORTANT OR 
INSIGNIFICANT, HAS ITS 
OWN PARTICULAR PLACE. 
AND WHEN IT ARRIVES 
IN ITS RIGHTFUL PLACE, 
WHY ASK WHY? THAT'S 
JUST HOW IT IS! 
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JIANYUAN AND HIS TEACHER “ 
DAOWU PAID THEIR IS HE ALIVE 
RESPECTS TO THE FAMILY OR DEAD? 
OF A DECEASED FRIEND. 


WHAT ARE SUM Тар ALIVE, AND 
YOU CAN'T SAY 
LIFE AND ü Y с HE'S DEAD. 
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| IF YOU CAN'T IF YOU'RE 

WHY CAN'T SAY IT, YOU GOING TO HIT 

YOU SAY IT? CAN'T SAY IT. МЕ, HIT ME. | 
STILL WON'T 
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WHAT KIND 0F 
TEACHER ARE 
Y0U? Y0U 
KNOW AND YET 
YOU WON'T TELL 
YOUR STUDENT! 
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IF YOU WON'T 
SAY, JUST 
FORGET IT! 
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AFTER A TIME, DAOWU 
PASSED AWAY. JIANYUAN 
SOUGHT OUT ANOTHER 


20-594 nik n 


29-9 Бали HET Er. 


ANOTHER DAY, HE WAS | 
FOUND CARRYING A 
HOE AND PACING UP 

AND DOWN THE 
TEMPLE HALL. 


Крали ДА 24 EE an он ВР Брой За LA 


I'M DOING 
MY BEST. 


=== WAS SUDDENLY 


ENLIGHTENED. 


WHAT ARE 
YOU DOING? 


‚Е ГМ SEARCHING 
FOR MY 
TEACHER'S 


FLOODING WATERS REACH 
FAR AND WIDE; WHITE 
WAVES INUNDATE THE 
ТА HEAVENS. WHAT RELICS 


WHEN WE ARE ALIVE, LIFE IS 
EVERYTHING TO US. AS FOR 

DEAD PEOPLE, DEATH IS ALL 
THERE 1$ FOR THEM. WHILE 

YOU ARE ALIVE, CONCENTRATE 
ON LIVING. THIS WAY, YOU 
WON'T BE APPREHENSIVE 

ABOUT DEATH. 
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LIANGJIE OF DONGSHAN 
(807-869) 


LAY SURNAME YU, DONGSHAN WAS FROM KUAIJI 
IN ZHEJIANG. HE JOINED THE ORDER AS A BOY, 
AND AFTER HIS ENLIGHTENMENT HE BECAME 
THE ABBOT AT DONG MOUNTAIN (DONGSHAN) 
IN JIANGXI IN THE YEAR 860. HE WAS THE 
COFOUNDER (ALONG WITH HIS STUDENT 
CAOSHAN) OF THE CAODONG (SOTO) TRADITION. 
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ONCE WHEN / uo MATTER, NO 


FEELING, NO THOUGHT,\ | ` 2 ` NO IDEA OF EYES, EARS, 

NO PREDISPOSITIONS, Пр 77. NOSE, TONGUE, OR BODY 

NO CONSCIOUSNESS | 57. ... NO COLORS, SOUNDS, 
| ux SMELLS, TASTES ... 


SUTRA WITH 
HIS TEACHER ... 
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| OBVIOUSLY HAVE 


cem] | THINK YOU SHOULD 
EYES, EARS, NOSE, AND таи 
А TONGUE. WHY DOES FIND ANOTHER 


TEACHER. ГМ NOT FIT 
THE SCRIPTURE SAY | TO TEACH YOU. 


SEE 
oat 


їн ЖЕҢ Ж 


N 
Л 


Hyh I 


== = 
i Z= Curr ы 
= a ee Ce EID. 
UM DELL IEEE ui 
TT ee = T 


158 


VARIOUS PLACES, LEARNING FROM THE 
GREAT MASTERS. 


WITH THE MOUTH MY 
PARENTS GAVE ME, | 
DARE NOT TELL YOU. 


THEN WHO 
SHOULD | ASK? 


HE WENT TO SEE NANQUAN AND 
STAYED WITH HIM FOR A WHILE. 


DO INSENTIENT 
THINGS REALLY 
SPEAK THE DHARMA? 
IF THEY DO, HOW 
COME | CAN'T 
HEAR IT? 


50, WITH A LETTER 
OF INTRODUCTION, 
DONGSHAN WENT 
TO SEE YUNYAN. 
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WHEN INSENTIENT 52 
THINGS SPEAK THE 
DHARMA, WHO 
CAN HEAR IT? 


CET. св. 
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Te Te L Lien 


ME SPEAK THE DHARMA, HOW 
COULD YOU HEAR INSENTIENT 
THINGS SPEAK THE 

Ms. DHARMA? 


Fee et 
DU i Ur EAMUS. 
errr 


CAN YOU 
HEAR IT? 


IF | COULD HEAR 
8 IT, | WOULD 
THE BECOME THE ; 
INSENTIENTI DHARMA-BODY, 7 


“WHICH SCRIPTURE 
SAYS THAT 
INSENTIENT 
THINGS SPEAK 
THE DHARMA? 


SON DOESNT THE AMITABHA SUTRA 
RB SAY, "RIVERS, BIRDS, TREES, 
AND FORESTS ALL RECITE THE 

DHARMA"? 


TASTIC! 
AMAZING ARE THE INSENTIENT 
THINGS SPEAKING THE DHARMA; 
IF YOU LISTEN WITH YOUR EARS, 
IT'S DIFFICULT TO HEAR, 

IF YOU LISTEN WITH YOUR EYES, 
YOU'LL COME TO REALIZE. 


IF YOU SEE WITH 
YOUR EYES, HEAR 
WITH YOUR EARS, AND 
SMELL WITH YOUR NOSE, 
ALTHOUGH YOU'LL SEE 
A MOUNTAIN FORA 
MOUNTAIN, THE PICTURE 
WON'T BE COMPLETE. IF THE 
INTERNAL AND EXTERNAL CAN 
BECOME ONE, IF THE MIND 
AND FORM CAN COALESCE, 
IF BONE AND FLESH CAN 
INTERFUSE, AND THEN IF THE 
EYES CAN BECOME LIKE THE 
EARS, THE EARS LIKE THE 
NOSE, THE NOSE LIKE THE 
MOUTH—IF THERE IS NO 
DIFFERENTIATION AT ALL, 
THEN ON SEEING A TENDER 
SHOOT YOU'LL SEE ALL OF 
LIFE, AND ON SEEING A 
FALLING LEAF YOU'LL 
KNOW THE TREE 15 
GOING INTO 
REPOSE. 
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A STUDENT ASKED 
LIANGJIE OF 
DONGSHAN: 


WHERE SHOULD WE GO 
FOR SHELTER DURING 
SUMMER AND WINTER? 


COLD 
WHEN COLD, 
HOT WHEN 


WHY DON'T YOU 60 

SOMEPLACE WHERE 
THERE 15 NO SUMMER 
OR WINTER? 


WHERE IS THERE 
A PLACE THAT IS 
NEITHER HOT 
NOR COLD? 


WHEN IT'S HOT 
OUT, TURN 
YOURSELF HOT. 


WHEN IT'S COLD OUT, 
TURN YOURSELF COLD. 


IF WE ARE 
COMFORTABLE IN 
ZEN, HEAT AND COLD 
WON'T BOTHER US. 
WINTER AND SUMMER 
ARE NATURAL 
OCCURRENCES, SO WE 
SHOULD BECOME ONE 
WITH THEM RATHER 
THAN FIGHT THEM. 
THEN THEY WILL 
SUDDENLY 
DISAPPEAR. 


A STUDENT 


ALL DIRECTIONS LEAD TO THE 


ASKED THE 
LAND OF THE BUDDHA, AND 
ZEN MASTER ONE ROAD LEADS DIRECTLY TO 


THE GATES OF NIRVANA. 
\ PLEASE TELL ME WHERE THIS 
a ROAD BEGINS. 


QIANFENG: 


YOU DON'T 
NEED TO TRAVEL TO 
SOME ILLUSORY WORLD 
TO FIND THE PRINCIPLES OF 
LIFE; JUST PAY ATTENTION TO 
THE DETAILS OF LIFE AND 
EXPERIENCE THEM. WHEN YOU 
BEGIN TO DOUBT, AN ANSWER 
15 MOST LIKELY FOUND 
WHERE THE QUESTION 
BEGINS. 
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FAYAN WENYI 
(885-958) 


LAY SURNAME LU, FAYAN WAS FROM YUHANG 
IN ZHEJIANG. AS A BOY, HE LEFT HOME TO 
JOIN THE ORDER AND STUDIED THE DHARMA 
UNDER THE VINAYA TEACHER XIJUE. НЕ 
FOUNDED THE FAYAN TRADITION, ONE OF 
THE FIVE ZEN TRADITIONS. 


FAYAN 


THE MONASTERY'S 
ABBOT, LUOHAN 
GUICHEN, ASKED 
HIM: 


I'M ON 
A QUEST FOR 


7 
ері) 
a m a N 


THAT'S THE BEST 
ANSWER! 


LOOKING FOR GUIDANCE FROM 
VARIOUS TEACHERS. ONCE WHEN 
HE WAS PASSING BY THE DIZANG 


IN TO REST. 


UNDERSTANDING. 


ies ER 
a | 


TRAVELED THE LAND, 


WHY A QUEST? 


THE SNOW HAS 
STOPPED. | SHOULD 
BE GOING. 


YOU SAID THAT OF THE THREE N 
REALMS THERE 15 ONLY MIND, AND Way 
OF THE TEN THOUSAND DHARMAS 
THERE 15 ONLY CONSCIOUSNESS. 


ке] WELL, MR. QUESTING 
MONK, WHY WOULD 

YOU PUT A HUGE 
ROCK INSIDE YOUR 


15 THAT ROCK OVER THERE IN THE 
MIND OR OUTSIDE THE MIND? 
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THAT'S NOT HOW 


| I'M OUT OF 
THE BUDDHA EXPLANATIONS. 


AFTER THIS EXCHANGE, ЕДУАМ DECIDED 
TO STAY AT THE MONASTERY TO STUDY 
UNDER LUOHAN. BUT EVERY TIME HE 4% DHARMA IS. 

TRIED TO EXPLAIN SOMETHING, ! 
LUOHAN WOULD REJECT IT. 
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AS FAR AS THE 
BUDDHA-DHARMA 
GOES, EACH THING 

COMES AS IT IS. 


ALL THINGS COME 
AS THEY ARE, WITH 
NOTHING INHERENTLY 
600D OR BAD; BUT AS 
SOON AS PEOPLE 
PERCEIVE THEM, A 
PEACOCK IS SUDDENLY 
BEAUTIFUL AND A 
ON HEARING CROW IS UGLY. IS A 
THIS, FAYAN CROW REALLY UGLY? 
WAS SUDDENLY 
ENLIGHTENED. 
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AFTER TAKING HIS VOWS, HUINENG, THE SIXTH 
ANCESTOR, WENT TO THE CAO RIVER WHERE 
HE BUILT BAOLIN TEMPLE AND LIVED THERE 

FOR THIRTY-SIX YEARS. THE AREA AROUND 

THE CAO RIVER BECAME SACRED GROUND. 


WHAT IS A DROP OF 
WATER FROM THE 
CAO RIVER? 


A DROP OF 
WATER FROM THE 
CAO RIVER. 
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TO USE LANGUAGE IN 
ANSWERING A QUESTION 

ALLOWS FOR BIAS. THE 
MOST COMPLETE ANSWER 
1$ ALWAYS THE QUESTION 
ITSELF. THE TRUTH IS THE 
UNIFICATION OF EXTERIOR 


AND INTERIOR. THE 
EXTERIOR IS THESE 
WORDS, AND THE INTERIOR 
IS THIS CONTENT; CONTENT 
COMES TO THE OUTSIDE. 
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WHICH SECTION OF THE FLOWER 


FAYAN ONCE PARTICULARITY, SIMILARITY, 


du 


ЖЫ WHATAREYOU | кое | GARLAND SUTRA TALKS ABOUT THE 
READING? "| Gartann | SIX CHARACTERISTICS: UNIVERSALITY, 
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ASKED HIS 2 Ес - DIFFERENCE, INTEGRATION, > 

STUDENT sia xd AND DISINTEGRATION? yu P 
DAOQIAN OF < А + I 
YONGMING: STAGES CHAPTER, IT SAYS, “ALL 


THINGS IN AND OUTSIDE THE 
WORLD POSSESS THE SIX 
zz CHARACTERISTICS." 
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THANK YOU, 
| FINALLY 
UNDERSTAND. 
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HOW DID YOU 
UNDERSTAND? 
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EMPTINESS! 


CREATION IS A LIMITLESS 
TREASURE, UNFOLDING DAILY AS 
ALL THINGS CHANGE. CLEVER 
AND ROUNDABOUT WAYS OF 
DOING THINGS ONLY GET MORE 
COMPLICATED AS THEY GO. 
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XUANZE 

ASKED THE 

MONK WHAT IS THE 
QINGFENG: BUDDHA? 
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THE LAMP BOY COMES HA HA! 


| GET IT! 
LOOKING FOR A FLAME. 3 | CET IT! 
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| FINALLY Х| pe Rr heey 
UNDERSTAND! | WHAT DID YOU UE КУДЫ, KEEPER OF THE FLAME, 
LEARN FROM fered YET HE SEEKS IT FROM 
QINGFENG? v/a SOMEONE ELSE. JUST 
я LIKE ГМ THE BUDDHA, 
AND YET | WENT TO 


SOMEBODY ELSE TO ASK 
ABOUT THE BUDDHA. 
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| THOUGHT YOU 
UNDERSTOOD, BUT 
NOW I SEE YOU 


AR) 


Ah Ta, 


WHAT?! THAT HAD TO аа WAIT, WAIT... 
BE RIGHT! HOW CAN | WHAT IS THE 
IT BE WRONG?! д ° BUDDHA? 
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THE LAMP BOY 
COMES LOOKING 
FOR A FLAME. NOW | GET IT! 
NOW | GET IT! 
THIS TIME | 
REALLY 
UNDERSTAND! 


ASKING AND 
ANSWERING ARE SIMPLY 
THE REARRANGING OF 
WORDS; IT'S THE TIMING 
THAT MATTERS. THAT'S 
WHY XUANZE WAS ABLE 
TO SUDDENLY ATTAIN 
ENLIGHTENMENT. 
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WENYAN OF YUNMEN 
(864-909) 


LAY SURNAME ZHANG, YUNMEN WAS FROM JIAXING 
IN ZHEJIANG. HE LEFT HOME TO JOIN THE ORDER 
WHEN VERY YOUNG, AND HIS DISCIPLINE AND 
STUDIES IN THE DOCTRINES WERE EXCELLENT. IN HIS 
LATER YEARS HE MOVED TO THE GUANGTAI TEMPLE 
ON YUNMEN MOUNTAIN 
IN GUANGDONG, WHERE 
HE PROMOTED HIS OWN 
STYLE OF ZEN. HE WAS 
THE FOUNDING MASTER 
OF THE YUNMEN 
TRADITION. 
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MUZHOU OPENED THE DOOR, 
TOOK ONE LOOK, AND THEN 
SLAMMED THE DOOR SHUT. 
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YUNMEN ONCE 
PAID A VISIT TO 
MUZHOU, SEEKING 
GUIDANCE. 


WHAT DO 
YOU WANT? 


| NEED HELP 
ATTAINING 


FOR TWO DAYS, YUNMEN 
KNOCKED ON THE DOOR 
AND WAS REJECTED. THEN, 
ON THE THIRD DAY ... 


YOU'RE A 
USELESS 


SPEAK! 
SPEAK! 


TO SEE THROUGH 
ALL THINGS, YOU 
MUST DEPEND ON 
YOURSELF; NO ONE 
ELSE CAN DO IT FOR 

YOU. HOWEVER, 


CCITT КА, | Yo SSS А GOOD TEACHER 
: CAN CALL OUT 

A STUDENT'S 
POTENTIAL AT JUST 


THE RIGHT TIME. 
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MUZHOU QUICKLY SHUT 
THE DOOR, CRUSHING 
YUNMEN'S FOOT. JUST AT 
THAT MOMENT, YUNMEN 

ATTAINED ENLIGHTENMENT. 
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LETS NOT DISCUSS WHAT 
HAPPENED FIFTEEN DAYS 
AGO. INSTEAD, TELL ME 
SOMETHING ABOUT FIFTEEN 
DAYS FROM NOW. 


YUNMEN ASKED 
HIS DISCIPLES: 
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EVERY DAY IS 


А 6000 DAY! бы || | AUTUMN HAS THE MOON, 
MEE SUMMER HAS A COOLING BREEZE, 
WINTER HAS THE SNOW. 
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ABSENT URGENT MATTERS 
WEIGHING DOWN YOUR REASONS 

YOU WILL COME TO KNOW ALL THINGS HAVE A GOOD SIDE 
TRANQUIL, PLEASANT SEASONS AND A BAD SIDE. IF YOU ONLY 
SEE THE BAD SIDE, YOU WILL 
ONLY COMPLAIN AND FEEL SAD. 

BUT IF YOU CAN ALSO SEE THE 

‚ GOOD SIDE, EVERY DAY WILL 

"ес ВЕ А 6000 DAY. 
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YUNMEN BECAME FAMOUS 
IN ZEN HISTORY BECAUSE 
OF HIS “ONE-WORD САТЕ," 
A STRATEGY BY WHICH HE 
CALLED FORTH HIS 
STUDENTS’ POTENTIAL. 


мг 
ДЖ WHAT IS THE 
WHAT I$ THE Г °| UNIVERSAL! | PECKING ON THE PATH OF THE 
ORTHODOX INSIDE AND A YUNMEN 
DHARMA-EYE? - HEN PECKING ON 


77 TRADITION? 


THE OUTSIDE? 


IF YOU KILL YOUR 
PARENTS, YOU CAN REPENT 
TO THE BUDDHA. IF YOU 
KILL THE BUDDHA, WHO 


DO YOU REPENT «cm 


WHAT IS 
THE DAO? 


| LEAVE! 


THE ONE-WORD GATE IS THE ONLY WAY TO PUT THE 
INEFFABLE INTO WORDS. EACH ONE ALLOWS THE 
STUDENT TO SEE THROUGH THINGS FOR THEMSELF. 


LANGUAGE IS LIMITED, 
WHEREAS THE TRUTH IS 
INEXHAUSTIBLE. IF YOU WANT TO 
USE LANGUAGE TO EXPLAIN THE 

TRUTH, THE MORE YOU SAY, THE 
FURTHER AWAY YOU WILL BE, 
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A GENERAL PRINCIPLE OF 
ALL THINGS IS AS FOLLOWS: 
ENCOMPASS HEAVEN 
AND EARTH; 
CUT OFF THE FLOW; 
FOLLOW THE BILLOWS 
AND THE WAVES, 


STILL, EVERY 
INDIVIDUAL BODY 
POSSESSES ITS OWN 
DISTINCTIVE FEATURES. 
- ITIS UNIQUE. 


=a 


dec SERA 
ER 


EVERY INDIVIDUAL BODY 
15 INTEGRALLY RELATED ТО 
THIS WORLD AND FOLLOWS 
THE BILLOWS AND WAVES. 


ABSOLUTE TRUTH 
IS IN A FLAME ... 


IN A GRAIN 
OF SAND ... 


IT IS IN ONE'S OWN BODY, 
AND IN THE NORTH STAR. 
THE DAO ENCOMPASSES 
EVERYTHING IN THE 
UNIVERSE. 


IT IS THE 
NEAREST 


UM 


IN A MOTE 


AND THE 
FARTHEST THING. 


INDIVIDUAL 
BODY IS THE 
CENTER OF THE 
UNIVERSE AND IS 
INTIMATELY 
RELATED TO 
EVERYTHING ELSE. 
TO LIVE FREELY AND 
IN CONTROL, YOU 
MUST CUT OFF THE 


FLOW; TO BE IN 
COMPLETE 
ACCORDANCE 
WITH ALL THINGS, 
FOLLOW THE 
BILLOWS AND 
THE WAVES. 
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3 IS THERE ANY DIFFERENCE 
Т) #9 BETWEEN WHAT THE ZEN 
ШӘ) БЫ ANCESTORS SAID AND WHAT 

РА THE SCRIPTURES SAY? 


DIFFERENT A STUDENT 
ONCE ASKED 
THE MONK 


PATHS 


BALING: 


WHEN IT 
GETS COLD, 
PHEASANTS 
ROOST IN 


IT'S COLD FOR 
BOTH, BUT EACH 
HAS A DIFFERENT 
WAY OF DEALING 

WITH IT. EVERYONE | 

HAS A DIFFERENT WAY | 
OF ARRIVING AT THE 
SAME DESTINATION. 

THERE IS NO SINGLE 

PATH, AND NOT 

EVERYONE IS ЕП ТО 
TRAVEL THE SAME 
PATH. BY LIMITING 

YOURSELF TO A 

CERTAIN PATH, YOU 

MAY ACTUALLY LEAD 

YOURSELF ASTRAY. 


Do. | 
AND DUCKS 60 if 2 
UNDERWATER. "Ez 


A MONK ONCE ASKED ZI 
SHOUCHU OF DONGSHAN:/ 


ТІ ta И 
al 77] 


WHAT IS 
THE BUDDHA? 


THREE 
POUNDS OF 


IL |: 


PE въталтсе 


THREE POUNDS 
OF FLAX. 


LIKE A MEADOW OF 
FLOWERS WOVEN 
INTO SILK 
BROCADE. 


$7 | ASKED DONGSHAN WHAT 

THE BUDDHA IS, AND HE 
ы ANSWERED, “THREE 

POUNDS OF FLAX.” WHAT 

: DID HE MEAN? 
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BAMBOO IN THE SOUTH, 
TREES IN THE NORTH. 


THE MORE | Š 
LISTEN, THE LESS 


HE RETURNED 
TO DONGSHAN 
TO TRY AGAIN. 


И FOR INSTANCE, IF A ROCK IS THROWN 
AT A DOG, THE DOG WILL GO AFTER THE 
ROCK; BUT IF A ROCK IS THROWN AT A 
LION, THE LION WILL GO AFTER THE 
PERSON WHO THREW IT. WHEN 
INVESTIGATING THE LANGUAGE OF ZEN, 
YOU SHOULD BE LIKE THE LION, 
NOT THE DOG. 


THE WORDS OF 
A PERSON OF ZEN 
ARE JUST POINTERS, 
TOPICS THAT LEAD TO 
A DEEPER LEVEL OF 
EXPERIENCE. SO, WHEN 
ENCOUNTERING THE 
LANGUAGE OF ZEN, 
DON'T PURSUE THE 
MEANINGS OF 
THE WORDS 
THEMSELVES. 


LANGUAGE CANNOT GET 
AT THE ROOT OF THINGS. 
WHOEVER INSISTS ON USING 
LANGUAGE SACRIFICES THE 
TRUTH AND WILL FOREVER 
BE CONFUSED. 


WHAT DO YOU CALL 
OMEONE WHO UNDERSTANDS 
SOMETHING BUT CAN'T PUT 
IT INTO WORDS? 


THE MUTE 
AND THE 
PARROT 


аттын ee ee ЕЕ 


AND WHAT DO YOU CALL 
SOMEONE WHO DOESN'T 
UNDERSTAND ANYTHING 
YET SPEAKS ANYWAY? 


IN PRACTICING ZEN, 
WE SHOULD BE LIKE 
THE MUTE—GAINING 
INSIGHTS YET FEELING 
IT NOT WORTHWHILE TO 
DISCUSS THEM WITH 
OTHERS. THE WORST 
THING A PERSON CAN DO 
I$ EMULATE A PARROT 
AND GO AROUND 
TEACHING OTHERS ABOUT 
ONE'S SUPERFICIAL 
UNDERSTANDING 
OF ZEN. 


A PARROT 
CALLING OUT. 
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THE MONK SHIYAN TALKED 
MASTER TO HIMSELF CONSTANTLY. 


OF THY 
SELF 


DON'T LET YOURSELF 
BE TRICKED BY 
OTHERS! 


= 


PEOPLE ARE CONSTANTLY 
DECEIVED BY STIMULI FROM THEIR 
ENVIRONMENT, BY THEIR POLLUTED 
MINDS, AND BY PAST ANTIPATHIES, 
WHICH ALL KEEP THEM FROM BEING 
ABLE TO CONTROL THEMSELVES THE 

WAY THEY WOULD LIKE. EACH 
OF US MUST COME TO A CLEAR 
UNDERSTANDING OF WHO WE ARE, 
DO OUR BEST IN PLAYING OUR 
ROLE, AND BE MASTERS 
OF OURSELVES. 


BLOSSOM 


ALL MATERIAL 
THINGS PASS 
AWAY, BUT IS 
THERE AN 
ETERNAL TRUTH? 


ALPINE FLOWERS 


| 
! 
nm. 


BLOSSOM LIKE 
BROCADE. 


PLACID STREAMS 
CONCEAL A CURRENT. 


FLOWERS ARE QUICK TO 
FADE, YET THE CYCLE 
REMAINS; WATER FLOWS, BUT 
THE SURFACE LOOKS STILL. 
THE MEANING OF LIFE LIES 
IN THE PROCESS OF LIVING— 
CHANGE IS THE ONLY 
CONSTANT. 
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DANXIA \ | once, WHILE THE ZEN MASTER 
BURNS || DANXIA WAS STUDYING AT HUILIN 
TEMPLE, THE WEATHER WAS 
THE BITTER COLD. ТО KEEP WARM, 
HE BURNED A STATUE OF 
BUDDHA THE BUDDHA. 


| WANTED TO SEE IF 
THERE WERE ANY 
RELICS INSIDE. 


WELL, IF THERE AREN'T ANY 
RELICS, BRING THEM ALL 
DOWN HERE TO BURN! 


YOU CRETIN! 
HOW COULD 
YOU BURN 
A STATUE 
OF THE 
BUDDHA?! 


WHY WOULD THERE BE 
A RELIC IN A WOODEN 
STATUE?! 


PEOPLE OF THE DAO 
ARE OF NO-MIND; HOW 
CAN THEY DO WRONG? 
BY NOT GETTING MIRED 
IN APPEARANCES AND 

BY FOLLOWING OUR 
ORIGINAL NATURE, WE 

CAN DO NO WRONG. 


WHAT WAS THE 
SIGNIFICANCE OF 
DANXIA BURNING 
THE WOODEN 
BUDDHA? 


CHANGING 
WITH THE 
SURROUNDINGS 


WHEN IT'S COLD, WARM | 3 i -S] so НЕ WASN'T 
YOURSELF BY À FIRE. . °С WRONG IN 
DOING IT? 


WHEN IT'S HOT, 
SHADE YOURSELF 
UNDER BAMBOO. 


LIFE IS LIVING IN 
ACCORDANCE WITH NATURE, 
ORDINARY AND NOT AFFECTED. 
WHEN YOU ARE HUNGRY, EAT; 
WHEN YOU ARE TIRED, SLEEP. 
FOOLS MAY LAUGH, BUT THE 
WISE WILL UNDERSTAND. 
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LIANG EMPEROR WU ONCE INVITED HIM TO 
Š А GIVE A LECTURE ON THE DIAMOND SUTRA. 


THE BODHISATTVA 
SHANHUI 
(BORN 497) 
SHANHUI, ALSO KNOWN AS 
MAHASATTVA FU, WAS AN 


OUTSTANDING PRECURSOR 
OF EARLY ZEN BUDDHISM. „7 


ФО ОТ MOUNTED THE 
DAIS, CLAPPED DOWN 
THE SQUARE GAVEL, 

| AND IMMEDIATELY 
DESCENDED. 


4 
( 


BUT I'VE 
FINISHED MY 
LECTURE. 


BUDDHAHOOD, 
THE DAO, AND ZEN ARE 
"INEFFABLE" BECAUSE 
ANYTIME YOU HAVE TO 
SPEAK ABOUT THEM, 
THERE WILL BE SOME 
SHORTCOMING IN WHAT 
YOU SAY. THIS 15 WHY THE 
DIAMOND SUTRA SAYS, 
“NOT TEACHING THE 
DHARMA IS CALLED 
TEACHING THE 
Xs DHARMA.” 


ONCE, WHEN SHANHUI WAS GIVING A 
LECTURE, EMPEROR WU CAME TO LISTEN. 
STANDING 
FOR THE 
EMPEROR 
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THE EMPEROR 
ARRIVES! 
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| SAID THE 


EMPEROR IS DHARMA-GROUND 


ARRIVING. WHY 2 5 
AREN'T YOU вы" | / IF WE MAINTAIN 
STANDING UP? n. THE DISTINCTIONS 


OF HONOR AND 
|| DISHONOR, HIGH 
AND LOW STATION, 
GREAT AND SMALL, 
WE WILL NEVER 
GLIMPSE REALITY! 


ҮМ St 


otk aE „ША 


MNS | 


185 


ONCE, WHEN SHANHUI 
THREE 


TRADITIONS 


YOU'REA кй 
ДҮЗЕН 
PRIEST? 
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SHANHUI POINTED atts 
TO HIS CAP... Ина 


kK үз 


SHANHUI 
POINTED TO 
HIS SHOES... 


DAOISTCAP, NE 
TAM CONFUCIAN SHOES, As аи 
THEN YOU'RE 2 р AND BUDDHIST ROBE РИО HUH... 
\ шн d THE ZEN 
A CONFUCIAN? € " IVE MADE THREE / | 1) Sn JHE ZEN 
А | TRADITIONS INTO k= аз ; BLENDS ASPECTS 
: Уд OF CONFUCIANISM, 
DAOISM, AND 
BUDDHISM AND 
PUTS THEM TO USE 
IN DAILY LIFE. 
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SHANHUI 
POINTED ТО 
HIS ROBE... 
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SHANHUI'S 


HOLDING A HOE 
IN EMPTY HANDS, 


WALKING ALONG 
RIDING A BULL; 


DON'T GET CAUGHT 
UP IN ONLY ONE 
WAY OF DOING 
THINGS, AND DON'T 

LOOK AT THINGS FROM 
JUST ONE POINT OF 
VIEW. IF YOU TRY 
ANOTHER WAY, OR 

CHANGE YOUR POINT 


OF VIEW, THE 
RESULTS WILL BE 
SOMEONE 
CROSSES A DIFFERENT. 
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FORMLESS, 
SILENT, 
WAITING 


sete H- Sb a ak 


SOMETHING: С. 
PRECEDED 
. _ THE WORLD 
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WE WERE ALL 

ORIGINALLY A PART 

OF PRIMAL CHAOS— 

INSEPARABLE, 

INDISTINGUISHABLE. 

THE INSEPARABLE 

IS ONE; THE ONE 15 

| DAO; THE DAO 15 
BUDDHAHOOD, ZEN. 

nn | IF YOU ARE MASTER 

ыы [йш 
SEASONS MERELY THROUGH THE 

NEVER INFLUENCE OF YOUR 

FADING. SURROUNDINGS OR 

OTHERS. 
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CARRYING A ONE DAY, WHILE THE ZEN 


WOMAN ACROSS MONK TANZAN AND A YOUNG 
A RIVER MONK WERE TRAVELING, THEY 
HAPPENED UPON A BEAUTIFUL 

YOUNG LADY IN DISTRESS. 


HERE, LET ME 
CARRY YOU THANK YOU VERY 


ACROSS. MUCH. GOODBYE! 


ЖЕ, 


THE TWO CONTINUED ON THEIR 
JOURNEY FOR MORE THAN MONIS WERE 


HALF A DAY. 
TOUT SUPPOSED TO AVOID 
(^ Y ER w^ WS WOMEN. WHY DID 
~ YOU DO THAT? 


I PUT HER DOWN LONG 
AGO. ARE YOU STILL 
CARRYING HER? 


TANZAN CARRIED A PERSON 
ACROSS A RIVER, BUT IN HIS MIND 
HE WASN'T CARRYING A WOMAN; HE WAS 
COMPLETELY DETACHED AND HAD NO 
MISGIVINGS. THE ONE WHO WAS REALLY 
CARRYING A WOMAN SEEMS TO HAVE 
BEEN THE YOUNGER MONK, 
WOULDN'T YOU SAY? 
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THE GATES 
OF HEAVEN 


WHAT DO 
YOU DO FOR 
A LIVING? 


HA HA HA! 
WHAT IDIOT ASKED YOU TO BE 
HIS GENERAL? YOU LOOK MORE 
LIKE A BUTCHER TO ME. 


EXCUSE ME... 


PLEASE FORGIVE 
MY INSOLENCE. 


THERE WAS ONCE A 
GENERAL WHO ASKED THE 
ZEN MASTER HAKUIN: 


I'LL CUT YOU 


ç А 
us ^ 
то Pieces! MS 
№ 
WN 


HERE LIE THE 
GATES OF 
HEAVEN. 


ARE THERE REALLY 
SUCH THINGS AS 
HEAVEN AND HELL? 


PEU | ү V 
| | 


WS 


HERE LIE 


4 THE GATES в 


OF HELL! 


HEAVEN AND HELL 
AREN'T PLACES THAT 
SUDDENLY APPEAR AFTER 
DEATH. THEY EXIST HERE AND 
NOW. GOOD AND EVIL INVOLVE 
JUST A SINGLE INSTANT OF 
THOUGHT, AND THE GATES OF 
HEAVEN AND HELL ARE READY 


TO OPEN FOR YOU „s 
AT ANY TIME. ек 
at І 

N 


THE ZEN MASTERS DAIGU AND GUDO 
ACCEPTED AN INVITATION TO INSTRUCT 
A MAJOR OFFICIAL INTERESTED IN ZEN. 


THE 


YOU ARE 


' A NATURALLY 
LAME INTELLIGENT AND 
BRAIN RECEPTIVE MAN. | 

OFFICIAL THINK YOU WILL 


MAKE A FINE 
STUDENT OF 


YOU'VE GOT TO BE KIDDING! THIS 
LAMEBRAIN MAY HAVE A HIGH 
POSITION BUT HE WOULDN'T 5X 
KNOW ZEN IF HE WERE HIT 


AFTER LISTENING TO YOUR 
TWO HONORABLE OPINIONS, 
I HAVE DECIDED WHAT 
TO 00. 


DISREGARDING THE 
HIGH POSITION OF THE 
OFFICIAL, DAIGU SPOKE 
EXACTLY WHAT WAS ON HIS MIND 
AND WAS HELD IN HIGH REGARD 
FOR IT. DON'T BE DELUDED BY 
EXTERIOR CIRCUMSTANCES. WHEN 
THE DUALISM OF GOOD AND EVIL 
15 GONE FROM YOUR MIND, 
ONLY THEN WILL YOU BE 
NEARING ZEN. 


IN THE END, NOT ONLY DID 

THE OFFICIAL NOT BUILD A 

TEMPLE FOR GUDO, HE 

BUILT ONE FOR DAIGU 

INSTEAD AND STUDIED 
ZEN WITH HIM. 
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THERE WAS ONCE AN ARTIST WHO WAS 
ASKED TO DO A PAINTING OF BAMBOO. 


BLACK BAMBOO, 
RED BAMBOO 


BUT THERE SEEMS TO BE 
A PROBLEM WITH THE 
COLOR. YOU PAINTED 
THE BAMBOO RED. x 


FANTASTIC! 
MARVELOUS! 


BLACK, OF 
COURSE. 


WHO'S EVER 
SEEN BLACK 
ВАМВ00?! 


WHEN YOU GO POINTING 
OUT OTHER PEOPLE'S 
MISTAKES, THE REAL 
ERROR MAY VERY WELL 
BE HIDDEN IN YOUR 
OWN MISCONCEPTIONS. 
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THERE WAS ONCE A WEALTHY MAN WHO 
ASKED THE ZEN MONK SENGAI TO CREATE 
THE ORDER OF 


A WORK OF CALLIGRAPHY FOR HIM. 
LIFE AND DEATH 


FATHER DIES 
SON DIES Ë 
GRANDSON DIES Ё 


—SENGAI 


IF THE PEOPLE IN YOUR FAMILY 
LIVE GENERATION AFTER 
GENERATION AND DIE 
ACCORDING TO THIS ORDER, 
WHAT IS MORE AUSPICIOUS 
THAN THAT? 


| WANTED YOU TO WRITE 
SOMETHING AUSPICIOUS! 
WHAT ARE YOU THIS I$ 


TRYING TO AUSPICIOUS. 
PULL?! 


Y 


IF YOUR SONS WERE TO 
DIE BEFORE YOU, OR IF 
YOUR GRANDSONS WERE 
TO DIE BEFORE YOUR 
SONS, YOU WOULD BE 
DEVASTATED. 


"LIFE IS TAXING, DEATH IS 
RELAXING” (ZHUANGZI). DEATH 
IS LIKE A WEARY TRAVELER 
RETURNING HOME. ISN'T IT THE 
MOST FORTUNATE THING FOR 
EVERYONE TO DIE IN THEIR 
NATURAL ORDER? 
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FOUR MONKS MADE A PACT: 
THEY WOULD MEDITATE IN 
SILENCE FOR SEVEN DAYS, 
DURING WHICH TIME NO ONE 
WAS TO SAY A SINGLE WORD. 


OH NO, THE 
CANDLE'S ABOUT 
TO 60 OUT! 


LATE AT NIGHT ON THE FIRST DAY, 
THEIR ONE CANDLE SUDDENLY 
STARTED TO FLICKER. 


REMEMBER, 
NOW—WE'RE NOT 
SUPPOSED TO TALK. 


WHY DO YOU GUYS 
KEEP TALKING? 


HA HA! I'M THE ONLY 
ONE WHO HASN'T SAID 
ANYTHING! 


WHEN POINTING OUT 
OTHER PEOPLE'S FAULTS, 
WE OFTEN FORGET THAT WE 
MAY BE GUILTY OF THE 
SAME MISTAKE. 


THERE WAS ONCE A MONK NAMED TESSHU 
WHO TRAVELED THE LAND MEETING WITH ALL 
THE BEST ZEN MASTERS. ONE DAY, HE 

© WANDERED INTO SHOKOKU TEMPLE AND 
HAPPENED UPON THE MONK DOKUON. 


THE TRUE NATURE OF 
ALL THINGS 15 EMPTINESS. 
NO ENLIGHTENMENT, 
NO DELUSION; NO SAGES, 
NO COMMONERS; NO TOIL, 
NO REWARD. 


THE MIND, THE BUDDHA, 
AND ALL BEINGS ARE 
EMPTY ... 


PROCLAIMED 
HIS LEVEL OF 
ENLIGHTENMENT: 


“THERE IS 
NO GOOD OR 


IF EVERYTHING EVIL, NO 
15 EMPTY, WHERE SUFFERING OR 
DID THAT TEMPER PLEASURE; 


EVERYTHING IS 
EMPTY.” EVEN THIS 
SENTENCE ISN'T 
WORTH SAYING TO 
ANYONE. TESSHU 
HAD ONLY A 
SUPERFICIAL 
UNDERSTANDING 
OF ZEN. 


COME FROM? 


WHAT DID YOU 
DO THAT FOR?! 
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со LS И WHERE ARE YOU 
$5) GOING, YOUNG | 


ONE DAY, A 
YOUNG MAN 
NAMED YANG FU 
LEFT HIS 
PARENTS TO 60 


VISIT THE 
BODHISATTVA 


Т 
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INSTEAD OF LOOKING FOR 
A MERE BODHISATTVA, 
YOU'D BE BETTER OFF 
LOOKING FOR THE 
BUDDHA. 


WHEN YOU RETURN HOME, 

WHERE T CAN HND) | А PERSON WEARING A 
THE BUDDHA? / | BLANKET AND WITH SHOES 
ON THE WRONG FEET WILL 
COME TO GREET YOU. 
THAT PERSON IS 
THE BUDDHA. | 


/ 
YANG FU'S MOTHER THREW ON A 
BLANKET AND ACCIDENTALLY PUT 
HER SLIPPERS ON THE WRONG 
FEET. YANG FU TOOK ONE 
LOOK AT HER AND 

WAS SUDDENLY 
ENLIGHTENED. 


YANG FU HURRIED 
BACK HOME, 
ARRIVING LATE AT 
NIGHT. IN JOYFUL 
HASTE TO GREET HER 
RETURNING SON ... 


A WHOLESOME 
THOUGHT FROM 
WITHIN THE MIND 
CAN OFTEN HELP US 
SLOUGH OFF THE 
SHELL OF OUR 
INFERIOR SELVES AND, 
LIKE THE SUDDEN 
CROAK OF A FROG, 
CAUSE A PROFOUND 
ENLIGHTENMENT. 


ONE DAY, WHILE THE ZEN 
MASTER BANKEI WAS 
GIVING A LECTURE, A а 

DISCIPLE SUDDENLY STOOD 

UP AND YELLED OUT: 


AHA! CAUGHT 


NO WAY! WE'VE 
FORGIVEN HIM EVERY 
TIME, AND HE JUST 
KEEPS ON 
STEALING. 


YEAH! IF YOU DON'T 
KICK HIM OUT THIS 
TIME, WE'LL ALL 


ej | AM GOING TO LET HIM 

STAY HERE, EVEN IF 

EVERY ONE OF 
YOU LEAVES. 


AND UNDERSTAND THE DIFFERENCE 
BETWEEN RIGHT AND WRONG. HE IS 
THE ONLY ONE WHO DOESN'T 
UNDERSTAND THIS. IF | DON'T 
TEACH HIM, WHO WILL? 


IF YOU HAD ONE 
HUNDRED SHEEP AND 
ONE OF THEM LOST ITS 

WAY, WOULDN'T YOU 
IMMEDIATELY GO IN 
SEARCH OF THE LOST 
ONE, LEAVING THE 
OTHER NINETY-NINE IN 
THE OPEN FIELDS? IT IS 
IMPORTANT TO HELP 
THOSE WHO NEED 
HELP THE MOST. 


AT THIS, THE PICKPOCKET 
MONK FELL TO HIS KNEES 
AND PROMISED TO REFORM, 


SUDDENLY UNDERSTANDING 
\ / RIGHT AND WRONG, 
й 6000 AND BAD. 
қ (ЗЕМ 
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A THIEF ONCE WENT 
TO ROB THE ZEN YOUR MONEY 
MASTER SHICHIRI. OR YOUR LIFE! 


MY MONEY'S IN THE DRESSER AFTER RECEIVING 
OVER THERE; YOU MAY HELP SOMETHING FROM 
YOURSELF. I'D APPRECIATE IT, SOMEONE, YOU 
THOUGH, IF YOU'D LEAVE A LITTLE SHOULD SAY, 
BEHIND FOR ME TO BUY FOOD. “THANK YOU.” 


A FEW DAYS LATER, THE 


DID THIS MAN 
THIEF WAS APPREHENDED. STEAL YOUR OH NO, HE DIDN'T STEAL 


MONEY? IT 一 | САМЕ IT TO HIM. HE 
EVEN THANKED ME FOR IT. 


AFTER SERVING A PRISON TERM FOR “LAYING DOWN HIS 
OTHER CRIMES, THE THIEF IMMEDIATELY BUTCHER'S KNIFE, HE BECAME 
RETURNED TO SHICHIRI, BEGGING TO A BUDDHA.” THIS IS A MOST 
BE ACCEPTED AS HIS DISCIPLE. DIFFICULT THING TO DO, AND 
WHAT CAN GET PEOPLE TO LAY 
DOWN THEIR BUTCHER'S 
KNIVES? LOVE—THAT'S ALL. 
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CAN YOU TELL 
ME WHAT IT 
MEANT? 


AT THIS, THE MUSICIAN PLAYED THE " P ‚ 
SAME SONG RIGHT THROUGH FROM Пы БОТ THAT'S WHAT 
THE BEGINNING. ЕТЕ ІТ MEANT! 


ANYTIME МЕ USE WORDS TO EXPLAIN 
SOMETHING, THERE WILL BE DEFICIENCIES. 
THAT WHICH IS ASKED ABOUT IS ITSELF THE 

MOST COMPLETE ANSWER. 
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THE ZEN MASTER IKKYU HAD ALWAYS 
BEEN VERY CLEVER. AS A YOUNG MONK, 
HE GOT HIMSELF INTO TROUBLE ONE 
DAY BY ACCIDENTALLY BREAKING HIS 
TEACHER'S FAVORITE TEACUP. 


SIR, WHY MUST 
PEOPLE DIE? 


IT'S NATURAL, MY SON. 
EVERYTHING IN THIS WORLD ME SEAT. 
EXPERIENCES BOTH LIFE | 
AND DEATH. 


THE PROCESS OF LIFE 
15 THE MOST PRECIOUS THING 
WE HAVE. IF THERE IS LIFE, THEN 
NATURALLY THERE WILL BE DEATH. 
IF WE CAN SEE THROUGH OUR OWN 
MORTALITY, THEN SURELY WE CAN 
SEE THROUGH THE MORTALITY OF 


px MATERIAL OBJECTS. 


© 


=) 


ONE DAY, THE GREAT GENERAL KITAGAKI 
WENT TO SEE HIS OLD PAL, WHO WAS THE 
ABBOT OF TOFUKU TEMPLE. 


THE GREAT 
GENERAL 
KITAGAKI 
SEEKS AN 
AUDIENCE. | 


DISREGARDING 
TITLES 


4 


Ше 


OH, ГМ SORRY. PLEASE 
GO BACK AND TELL HIM 
THE MASTER I IT'S KITAGAKI THAT'S 
SAID HE CAN'T SEE Ф 
YOU. HE DOESN'T 
KNOW ANY GREAT 

GENERALS. 


OKAY, 
I'LL GIVE 
IT A TRY. 


AH! КПАСАК!, 
PLEASE COME IN! 


NAME, POSITION, 
ACHIEVEMENTS, AND WEALTH 
OFTEN CONCEAL THE REAL SELF, 
MAKING ONE FEEL LIKE A 
TRAVELER WHO CAN'T FIND 


>> THEIR WAY HOME. 
ща 
“i 
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THERE WAS A CERTAIN 
ARMY DOCTOR WHOSE 
JOB WAS TO ACCOMPANY 
SOLDIERS TO BATTLE AND 
TEND TO THEIR WOUNDS 
ON THE BATTLEFIELD ... 


BUT IT SEEMED LIKE EVERY TIME HE 
PATCHED SOMEONE UP, THE SOLDIER 
WOULD JUST GO RIGHT BACK INTO 
BATTLE AND END UP BEING KILLED. 


AFTER THIS HAPPENED OVER 
AND OVER, THE DOCTOR 
FINALLY BROKE DOWN. 


IF IT'S THEIR FATE TO DIE, 
WHY SHOULD I TRY TO SAVE 
THEM? IF MY MEDICINE 
MEANS ANYTHING, THEN WHY 
DO THEY GO BACK TO WAR 
AND GET KILLED? 


NOT UNDERSTANDING WHAT PURPOSE 
THERE WAS IN BEING AN ARMY DOCTOR, 
HE FELT EXTREMELY CONFUSED AND 
COULDN'T GO ON WITH HIS WORK. 


AFTER STUDYING WITH THE ZEN 
MASTER FOR SEVERAL MONTHS ... 


2 HE DESCENDED THE MOUNTAIN 
TO RETURN TO HIS PRACTICE. 
WHEN TROUBLED WITH 
DOUBTS THEREAFTER, HE 
SIMPLY SAID: 


50 НЕ WENT 
INTO THE 
MOUNTAINS 
IN SEARCH 
OF A ZEN 
MASTER. 


ZT [HE FINALLY 
с JUNDERSTOOD 
5 |HIS PROBLEM. ` 


DON'T PROJECT 
YOURSELF ONTO 
THINGS YOU COME INTO 
CONTACT WITH, AND 
DON'T DIFFERENTIATE 
BETWEEN YOURSELF AND 


OTHER THINGS, BECAUSE 50- 


CALLED SUBJECTIVITY AND 

OBJECTIVITY DO NOT EXIST. 

THE DOMAIN OF WISDOM IS 

IN UNDERSTANDING THAT 

THERE 15 NO SELF, THERE 
15 NO OTHER, AND 
EVERYTHING IS THE 

WAY IT IS. 
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WORDS 
EXCEEDING 
ACTIONS 


THERE WAS ONCE A 
WEALTHY OLD WOMAN 
WHO OFTEN WENT TO 


P a 


I'VE LIVED A LONG LIFE 
AND | AM READY 
WHENEVER YOU WOULD 
LIKE TO COME FOR ME. 
PRAISE TO AMITABHA. 


OLD WOMAN, 
TONIGHT IS 
THE NIGHT. 


LIFE, AND | AM 
READY WHENEVER 
YOU WOULD LIKE TO 
COME FOR ME. 
PRAISE TO 
AMITABHA. 


THE OLD WOMAN WAS SO 
FRIGHTENED SHE DROPPED 
DEAD ON THE SPOT. 


GRAND GESTURES, 
LIKE PROCLAIMING 
PUBLICLY THAT ONE IS 
READY FOR DEATH, LACK 
SIMPLICITY AND CAUSE 
CONFUSION. CONSISTENCY 
BETWEEN ACTIONS AND 
WORDS IS THE FOUNDATION 


= OF SELF- 
ER CULTIVATION. 
— 


IN ANCIENT TIMES, A GENERAL WAS 
ABOUT TO LEAD HIS TROOPS INTO 
BATTLE AGAINST AN ENEMY ARMY 
TEN TIMES THE SIZE OF HIS OWN. 


FATE IS IN 
YOUR OWN 


ALONG THE WAY, HE STOPPED ATA 
SMALL ROADSIDE ALTAR TO PRAY. 


№ 98 


г, 2 
p 


55% 
6 


I'M GOING TO USE THIS COIN 

TO PREDICT OUR FATE. IF IT'S 

HEADS, WE'LL WIN. IF IT'S 
TAILS, WE'LL LOSE. 


OUR FATE 
IS IN THE 
HANDS OF 
THE GODS! 


43 2 


Б 4 DAS Hts We 
b Y ER 
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THE BATTLE 
COMMENCED, AND 
JUST AS PREDICTED, 
THE SMALLER ARMY 
DEFEATED THE 
LARGER ARMY. |. 


NO ONE CAN CHANGE 
A FATE DETERMINED 
BY THE GODS. 


HEAVEN LOOKS ON 
ALL BEINGS JUST 
THE SAME AND 
WON'T HELP ANYONE 
IN PARTICULAR. THE 
ONLY ONE WHO CAN 

HELP YOU IS 
YOURSELF. 


THE GENERAL REACHED 
INTO HIS POCKET AND 
PULLED OUT THE COIN, 
BOTH SIDES OF WHICH 
WERE HEADS. 


MASTER, IF 


U [ТТ 
AN EAGER DILIGENTLY, Жа. : 
STUDENT WENT TO HOW LONG WILL 
THE MOUNTAINS TO IT TAKE ME TO 
THE STUDY THE ART OF LEARN THE 
SWORD-FIGHTING 
FASTER, UNDER A GREAT SWORD- 
THE MASTER. FIGHTING? 
SLOWER — 


MY FATHER IS AN OLD MAN, AND | 


MUST RETURN TO LOOK AFTER HIM. 
WHAT IF | WORK EXCEPTIONALLY 
HARD? THEN HOW LONG WILL IT 

TAKE ME? 


FIRST YOU SAID TEN 
YEARS, AND NOW YOU SAY [©су 
THIRTY. LOOK, I'M WILLING 5 
TO SUFFER ANY KIND OF 
HARDSHIP AND SACRIFICE— 
| JUST WANT TO LEARN IT 
IN THE SHORTEST TIME 
POSSIBLE. 


IN THAT CASE, IT 
WILL TAKE SEVENTY 


IN THAT CASE, IT. 
WILL PROBABLY 
TAKE THIRTY 


IF WE TAKE OUR 
TIME, МЕЦ. 
ACHIEVE OUR 
GOALS FASTER THAN 
IF WE HURRY. THIS 
1$ WHAT 1$ MEANT 
BY “THE ORDINARY 
MIND IS THE DAO.” 
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A GENERAL WAS AT HOME 

ADMIRING A CERTAIN 

ANTIQUE THAT WAS VERY 
THE PRECIOUS TO HIM. 


GENERAL'S 
ANTIQUE 


= 


< 
IN 


-— A, 


= 
Est 


in == 


FINALLY, THE GENERAL 
REALIZED THAT IT WAS HIS 
DIFFERENTIATING "LIKE" 
AND “DISLIKE” IN HIS 
MIND THAT LED TO HIS 
BEING FRIGHTENED. 
UPON REALIZING 

THIS, HE TOSSED 

THE CUP OVER 

HIS SHOULDER, 
SMASHING IT 

TO PIECES. 


I'VE LED 
THOUSANDS 
OF MEN INTO 
BATTLE, AND 
I'VE NEVER 
BEEN AFRAID 
IN THE FACE 
а OF DEATH. 
= WHY WAS 180 
FRIGHTENED JUST NOW Á 
BY THIS LITTLE CUP? < 


BEING CONCERNED WITH 
GAIN AND LOSS BRINGS US THE 
FEELINGS OF HAPPINESS AND 
SADNESS. WE SHOULD TRANSCEND 
THE CONCEPTS OF GOOD AND EVIL, 

GAIN AND LOSS. HAPPINESS 15 
ACTING ACCORDING TO 
CIRCUMSTANCES, 
WHATEVER THEY 

MAY BE. 


THE CLOSE 
FRIEND 


SAWS SEHR 


Fam) (RE) 


42 


WHEN BO YA PLAYED 
A MAJESTIC SONG, 

IN ZHONG 2101 SAW 

^ IT AS IT WAS. с 

N WOW, IT'S AS г/ WOW, IT'S LONG 5 


MAJESTIC AS Z AND LEISURELY LIKE = 
ТАГ MOUNTAIN! 2 


NASEHR DIN 
Шаа arena ЖЕЛЕ Y ЧН SSE uk SH nm 


МЕ ЖЕЛЕ a AB TE KSSH SEE Ra Ме 


THEN ONE DAY, ZHONG 2101 FELL ILL IN FACT, HE WENT HOME AND TOOK A PERSON WHO 
AND DIED. AFTER THIS, BO YA NEVER | KNIFE TO ITS STRINGS. HENCEFORWARD, 
PLAYED THE ZITHER AGAIN. “BROKEN STRINGS” CAME TO SIGNIFY MUSIC IS DIFFICULT TO 


) FIND. WHEN THE PERSON 
THE DEATH OF ONE'S CLOSEST FRIEND. WHO UNDERSTOOD HIS 


MUSIC DIED, ALTHOUGH 
BO YA WAS STILL VERY 
MUCH ALIVE, ONLY HALF 
OF HIM REMAINED. ТО 
THIS DAY, CHINESE PEOPLE 
REFER ТО A CLOSE, 
INTIMATE FRIEND AS A 
ZHI YIN, ONE WHO 
UNDERSTANDS THE 
MUSIC. „ае 


нед EEE Bek | 


» 


bet 
c 


Eu + 
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WHEN A BLIND MAN WAS 
LEAVING HIS FRIEND'S 


| DON'T NEEDA LANTERN. Ñ 


A HOUSE, THE FRIEND IT's AL THE SAME TO ME 
HANDED HIM A LANTERN WHETHER IT'S DARK 
BLIND MAN TO TAKE ON HIS WAY. OR LIGHT. 
CARRYING A 
LANTERN 


ON NW 
\ 
| KNOW, BUT IF YOU CAE ШІ; 
DON'T HAVE A LIGHT 
WITH YOU, SOMEONE 
MIGHT ACCIDENTALLY 
RUN INTO YOU. 2% 


CAN'T YOU SEE A 
LIGHT RIGHT IN FRONT 
OF YOUR FACE?! 


YOUR LIGHT HAD 
ALREADY GONE OUT! 


USING ONE PERSON'S IDEAS 
TO ENLIGHTEN OTHER PEOPLE 
15 LIKE THE BLIND MAN 
CARRYING A LANTERN—THE 
LIGHT MAY GO OUT ALONG THE 
WAY, AND YOU'LL NEVER KNOW. 


SOMETHING 
VALUABLE 


YOU'VE COME SUCH A LONG WAY. 
| WOULDN'T WANT YOU TO GO 
HOME EMPTY-HANDED. HERE, 

TAKE THIS PIECE OF CLOTHING. 


POOR GUY. IF ONLY 
| COULD GIVE НІМ 
THIS BEAUTIFUL MOST PEOPLE 


MOON AS WELL. PURSUE ONLY FAME AND 
FORTUNE, BUT THINK OF 
HOW MUCH YOU ALREADY 

OWN IN NATURE. THE STARS, 
THE MOON, MOUNTAINS, 

RIVERS, FLOWERS, AND 
TREES—ALL FOR YOU! 


V 


| ШШ === 
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i 1 ммм... THERE, 
ЖӘЙ” THAT'S PERFECT. 


алиа 
oe 


A BLADE 
OF GRASS, 
A DROP 
OF DEW 


ONE DAY, WHEN THE ZEN 
MASTER YISHAN WAS 
TAKING HIS BATH, HIS BATH 
WATER WAS T00 HOT SO HE 
ASKED A DISCIPLE TO ADD A 
LITTLE COLD WATER. 


EMPTY IT BY A TREE. A TREE WOULD 
WELCOME IT, AND THE WATER WOULD 


WHY DIDN'T YOU EMPTY IT 
IN THE FLOWER BED? WHY MUST 
YOU WASTE EVEN ONE DROP OF 
THE МОМАЗТЕКУ 5 WATER? 


THIS SCOLDING BROUGHT THE 
MONK TO ENLIGHTENMENT, 
AND FROM THAT DAY 
FORWARD, HE WENT BY THE 

NAME “DROP OF WATER.” 


EVERYTHING HAS 
ITS OWN USE. 
REGARDLESS OF SOME 
THINGS’ SEEMING 
INSIGNIFICANCE, 
EVERYTHING HAS ITS 
PLACE IN NATURE. 


WHAT'S THAT 
GUY DOING ON 
THE MOUNTAIN 


ARE YOU WAITING 
FOR A FRIEND? 


ARE YOU HERE 
TO TAKE IN THE 
BEAUTIFUL 
SCENERY? 


THEN YOU'RE HERE 
TO BREATHE THE 
FRESH AIR, RIGHT? 


THEN WHY ARE YOU 
STANDING HERE? 


MOST PEOPLE LIVE IN A 
DUALISTIC WORLD OF 
GAIN AND LOSS, SELF 
AND OBJECT. IF THE 

SCENERY IS BEAUTIFUL, 

ох ГМ HAPPY; IF IT'S NOT, 
— I'M DISAPPOINTED. 
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PAST, 
PRESENT, 
FUTURE 


ONE DAY, WHILE WALKING 


THROUGH THE WILDERNESS, 


A MAN STUMBLED UPON A 
VICIOUS TIGER. 


HE RAN, BUT 
SOON CAME 
TO THE EDGE 
OF A CLIFF. 
CLIMBING 
DOWNA 
VINE, HE 
DISCOVERED 
ANOTHER 
TIGER AT THE 
BOTTOM ... 


SUDDENLY, HE 


NOTICED A 
PLUMP RED 


THEN TWO RATS 
APPEARED AND 
BEGAN 
GNAWING ON 
THE VINE. 


HE PLUCKED IT 
AND POPPED IT 
IN HIS MOUTH. 


DON'T DWELL ON THE 

PAST. DON'T WORRY 

ABOUT THE FUTURE. 
EXPERIENCE AND CHERISH 
THE MOMENT. HAPPINESS 

15 ACTING ACCORDING 

TO CIRCUMSTANCES, 
WHATEVER THEY MAY BE. 


THERE WAS ONCE A WRESTLER NAMED DURING PRACTICE, 
ONAMI ("GREAT WAVE"), WHO WAS NOT HE WAS UNBEATABLE, 
ONLY BIG AND STRONG, BUT ALSO OUT-WRESTLING EVEN 
HIGHLY SKILLED IN WRESTLING. HIS TEACHER ... 


р NOT KNOWING WHAT ELSE TO 


DO, HE WENT INTO THE HILLS 
IN SEARCH OF A ZEN MASTER. 


BUT DURING MATCHES, HE 
COULDN'T BEAT EVEN THE 
PUNIEST OF OPPONENTS. 


YOUR NAME MEANS “GREAT 
WAVE,” RIGHT? SO, IMAGINE 


THAT YOU ARE A MASSIVE 
TIDAL WAVE DEMOLISHING 
EVERYTHING IN YOUR PATH, 
INSTEAD OF A WEENIE 
WRESTLER SUFFERING FROM = 
STAGE FRIGHT. ` 


DO THIS, AND IN NO TIME 
YOU WILL BE THE 
GREATEST WRESTLER IN 
THE LAND—INVINCIBLE. 
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50, ONAMI REMAINED IN THE TEMPLE AND 
НА MEDITATED, IMAGINING THAT HE WAS A 
| GIANT WAVE. AT FIRST, HE HAD DIFFICULTY 
|| CONCENTRATING, BUT AFTER A WHILE ... 


PAY 
= 2853 


AND AS THE NIGHT 
WENT ON, THE WAVES 
BECAME LARGER AND 

LARGER, UNTIL THEY 
KNOCKED OVER VASES 
AND CARRIED AWAY 
ITEMS OF WORSHIP. 
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WAKE UP, 
WAKE UP! 
YOU'VE 
DONE IT. 


IN HIS MATCHES 
THEREAFTER, 

ONAMI IMAGINED 
HIMSELF TURNING 
INTO A WAVE, AND 
HE BECAME THE 
GREATEST WRESTLER 
IN THE LAND— 
INVINCIBLE. 


AND THE ENTIRE TEMPLE 
WAS SWEPT AWAY. 


NOW NOTHING WILL BOTHER 
YOU. YOU CAN BE LIKE A 
TIDAL WAVE DEMOLISHING 
EVERYTHING IN ITS PATH. 


ALL YOU HAVE ТО DO 1$ 
RESPOND IN A DIRECT, 
RESOLUTE WAY TO ANY 
SITUATION. YOU WILL 


BECOME THAT SITUATION, 


AND THAT SITUATION 
WILL BECOME YOU. 
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AN OLD MONK WAS DRYING 
VEGETABLES UNDER THE 
SCORCHING SUN. 


BECAUSE 
I'M HERE 


WHY ARE YOU 
STILL WORKING 
50 HARD HERE? 


HOW OLD 
ARE YOU? 


BECAUSE 


HEAVEN AND 
EARTH NURTURE 
ALL THINGS, BUT 
WE SHOULD ACT 

WITHOUT COUNTING 

ON THE RESULTS AND 

STRIVE FOR SUCCESS 
WITHOUT DWELLING 

ON IT. IF WE WORK 
HARD WITHOUT 

COMPLAINING, WE 

CAN BECOME ONE 

WITH HEAVEN AND 

EARTH. 


^f BECAUSE 
THE SUN 
IS THERE. 


BUT WHY ARE 
YOU WORKING 
UNDER THE 

HOT SUN? 


E 4 


PAINT ME A SCENE 
7 DEPICTING THE SAYING, 
“DIRECT POINTING AT YOUR 
MIND, SEEING YOUR 
NATURE, BECOMING 
A BUDDHA." 


WAS A FAMOUS 
PAINTER. 


WHAT ARE 
YOU DOING?! 


IT'S DONE. 


THIS IS | 
"MIND." CAN YOU PAINT MY 


"NATURE" AS WELL? 


SURE. HAND OVER 
YOUR "NATURE," AND 
l'LL PAINT IT FOR YOU. 


YOUR SELF-NATURE IS 
COMPLETE AND UNDIMINISHED. 
WE MUST ALL DISCOVER OUR 
SELF-NATURE ON OUR OWN 
BECAUSE THERE IS NO 
EXTERNAL ROAD THAT CAN 
TAKE US THERE. 
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THE 
WHO WAS KNOWN AS THE “WEEPING 
WEEPING LADY” BECAUSE SHE CRIED ALL THE 
TIME. ON RAINY DAYS SHE WOULD CRY, 


AND ON CLEAR DAYS SHE WOULD CRY. 


LADY 


ON DAYS WHEN THE WEATHER 
15 GOOD, | THINK OF HOW МУ 
DAUGHTER'S UMBRELLA 
BUSINESS 15 BAD ... 


BUT ON CLEAR DAYS, YOU 
SHOULD THINK OF HOW GOOD 
YOUR DAUGHTER'S SHOE 

BUSINESS IS; AND ON RAINY 
DAYS, YOU SHOULD THINK OF 
HOW GOOD YOUR OTHER 
DAUGHTER'S UMBRELLA 
BUSINESS IS! 


FROM THAT DAY ON, THE WEEPING 
LADY WEPT NO MORE. INSTEAD, 
SHE CHUCKLED TO HERSELF EVERY 
DAY REGARDLESS OF THE WEATHER. 


AND ON RAINY DAYS, | 
THINK OF HOW NO ONE WILL 


IF "THE MIND IS 
THE BUDDHA," 
THEN WHETHER 
A SITUATION IS 
600D OR BAD 
ALL DEPENDS 
ON HOW YOU 
LOOK AT IT! 


ONE NIGHT, WHILE 
THE MONK DAIGAN 
WAS IN HIS STUDY 
READING ... 


ж ETF} 


ea Z? — T y I: Зем 


" 


Sal Bot 34 — = 


人 


BP | WANT 
ARE YOU HERE SOME 
TO ROB ME OR MONEY! 


TO KILL МЕ? f 


I'VE BEEN ROBBING HOUSES 
FOR YEARS, AND I'VE NEVER 
BEEN SO SHAKEN AS | WAS ф BENDS; WHEN THE 


WIND IS GONE, THE 
BY THOSE WORDS. BAMBOO MAKES NO 


SOUND.” WHEN 
SOMETHING HAPPENS, 
1 СОМЕКОМТ IT WITH YOUR 
H \ ORIGINAL NATURE. 
WHEN IT'S OVER, 
EMPTY YOUR MIND 
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THERE WAS ONCE А GENERAL 
WHO FOUGHT WARS WITH THE 
UTMOST BRAVERY AND SKILL. 


WHEN HE BECAME OLDER, 
HE GREW TROUBLED OVER 

THE CONSTANT CHANGES IN 
THE WORLD, SO HE TURNED 
TO BUDDHISM. 


MOUNTAINS 


AND THE PERFECT 
MOUNTAIN Е PERSON'S MIND 
， PATHS NEVER 15 LIKE A MIRROR, 
en CHANGE; IT'S NEITHER TAKING 
SOME TIME, OUR MINDS |: NOR WELCOMING; 
PEOPLE WOULD THAT — & IT RESPONDS BUT 
OFTEN ASK HIM CHANGE. DOESN'T STORE. 
WHY THINGS S0, WHEN IT'S 
CHANGE, AND TIME TO BE A 
HE WOULD GENERAL, YOU 


SHOULD BE A 
GENERAL; AND 
WHEN IT'S TIME 
TO BE A MONK, 
BE A MONK. 


ANSWER: 


HE WROTE HERA 
LOVE LETTER, IN 
WHICH HE SAID 
THAT HE WANTED 
TO MEET WITH 
HER IN PRIVATE. 


IF YOU REALLY LOVE ME, 
THEN COME UP HERE RIGHT 
NOW AND EMBRACE ME. 


^ 


he tes Sm 
JL rd, aeu 
EKE mes 


г, 
SER, THERE WAS ONCE A NUN. А 
P AT че 


NAMED ESHUN WHO WAS 
VERY BEAUTIFUL, AND 
ONE DAY DURING A Ke 
LECTURE, A YOUNG MONK R2 
SECRETLY FELL IN LOVE 
H HER. 


THE NEXT DAY, AS SOON AS THE 
MASTER ENDED HIS LECTURE, 
ESHUN STOOD UP AND SAID TO THE 
MONK WHO WROTE THE LETTER: 


ua TS a 


IF YOUR MIND 15 TORN 
BY CONFLICTING DESIRES, 
THE CONTRADICTION WILL 
DESTROY YOUR PEACE OF 
MIND. JUST REMEMBER, 
WHEN YOU SHOULD GRAB 
SOMETHING, GRAB IT; 
WHEN YOU SHOULD LET 

60, LET 60. 
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WHERE 
DO WE 
GO AFTER 
DEATH? 


ІРІ SAY YES, YOU'LL THINK 
YOU KNOW WITHOUT 
REALLY KNOWING; AND IF 
I SAY NO, I'LL BE DENYING 
WHAT EVERYONE KNOWS 
TO BE TRUE. 


ACCORDING TO 
ZEN, THIS MIND IS 
THE BUDDHA, 
RIGHT? 


WHERE DO 
ENLIGHTENED 
PEOPLE GO A 
AFTER THEY КК, 
ре? 4 


WHILE WE LIVE, WE 


BECAUSE 
I'M NOT 
DEAD 
YET. 


SHOULD ENJOY THE 
MYSTERY AND BEAUTY 
OF LIFE, RATHER THAN 

WORRYING ABOUT 

WHAT COMES AFTER 

DEATH. LIVE TODAY 
WITHOUT WORRYING 

ABOUT TOMORROW, 
FOR TOMORROW WILL 

HAVE ITS OWN 
WORRIES. 


IN HIS LATER YEARS, HE 
ATTAINED THE REALM OF 
NONVIOLENCE AND THEREFORE 
NO LONGER CARRIED A SWORD. 


THERE WAS ONCE A GREAT 
SWORDSMAN WHO WENT 
UNRIVALED THROUGHOUT 
THE LAND. 


THE 
SWORDLESS 


YEAH, LET'S 
60 TEST 


РИ a? 


AU 


Н 


WITH А DEFT MOVEMENT 
AND A SLIGHT TUG OF 
THE MAT... 


CULTIVATION, SO 
THAT YOUR MIND 
1$ LIKE A MIRROR, 
YOU WILL BE ABLE 

TO RESPOND 
AUTOMATICALLY ; 
TO WHATEVER 


223 


226 


THE 
SPIDER 
AND THE 


d, 


ANS NEXT TIME YOU GO TO MEDITATE, 
K GRAB A BRUSH. IF THAT SPIDER 
y SHOWS UP AGAIN, DRAW A 


N, y CIRCLE RIGHT ON ITS BELLY— 
ТУ \ THEN YOU WILL SEE WHAT KIND 
OF A MONSTER IT IS. 


WHEN HE WITHDREW FROM HIS 
CONCENTRATION, THE FIRST THING 
HE SAW WAS A BIG, BLACK CIRCLE 
RIGHT ON HIS OWN BELLY. 


шен mm ae N аты 
АТАНА ТТА 


Š 


EVERY TIME | 
MEDITATE, THIS BIG 
SPIDER APPEARS, AND 
NO MATTER WHAT | DO, 
| JUST CAN'T GET 
RID OF IT. 


50 THE MONK TOOK HIS 
TEACHER'S ADVICE, AND AS 
SOON AS HE HAD FINISHED 
DRAWING THE CIRCLE ON 
THE SPIDER'S BELLY, THE 
SPIDER DISAPPEARED AND 
THE MONK WAS ABLE TO 
MEDITATE IN PEACE. 


WE ALL EXPERIENCE 
TROUBLES AND WORRIES, 
BUT IT OFTEN HAPPENS 
THAT OUR GREATEST 
TROUBLES ARISE FROM 
OURSELVES! 


RICH 


YOU'RE A 
WEALTHY MAN 
NOW. WHAT 
ARE YOU SO 
WORRIED 
ABOUT? 


THERE WAS ONCE A FARMER WHO DISCOVERED A PRICELESS STATUE OF ONE OF 
THE EIGHTEEN BUDDHIST ARHATS (HOLY MEN) ON A HILLSIDE IN A FOREST. 


M: WOW! 
TM | 
* АРНАТ 


aN 


HA HA! WE'LL 
HAVE ENOUGH TO 
EAT AND DRINK 
FOREVER! 


WHY, | STILL DON'T 
KNOW WHERE THE 
OTHER SEVENTEEN 
ARHATS ARE! 


RICH AND 
POOR ARE NOT 
FUNCTIONS OF 
HOW MUCH MONEY 
WE HAVE, BUT 
RATHER, OF 
WHETHER OR NOT 
WE ARE CONTENT 
WITH WHAT 
WE HAVE. 


WORRIED 
ABOUT ... ? 
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THERE WAS ONCE A WEALTHY MAN ONE DAY, THE 


WHO WAS SO MISERLY THAT HE ZEN MASTER 
DO NOT COULDN'T BEAR TO SPEND EVEN А MOKUSEN PAID 
GRASP SINGLE CENT OF HIS VAST WEALTH. HIM A VISIT. 
EITHER 
EXTREME 


ІРІ HELD MY HAND Hb dh К 
IN A FIST LIKE THIS "| AND IF 1 OPENED IT UP 


FOREVER, WHAT Д LIKE THIS AND KEPT IT 
DEFORMED. 7| THIS WAY FOREVER, WHAT 
A WOULD YOU CALL IT? 


A 


THE SAME. 
DEFORMED! 


fi 


AS LONG AS YOU 
UNDERSTAND THIS, 
YOU'LL BE A HAPPY 
RICH MAN. 


ALL OPPOSITES— 
GOOD AND EVIL, HAVING 
AND LACKING, BENEFIT 
AND HARM, SELF AND 

OTHER—ARE DUE TO THE 
DIFFERENTIATING MIND. 

AS SOON AS WE GIVE RISE 
TO SUCH VIEWS, WE TURN 
AWAY FROM OUR ORIGINAL 
MIND AND SUCCUMB TO 
THIS DUALISM. ZEN, 
HOWEVER, STANDS IN 


FROM THAT DAY FORWARD, / = THE MIDDLE, NOT ON 
THE MISER BECAME A A p= EITHER SIDE. 
GENEROUS MAN. HE WAS Lor | 

STILL FRUGAL, BUT HE ALSO 
UNDERSTOOD HOW TO SPEND 
MONEY AND CONTRIBUTE TO 
CHARITABLE CAUSES. 


NOT 
CHANGING 
TO MEET 
THE 
CHANGES 


WHERE ARE 
YOU GOING? 


NEXT TIME ASK HIM, 
“WHAT IF YOU HAD 


THERE WERE ONCE TWO 
NEIGHBORING ZEN 
MONASTERIES, EACH 
WITH A YOUNG NOVICE. © 
EVERY MORNING ON HIS 

WAY TO THE MARKET, ONE 

NOVICE WOULD RUN INTO 

THE OTHER. 


WHEREVER MY 
FEET TAKE ME. 


WHERE ARE 
YOU GOING? 


NO FEET?” 


Taner tool 


429 


230 


WHEREVER THE 
WIND TAKES ME. 


| LOST THE WAR OF 
WORDS AGAIN. 


BE MY эзы Жа PD ofa SRN REO 


WHERE ARE 
YOU GOING? 


NEXT TIME SAY, “WHAT 
IF THE WIND STOPPED 
BLOWING?" 


IN CHANGING WITH THE 
CHANGES, THE MORE 
WE CHASE, THE 
FURTHER AWAY WE GET. 
MEET THE CHANGES BY 
NOT CHANGING, FOR 
THE NUMBER OF WAYS 
TO CHANGE IS LIMITED, 
WHILE THE NUMBER OF 
WAYS TO STAY THE 
SAME IS INFINITE. 


MONK'S EFFORTS AT 
WITHERED | |SetF.currivarion 


TREE ZEN | |For TWENTY YEARS. 


TIME, LET'S TEST THIS FEEL? 
HOW HIS SELF- | 
CULTIVATION IS 
COMING ALONG. 
GIVE HIM A HUG 
AND SEE HOW 
HE REACTS. 


TWENTY 
YEARS 
WASTED ON A 
SCOUNDREL! 


THE OLD LADY WAS INFURIATED 
AND SET FIRE TO THE MONK'S HUT. 


AND EVERY DAY A 
BEAUTIFUL YOUNG WOMAN 
BROUGHT HIM HIS MEALS. 


IT FEELS LIKE A WITHERED 
TREE LEANING AGAINST A 
WINTRY CLIFF; LIKE A FRIGID 
WINTER DAY WITHOUT A 
TRACE OF WARMTH. 


GRANTED, THE MONK SHOULD 

REFUSE SUCH A TEMPTATION, 

BUT AFTER TWENTY YEARS OF 
SELF-CULTIVATION, HE 

SHOULD ALSO HAVE MORE 

LOVING-KINDNESS AND 
COMPASSION. HE WAS 
INDEED A SCOUNDREL. 


Bu RE a Ste 


RAH „ше Же я: 


PRAWE 
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TWO PEOPLE WERE OUT WALKING 

| ВО ON A RAINY DAY, AND IT DIDN'T 

А = RAIN ON ONE OF THEM. CAN ANY 

WALKING CN, ae OF YOU TELL ME WHY THIS 157 


IN THE те КЕ, 


RAIN / N 


BECAUSE ONE ee BECAUSE THERE WERE 
PERSON WAS Е SCATTERED SHOWERS, SO ONE 
WEARING RAIN GEAR. PERSON AVOIDED THE RAIN. 


YOUAREAL СІЗ W LOOK, IF | SAY, “IT DIDN'T 
CONCENTRATING он YAA RAIN ON ONE OF THEM,” 
THE PHRASE, "IT уе IN DOESN'T THAT MEAN IT 
DIDN'T RAIN,” SO, | RAINED ON NEITHER OF 


OF COURSE, YOU'LL | 2 ? 
Greece an | THEM OR BOTH OF THEM? 


THE TRUTH. 人 


fi 


BECAUSE ONE PERSON 
WAS WALKING IN THE 
STREET AND ONE 
PERSON WAS WALKING 
UNDER THE EAVES OF 
BUILDINGS. 


WHEN A FINGER 
POINTS AT THE 
MOON, THE MOON IS 
NOT ON THE FINGER; 
AND WHEN WORDS 
POINT OUT THE 
TRUTH, THE TRUTH IS 
NOT IN THE WORDS. 
IF WE CONCENTRATE 
ONLY ON WORDS, THE 
WORDS WILL STIFLE 
US AND WE'LL NEVER 
SEE THE TRUTH. 


THE ZEN MASTER FAYUN 


SUPPOSE YOU WERE IN A SITUATION WHERE 
IF YOU WERE TO MOVE FORWARD, YOU 
WOULD LOSE THE DAO; IF YOU WERE TO MOVE 
BACKWARD, YOU WOULD LOSE THE WORLD; 
AND IF YOU WERE TO DO NEITHER, YOU 
WOULD LOOK IGNORANT AS A STONE. WHAT 
WOULD YOU 007 


ADVANCE 
OR 
RETREAT 


1$ THERE ANY ABANDON BOTH REJECTION Я FANN BUT IF WE 


Nei AND ATTACHMENT AND ACT | ЫН: КО 
НЫ OUT YOUR POTENTIAL. \й күр. 
`x LOSING 
THE DAO 
AND THE 
WORLD? 


MOVE FORWARD AND RU а Ц Uf ADVANCING IS 
BACKWARD AT THE MC WSS << RETREATING, AND 
SAME TIME. f HIN PNB RETREATING 1$ 
ADVANCING; THEY BOTH 
ARRIVE AND THEY BOTH 
DEPART. BY DOING BOTH 
AT THE SAME TIME, 
WE CAN GET TO THE 
REALM OF PERFECT 
HARMONY AMONG 
ALL DIFFERENCES. 
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EY =й 
Ка dx 
Ai 


THE 
SNAKE'S 
TWO 
HEADS 


HEY! SNAKE HEAD, HOW 
COME YOU ALWAYS GET 
TO LEAD AND | HAVE TO 
FOLLOW? IT'S NOT FAIR. 


I 60 WHERE | WANT, 
AND LET'S SEE YOU TRY 
TO STOP ME! 


IN THE MIDDLE OF THE FOREST, 
THERE LIVED A SNAKE THAT 
LED A HAPPY, CAREFREE LIFE. 


MR. SNAKE TAIL, | LEAD 
BECAUSE | HAVE EYES. 
HOW COULD YOU 
POSSIBLY LEAD? 


OKAY, NOW 
60 AHEAD 
AND TRY 
TO MOVE! 


HGH! HGH! YOU Ха 
SCOUNDREL—I'M 


OKAY, YOU WIN. | WON'T 
FIGHT WITH YOU 

ANYMORE. 60 AHEAD 

AND LEAD. 


SLIPPING FROM 
THE EDGE OF 
° THE CLIFF, THE 
SNAKE 
PLUNGED TO 
ITS DEATH. 


HGH... HGH. 
H6666666666H! 


OHH, | JUST 
CAN'T DO IT! 


50 THE PROUD SNAKE TAIL GOT 
OUT IN FRONT AND PROUDLY 
LED THE WAY, BUT IT STILL DIDN'T 
HAVE ANY EYES. 


“THE WORLD AND I LIVE 
TOGETHER; ALL THINGS 
AND | ARE ONE.” ALTHOUGH 
THINGS HAVE INNUMERABLE 
MANIFESTATIONS, THEY ARE 
REALLY OF ONE BODY—JUST 
LIKE THE SNAKE HEAD AND 
SNAKE TAIL WERE OF THE 
SAME SNAKE BODY. 
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IN THE LUSH BUSHES 
BESIDE A SMALL POND, 
THERE LIVED A FAMILY 
OF FROGS. 


HEAVEN 15 THERE FOR FROGS, 
AND EARTH 15 THERE FOR 
FROGS—SO THAT WE HAVE 

ROOM IN WHICH TO LIVE. 


RHAPSODY 
OF THE 
FROGS 


WATER IS THERE FOR 
FROGS, AND AIR 15 
THERE FOR FROGS. 


YIPPEE! 
YIPPEE! 
YIPPEE! 


THE BUGS IN THE AIR 
ARE THERE FOR FROGS, 
AND THE FRUIT ON THE 
GROUND IS THERE 
FOR FROGS. 


YIPPEE! 
YIPPEE! 
YIPPEE! 


YIPPEE! 
YIPPEE! 


К ы. 
УЖЕ» e 
р > N N 


Wy 


THE POOR | 
LITTLE GUY 


$0, ARE SNAKES 
THERE FOR FROGS, 


IF THERE WEREN'T ANY 
SNAKES TO EAT SOME OF US, 
WE WOULD OVER-MULTIPLY, 49% 
AND THEN THERE WOULDN'T BE И THERE 15 NO DEFINITE 
ROOM FOR ALL OF US. eli | STANDARD OF GOOD AND BAD. 
| WHEN SOMETHING HAPPENS, IT 
ALL DEPENDS ON WHETHER YOU 
LOOK AT IT FROM THE GOOD 
SIDE OR FROM THE BAD SIDE. 
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ештен ў 


ONE DAY, WHILE SHAKYAMUNI WAS 
SITTING IN A GARDEN BY THE SIDE 
OF A WELL, HIS EYES WERE DRAWN 
DEEP DOWN INTO THE WELL. 


HELP! HELP ME! 
I'M SUFFERING 
TERRIBLY! OHH ... 


THIS MAN MUST 
HAVE BEEN VERY 
EVIL DURING 
HIS LIFETIME 
TO SUFFER 
LIKE THIS 
IN HELL. 


AH, YES! ONCE, WHEN HE 


ALL HE DID THROUGHOUT 
HIS LIFE WAS KILL AND 
PILLAGE WITH RECKLESS 

2 ABANDON, AND THERE WAS 
NO ACT TOO EVIL FOR HIM. 
BUT DIDN'T HE DO AT LEAST 


OKAY THEN, WE'LL 


7 LET THIS SPIDER 
| SAVE HIM FROM HIS 
PIT OF DESPAIR. 


EH? A STRING 
OF SPIDER'S 
SILK IS COMING 
DOWN. 


239 


240 


HEY! GET OFF THERE! 
THIS STRING IS FOR ME; 
YOU GUYS CAN'T 
CLIMB UP! 


x SINE. S 
YOU SCOUNDRELS! IF I, NAN si) 
Y0U KEEP CLIMBING, ха = en | 
Қ IT'LL BREAK! iS NN “tos FOR IT! 


HELP! HELP! DON'T 
LEAVE ME HERE! 
HELP!!! 


И D И! 


Hin 
м 
frt f 


THE MORE LOVE YOU GIVE, 
THE MORE LOVE YOU GET. 
THE MORE YOU SHARE 
GOOD FORTUNE WITH 
OTHERS, THE MORE YOU 
HAVE FOR YOURSELF. THE 
VILLAIN IN HELL DIDN'T 
UNDERSTAND THIS, SO HE 
CANCELLED OUT THE ONE 
LITTLE BIT OF GOOD HE 
HAD DONE WHILE ALIVE. 
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RASHOMON 


BUT IF | DON'T 
WANT TO STARVE, 
I'LL HAVE TO 
BECOME A THIEF. 


242 


THE SCENE OUTSIDE OF RASHOMON 

(A COLOSSAL CITY GATE IN MEDIEVAL KYOTO, 
JAPAN) WAS ONE OF MISERY AND DEATH 
FOLLOWING YEARS OF DEVASTATION AND 
FAMINE. CROWS, HOVERING IN THE AIR AND 
FILLING THEIR BELLIES WITH THE MEAT OF 
ROTTING CORPSES, ONLY ADDED TO THE 
TERRIFYING VISTA. ONCE THE SUN WENT 
DOWN, NOBODY DARED LINGER NEARBY. 


DUE TO ECONOMIC 
DIFFICULTIES, МЕК 
GOING TO HAVE 


IN ORDER ТО 
SURVIVE, ГЦ. 


IF THINGS REMAIN AS 
THEY ARE, I'M GOING TO 
STARVE TO DEATH, JUST 

LIKE THESE FORSAKEN 

BODIES ... 


ALTHOUGH HE WASN'T EVIL IN INTENT, 
HE HAD NO CHOICE BUT TO STIFFEN 
HIS UPPER LIP AND 60 ТО IT. 


YOU SHAMELESS 
CREATURE! HOW 


AHA! NOTHING TO е EN 
BE AFRAID OF— \ DARE YOU DO 
IT'S JUST A SKINNY 

OLD LADY. 
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THE POOR 


|... | WAS JUST... a "ұға 
COLLECTING SOME » BUT THE HAIR CAN 
BE SOLD FOR MONEY 


MAYBE IT'S A TERRIBLE THING TO PULL 
HAIR FROM A CORPSE, BUT THESE 
PEOPLE WEREN'T ALL THAT 600D 
WHEN THEY WERE ALIVE, ANYWAY. 
LIKE HER—SHE USED TO DRY SNAKE 
MEAT AND SELL IT AS EEL. 


Wa и. 


BUT | DON'T THINK WHAT 

SHE DID WAS ALL THAT BAD, V; #% 

BECAUSE IF SHE HADN'T Bn. 

DONE IT, SHE WOULD HAVE US AND I'M JUST LIKE 

STARVED TO DEATH. SHE SW HER—IF | DON'T 

HAD NO CHOICE! *] DO THIS, I'LL STARVE. 
WHAT CHOICE DO | 
HAVE? PLEASE 
FORGIVE ME! 


244 


THANK YOU FOR HELPING 
ME UNDERSTAND. | ALSO 
HAVE NO CHOICE; IT'S 
THIS OR STARVE! 


COME BACK 
WITH MY 
CLOTHES! 


SURELY YOU WON'T 


HATE ME! GIVE ME ALL 


YOU HAVE! 


THERE ARE PEOPLE IN THIS 
WORLD WHO ARE FORCED 
TO DO TERRIBLE THINGS IN 
ORDER TO SURVIVE, BUT 
THERE ARE EVEN MORE 
PEOPLE WHO DO EVEN 
MORE DESPICABLE THINGS 
SIMPLY TO SATISFY 
EXTRAVAGANT AND 
SHAMELESS DESIRES. 
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Pronunciation Index 


There are different systems of Romanization of Chinese words, 
but in all of these systems the sounds of the letters used do 
not necessarily correspond to those sounds which we are ac- 
customed to using in English (for instance, would you have 
guessed that zh is pronounced like | as in "jelly"—not as in 
Че ne sais quoi"?). Of course, these systems can be learned, 
but to save some time and effort for the reader who is not a 
student of Chinese, we have provided the following pronuncia- 
tion guide. The Chinese words appear on the left as they do in 
the text and are followed by their pronunciations. Just sound 
them out in customary English pronunciation, and you will be 
quite close to the proper Mandarin Chinese pronunciation. For 
example, "Changshou" below lists the following pronunciation: 
"chong-show." The o of "chong" is short, as in typical English 
words, e.g., “long” and “song.” The "show" is pronounced as 
you would expect in locutions like "movie show" and "show and 
tell." 

In addition, Chinese philosophical terms have been defined, 
and page numbers have been provided where every glossed 
term appears in the book. 


NOTES 


-dz is a combination of d апа z in one sound, without the ee 
sound at the end; so it sounds kind of like a bee in flight with 
a slight d sound at the beginning. 

-zh is pronounced like the j in "jelly" and not like the j in "je ne 
sais quoi." 


Anhui 安徽 : on hway 102, 124 
Anyin Зе Е: on-een xxi 


Bai луі 白居易 : buy jew (ew as in few-ee 136 
Вауа ÉI Е: buy yaw (as in yawn) 21 
Baiyun Е 2: buy yewn (ew as in few) xxiv, 130 


Baizhang & Ж: buy jong xvi, xxi, 68, 70-74, 76-77, 79-80 


Baling E, E: bawJeeng xxv 176 

Baolin # 4: bow (rhymes with now) leen xxi, 38, 55, 166 
Bi yan lu Zi ix $&: bee yen loo xx 

Bo Ya (Е.Ж: bwo (o as in more) yaw 209 

Bo're 般若 : bwo (o as in more)-ru (u as in pull) ХХ! 


Cao Ж: tsow (rhymes with now) 38, 124, 166 

Caodong Ж/Б: tsow (rhymes with now) dong (long o) 158 
Caoshan š Ш: tsow (rhymes with now) shawn 158 
Caoxi # 3%: tsow (rhymes with now-shee 48, 56, 139 
Chaling Yu 23: chah leeng-ew (as in few) 130 
Chan ##: chon xiv, xix 

Chang'an £ Z: chong-on 46 

Changshou KÆ: chong-show xxi 

Chengdu 成 都 : chung-due 60 

Chi Ж: chir 102 

Chongxin Е: chong (long o-sheen xxv, 142 

chu jia ЊН Ж: choo jyaw xiii 

Cishou Ж Ж: ts-show xxv, 179 

Cong rong lu t X £: tsong (long o) rong (long o) loo xx 
Congshen í #*: tsong (long o-shun xxiv, 102, 123 
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Dahui Zonggao Á X: daw-hway dzong (long o-gOW (as in 
gown) xxiv, 133 

Dai Ж: die 53 

Dalong ЖЕ: daw-long (long o) XXV 

Damei 大 梅 : daw-may xxiv, 90 

Danxia Jt 8: don-shyaw xxi, xxv, 182, 183 

Dao 28: (generative rhythm of the cosmos): dow xv, xvii, xix, 2, 12, 
42, 82, 98, 103, 107, 108, 131, 136, 138, 150, 154, 
173, 175, 182, 184, 188, 207, 233 

Daoqian Ж: dow-chyen xxv, 167 

Daogin 3& 4x: dow-cheen 140 

Daowu 3& =: dow-oo xxv, 78, 156, 157 

Daowu ЗЕ f£: dow-oo xxi, xxv, 140, 142 

Daoxin 3& а: dow-sheen xxii, 23-24 

Dayun X €: daw-ewn (ем as in few) 63 

Dazhu ЖЖ: daw-joo xxi, xxiv, 63 

Deshan #5: du (u as in pull-shawn xxi, xxv, 145, 147-148 

Dizang 地 藏 : dee-dzong xxi, 164 

Dong А: dong (long o) 158 

Dongping ж: dong (long o-peeng 86 

Dongshan А |: dong (long o-shawn xvii, xxi 

Dongshan ж Ш: dong (long o-shawn xxi 

Dongshan Liangjie 洞山 良 价 : dong (long o-shawn lyongjyeh xxi, 
xxv, 158-159, 162 

Dongyang 东阳 : dong (long o-yong 140 

Du ж: due 56 


Faxing 法 性 : faw-sheeng xxi, 35 

Fayan Wenyi 法 眼 文 益 : faw-yen wun-ee xxi, xxv, 164 
Fayun Ж £: faw-ewn (ем as in few) 233 

Fu 1%: foo 184 


Gao 高 : gow (as in gown) 49 

Guangdong Ж Ж: gwong-dong (long o) 26, 28, 170 
Guangtai ЖЖ: gwong-tie xxi, 170 

Guangzhou 广州 : gwong-joe 16, 35 

Guanyin #1: gwon-een xxi, 105, 112-113, 117 

Сиде + 7: goo-du (u as in pull) xxi 

Guishan Жш: gway-shawn xxi, xxiv, 79-80, 82-86, 159 


Hang 杭 : hong 140 

Hao 4%: how 102 

Hebei 河北 : hu (u as in pull-bay 27, 112, 124 

Henan 河南 : hu (u as in pull-non 18 

Неге #1 Ж: hu (u as in pull-dzu (u as in pull) xxi, xxiii, 46, 49 

Hongen Ж Ж: hong (long o-un xxiv, 88 

Hongren 51/2: hong (long онип xxi, xxii, 24, 27-29, 31, 33, 
37 

Huaian ‘8 2: hwigh (rhymes with high-on 56 

Huairang 1 2: hwigh (rhymes with high-wrong x, xix, xxiii, 46, 
56-57, 60-62 

Huangbo x &: hwong-bwo (o as in more) xxiv, 124 

Huangmei 黄梅 : hwong-may 27-28, 40 

Hubei 湖北 : who-bay 49 

Нива! Ж Ж: hway-high xxi, xxiv, 63 

Нике & 7J: hway-ku (и as in pull) xxii, 19, 21-22 

Huilin ЖЖЖ: hway-leen xxi, 182 

Huiming X BJ: hway-meeng xxii, 40 

Huineng Ж fé: hway-nung x, xii, xv, xix-xxiii, 24-28, 31, 33- 
34, 38-40, 45-51, 53, 56-60, 139, 166 

Huitang №: hway-tong xxiv 

Huitong 会 通 : hway-tong (long o) xxiv 

Huizang Ж ж: hway-dzong 64-65 

Huizhong Ж №; hway-jong (long o) xxi, xxiii, 46, 51, 81 

Hunan 湖南 : who-non 142, 145 


Ji #: jee 58-59 

Jiangxi 江西 : jyong-shee 58, 62, 158 

Jiannan #1: jyen-non 145 

Jianyuan #12: jyen-ywen xxv, 156-157 

Jiaxing # #2: jyaw-sheeng 170 

Jingqing 镜 清 : jeeng-cheeng xxv, 149 

Jingde chuan deng и Е 4& UJ $&: jeeng-du (u as in pull) chwon 
dung loo xx 

Jingshan 4 Ш: jeeng-shawn 96, 140 

Jin 4: jeen 56 

Jingcen ж 4: jeeng-tsun xxiv 

Jue %: jweh 55 

Juzhi {A AK: jew (ew as in few)jir xxiv, 91-92, 94-95 


Kaiyuan 开元 : kigh (rhymes with high-ywen xxi 
Kuaiji 8-76: kwigh (rhymes with high)jee 158 


Laozi 老子 : lou (as in lounge-dz 25 

Li Ao 2%: lee ow (as in пом) 154 

Li Bo # 3: lee bwo (o as in more) 98 

Liang Ж: lyong 15-17, 184 

Liangjie Е !!-: lyong-jyeh xxi, xxv, 158, 162 

Lingyou € #4: leeng-yo xxi, xxiv, 79 

Linji 2: leen-jee xix, xxi, xxiv, 124, 126-127 

Linji Yixuan 2% 2: leen-jee ee-shwen 124 

Linzi 临淄 : leen-dz 102 

Liu 3]: Iyoh 58 

Longtan 1838: long (long o)-ton (as in tonsil) xxi, xxv, 142-144, 
147-148 

Longxing #222: long (long o-sheeng xxi, 102 

Luohan Guichen EEE: lwo (о as in more-hon (as in honcho) 
gway-chun xxi, xxv, 164 

Lu #: loo 164 

Lu Æ: loo 26 


Ма 5: та 60 

Маги 52: ma-dzoo xvi, xviii-xix, xxi, ххіі-ххім, 57, 60, 62- 
70, 140 

Маги Daoyi 马祖 道 一 : ma-dzoo dow-ee xxi, xxiii, 57, 60 

Miyin 2 80: me-een xxi 

Muzhou 睦 州 : moo-joe xxiv, 170-171 


Nanjing 南京 : nonjeeng 16 

Nanquan 南泉 : non-chwen xvii, xxi, xxiv, 100-102, 111, 159 
Nantai # 2: non-tie xxi 

Nanyang 南阳 : non-yong xxi, xxiii, 46, 51 

Nanyue 7%: non-yweh xxi, xxiii, 46, 56-57, 60 

neng 能 : nung 33 

Niaoke & €: nyow (rhymes with now)-Ku (u as in pul) xxiv, 136-137 


Panshan # Ш: pawn-shawn xxiv, 99 
Pang Jë: pong 155 

Рибе 3-48: poo-lu (u as in pull) xxi 
Putong 普通 : poo-tong (long o) 15 
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Qianfeng #7 €: chyen-fung xxv, 163 
Qingfeng Ж Ж: cheeng-fung xxv, 168 
Qingliang 7&3: cheeng-lyong xxi 

Qinglong #7 6: cheeng-long (long o) 145, 148 
Qingyuan # M: cheeng-ywen xxi, xxiii, 46, 58 
Qingzhou 青州 : cheengjoe 102, 116 


Ran #4: ron 51 
Ruixiang 瑞 像 : rway-shyong 102 


Sengcan (Е Ж: sung-tson xxii, 22-23 

Shaanxi 陕西 : shawn-shee 56 

Shandong 山东 : shawn-dong (long o) 124 

Shanhui = Ж: shawn-hway 184-187 

Shanneng # f£: shawn-nung xxiv, 134 

Shaolin 少林 : shou (as in shoutHeen xxi, 18 

Shenguang # №: shun-gwong 18-19 

Shenhui 神 会 : shun-hway xxi, xxiii, 46-47, 49-50 

Shenxiu # Æ: shun-shyoh x, ххі-ххі, 29, 46 

Shigong 4 Ж: sure-gong (long o) xxiv, 64, 96 

Shiji Е: surejee 91 

Shishuang Ж #5: sure-shwong 157 

Shitou Xiqian 41841435: suretoe shee-chyen xxi, xxiii, xxv, 
59-60, 139-140 

Shiyan Е: sure-yen xxv, 180 

Shouchu 5247: show-choo xxi, xxv, 177 

Shouduan = 2: show-dwon xxiv, 130-131 

Sichuan 四 川 : sz-chwon 60, 145, 196 

Song #: song (long o) 18, 56, 102 

Song Ж: song (long o) xiv, xviii, xxi, 134 

Suzong # 2: sue-dzong (long o) 51 


Tai 2: tie 209 

Тайе A #0: tie-hu (u as in pull) 18 

Tang Ж: tong xiii, xxi, 46, 52, 75, 98 

Tansheng XA: ton (as in tonsil-shung 159 

Tianhuang Daowu 天 和 皇 道 悟 : tyen-hwong dow-oo 142 
Tianlong ЖЕ: tyen-long (long o) xxiv 

Tiantai A 4: tyen-tie 53 

Tianzhu Лу! 2 71: tyen-joo dz-ee xxv 
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Wan +: wan 9 

Wei 魏 : way 17 

Wei #: way 150 

Weixin 惟信 : way sheen хм 

Weiyan 1E f: xxv, 152 

Wenyan ХЕ: wun-yen xxi, xxv, 170 

Wenyuan 23%: wun-ywen xxiv, 107 

Wu А: oo 16-17, 184-186 

Wu deng hui yuan Е )& 7c: oo dung hway ywen xiv, хх 
Wu men guan # F : оо mun gwon хх 
Wuji Ж: оојее 196 

Wujinzang ЖЖ #: oojeen-dzong 45 
Wuzong Ж =: oo-dzong (long o) 75 
Wuzu 五 祖 : oo-dzoo xxiv 


Xiangdao 413%: shyong-dow xxi 

Xiangyan # Ах: shyong-yen xxiv, 80-81, 89 
Xiangyang # №: shyong-yong 49 

Xijue ЖЖ: shee-jweh, 164 

Xing 7: sheeng 124 

Xingsi fT: sheeng-sz xxi, xxiii, 46, 58-59 
Xitang 78%: she-tong xxiv, 96-97 

Xuanjian ® Ж: shwen-jyen xxi, xxv, 145 
Xuanjue Z 9%: shwen-jweh xxi, xxiii, 46, 53, 55 
Xuansha Z i^: shwen-shaw xxv, 150 

Xuanze % All: shwen-dzu (u as in pull) xxv, 168-169 


Yang Fu % iii: yong foo 196 

Yangqi 47 1%: yong-chee xxiv, 130 

Yangshan / Ш: yong-shawn xxi, xxiv, 83-86 

Yaoshan # ili: yow-shawn xviii, xxi, xxv, 66-67, 152, 155 
Yinzong EN X: een-dzong (long o) xxi, xxiii, 35, 38 


Yishan № Ш: ee shawn 212 

Yixuan Ж Ж: ee-shwen xxiv, 124 

Yizhong % ЧЕ: ee jong (long o) 219 

Yongjia 永嘉 : yong (long ojjyaw xxi, xxiii, 46, 53 
Yongming 永明 : yong (long o-meeng xvii, xxv, 167 
Youyuan 有 源 : yo-ywen xxiv 

Yu fit: ем (as in few) 158 

Yue i: умей 63 

Yuhang ## Ж: ew (as іп few-hong 164 

Yunmen Ж F]: ewn (ew as in few)-mun xxi, xxv, 170-174 
Yunyan X ix: ewn (ew as in few)-yen xxv, 77-78, 159 
Yuquan Æ Ж: ew (as in fewchwen xxi 


Zhang 5k: jong 140, 170 

Zhang Zhuo 528: jong jwo (о as in more) 97 

Zhao Ж: jow (as in jow) 105 

Zhao 18: jow (as in jowl) 8 

Zhao Guangwen 趟 光 文 : jow (as іп jowl) gwong-wun 17 

Zhaozhou ЯМ: jow (as іп ом ое xvii, xx, xxi, xxiv, 100, 102, 
104-105, 107-108, 112-113, 117-118, 122 

Zhejiang #772: ји (u as in pull yong 51, 53, 140, 158, 164, 170 

Zhen 5&: jun (as in jungle) 111 

Zhenzhou 镇 州 : jun (as in junglejoe 124 

zhi yin 知音 : jir een 209 

Zhichang #7 #: jir-chong xxiii, 98 

Zhimen # |8: jirz mun xxv, 177 

Zhixian # |Ң: jir-shyen xxiv, 89 

Zhizang 4 ja: jir-dzong xxiv, 96-97 

Zhong Ла 锤子 期 : jong (long o) dz-chee 209 

Zhou Ж: joe 8, 145 

Zhuangzi ЗЕ: jwong-dz 5, 25, 107, 193 

Zu tang ji #1. % Ж: dzoo tong jee xviii 


